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Publisher’s Note

At a time when the general milieu in the subcontinent of Tndia
was overwhelmed by the powcers of darkness, and the sound ness
of Faith was reeling uader the potentially threatening squalls and
the blinding forages of supcrstitions and paganisin, Allah the
Almighty. by dint of Ilis special blessing, senta personality,
who, by the strength ol his Faith, knowledge and rhetoric,
dissipated the redoubtable iforces of depravity and smashed the
selt-made idols of SAirk (polytheism) and Bid ‘ah {innovations in
rcligion} and established the basc of pure Tawhid {lslamic
Monotheism). This  proat personality was Shah  lsmail
Muhaddith Dehlawi wiwe., who was the grandson of Shah
Waliuilah Trchlawi, a man of profound knowledge and great
name o be reckoned with in terms of his authentic scholarship
amocng the most qualified and famous celebrities of his time,
The services which he has rendered for the reformation of
Ummah and his undertaking the 1ask ol Dg ‘wah (the mission of
propagatmg  Islam), especially after the previous works of
Shoikhul-Islam Imam Ibn Taimiyah and Muhammad bin Ahdul-
Wahhab, arc absolutely unforpcilable and shall always be
cherished in our minds. His status s specially far tore
prominent and elevated duc to the fact that he ot only carried
on wittt his struggle on the strength of his pen and tongue, but he
practically joincd  Tafireek-ul-Mujihidin {the first Islamic
Mujahid movement) under the inspiring leadership  of Saivid
Ahmad Shaheed and achicved martyrdem in his armed struggle
against the Sikhs at Balakot and hence set an ideal example for
the weak, incapacitated and oppressed Muslims of India.

The age of Shah Ismail Shaheed was infested and contaminated
wrth the poisonous atmosphere of Shirk and innovations. The



[ndian Muslime, under the influence of the Hindy mythological
faith, had entered such rituals and beliefs in Islam thal they even
surpassed the ones observed durinp the pre-Islamic penod (in
terms of their polytheistic rituxls),

Taking the above facts inw consideration, Shah TIsmail
shaheed’s religions sense of honour and the integrity  of his
Faith could not telerale the spectacle thal Islam which has been
choiced for lhe slaves of Allah to confirm His Onenass (which 13
also the purpose of affirming one's faith in the Prophethoad),
should be infiltrated with and poawed by the concept of
associating partners to Allah, In order ta achieve this augusl and
noble  purpose, he compited Tagwivet-wl-fmdn  (the
strengthening of faith), wherein he, along with comstruing and
claborating vn Qur'dn and dhadith, also cxpatiated at lenpth
about the purce Islamic beliefs, and declaring ail the innovations
and ritvals the soutec of ignorance in the light of Qur*in and
surnah, e crphatically cnjoined upon  the Muslims to avoid
being involved with them. Apart from bearing such exalled and
- elevated  aims, this book, on aceount of its elegant, breezy,
simple  and  elaborate  style  of prose (according to ihe
requirement of its age), proved to be g0 much popular among the
peoples that it hus so far been published in millions and has
enligiitened trillions of delinquent and strayed people and has
guided them (o the Right Path.

it must be brought to the attention of vur readers that a preface
written by  Maulana Ghulam Rasoo!  Mehr {the late),
efcompuassing an cloguent description and a tighty rhetori: on
the comprehensive benefits and profitability of Tagwivar-ui-
fman is also included in this heok and hence we presume that
wriling anything further in this regard shall be amounting to
proverbially earrying cosls to Nowcastle.

However, the only thing we would like to add here 18, that this
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book is bheing published with all its former qualitative
characteristics aiong with the correclions and castigations
effeeted by Moulana (the late).

Howcver, some minotr changes in words and style have been
made keeping in line with the call of time. We arc oplimistic
that the readers of this book shall be kind enough to tolerate
these chanpges, as the same shall make it a lot easier for them to
underslund the facts which this book comprises.

Hewever, we have spared no effort in making Tugwhvat-ul-Imdn
more presentable and appealing to our readers, May Allah bless
us with a guidance to be led on the Right Path. Amin.

The Servant of Qur'an and Sunnah
Abdul-Malik Mujahid
(rencral Manager

11



PREFACE

Shah Mubammad Tsmail  wiw-, the author of Tagwivat-ul-findn
was the solitary son of Shah Abdul-Ghani wiw-,, the grundsoen
of Shah Waliullah Muhaddith Dehlawi wi ., , and the nephew
of Shah Abdul Aziz Myhaddith e, , Shah Rafiuddin
Muhaddith i« and Shah Abdul-(ladir Muhaddith @ wa, . In
the wvast Indian subcontinent, no one else other than Shah 1smajl
perhaps enjoys such a high and respectable pedigree in terms of
knowledge and grace, teaching and instructing, writing and
compiling, lectunng and prompting goidance, reinvigorating and
rencwing the teachings of religion, reviving Tslani and reforming
the Ummah. Very fow people may have had a privilege of
getting such a rich and spectacular herilage. Shah Ismail
Shabeed wiws, not only lived up to the great reputation and
enormity ol'his legacy, but he practically furthered its splendour
manifold times and added lustre 10 it.

According to an authentic sourcc, Shah Ismail w ., was bomn
cen 12th Rabi*ul-Awwal 1193 H {corresponding to 26th Apnil
V7749 ). It means that he was almost seven years older than his
religious preceptor and mentor, the Amir-wl-Muminin (the head
of the helievers) Saivid Ahmad Barailawl wi w-,. The name of
his mother was Bibi Fatimah wi ., !

"W Mir Shahamat Ali, in the preface of hix English franslation of "Tagwiye-
wi-Imdn, has mentioned his date of birth as 28th of Shewwal 1195 H. And
has stated his mother's name as Fadeelat-un-Misa (dsughter of Moulvi
Adauddin Phult). Hiz maternal ancestory undoubtcdly belonged to Phulat
and his sister Bibi Rugaiva’s first marriage to his matemal cousin Moulvi
Kamaloddin did take plscc in Phulat itselt, but the suthentic statement
regarding his daic of binth and the name of his mother 15 the one which is
trecorded in the text. We do not kuow shout the source of his reference. He
has mentioned several other things in his biography which are incorrect,
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Education & fraining:

Shah Sahib attained his preliminary education from his csieemed
father. At the tender age of eight, he hud memortized the Noble
Quran. On 16th of Rajab 1203 H (12th April 1789 (), Shah
Abdul Ghani i we, passcd away while Shah Shaheed was only
L0 years old, Each of his three patcrnal uncles (Shah Abdul-Aziz
2wy Shah Ratiuddin ww, and Shah Abdul-Qadir wo..,) were
cgually keen to affectionately take charpe of upbringing their
hereaved mnephew. but this responsibility was furmally
shouldered by Shuti Abdul-Qadir .u ., who himself had anly
one daughter, He is (he one who taught the text books to Shah
Tsmail wi., He attained a degree of proficiency in all the

prescribed subjects which were then in vogue and which were
considered to be the highest standard of education cne could

possibly securc thuse days. He secured a degree of completion
m the smdies of Akadith from Shah Abdul-Aziz w ..., and thus
he vuompleted his education while he was about 15 or 16 years
odd.

According to Sir Salyld Ahmad Khen, he was so much over-
confident in the very beginning stage of his studics (hat he
would never remember as to where the lesson would really start,
Sometimes he wonld start reading the text which immediately
followed his present lesson. Whenever Shah Ahdul-Qadir
interrupted hitn such as to remind him of his actuai lesson, he
would answer that he avoided it since it was loo easy for him,
and whenever Shah Abdul-Qadir would ask him any question
concerning the portion which he had skipped, he would start
delivering such an eloquent lecture aboul it that the people
around him would be laken aback by surprisc. Sometimes he
would start his lesson preceeding the one which he is supposed
to read and when Shah Abhdul-Qadir brought his attention ta it,
he would express such doubts that even an accomplished
ingtructor like him would have to pay a special attention in
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responding 1o his querries.

His extraordinary intelligence became renuwned far and widc.
After he had complcted his formal studics, people would put
direct querries to him cven while he was walking on the road
simply 10 ¢xamine him, keeping in mind the fact that so long as
he did nat have a book in his hand, he would not be able to give
satisfactory answers to their querries. RBut Shah Ismail would
unhesitalingly start lecturing them and provide such a delailed
answer to ther querries that thoy would be ultimately put 1w
shame on their boldoess.

Maulana Muharomad Khan Alam Madrasi has written on the
authonity of Maulana Saiyid Muhammad Ali Rampuri's
statcment  that Shah Shaheed was a scholar of a very decp,
profound, and authentic knowledge and had memorized the
Noble Qur'dn by heart. He had thirty thousand Akadith on the
tip of his lungue.

Saiyid Sahil’s (o anws ) Bai‘a (pledge):

Fventhough Shih Shaheed’s fame in terms of his leaming and
wisdom had travelled Lar and wide, but he was a man of a rather
carvires disposition, which means that he had not adopted an
occupalion vn & permanent basis, the reason of which counld
possibly be that the activities which were practiscd by his family
members, might have been inadequaltely suited for the refarming
purpose gecording te his viewpoint, while he had no other new
activily m  his frame of mind. Or it conefd be that he would have
had set his heart on a certain course of action and was only
walting in search of companions and fellows.

In 1234 H (1519 G) Amiérui-Muminin {\he head of the helievers)
Salyid Ahmad Barailawy . o., abandoned the company of
Nawab Amir Khan, the ruler of Tounk, proceeded 1o Delhi from
Rajputana and took residence in Akbar Abadi Mosque. The first
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to take a pledge of allegiance on his hand was Maulana
Muhammad Yusuf Phulti, who was presumably a prandson of
shah AhluMah, a brother of Shah Waliullah w ... The second
peraon lo take such a pledge on his blessed hand was Maulana
Abdul-Hai s, {the son-in-law of Shah Abdul-Aziz i o)) and
inally it was Shah Shahecd who ook a pledge on his hand.
Unee he did it, his life underwent a 1olal iransformation. He
became  obsessed with the task of reformation and guidance day
and night. On every Tuesday and Friday, he regulacly delivered
a religious lecture in Shahi Masjid (Royal Mosque). Sir Saiyid
says m one of his writings that the people came to the Friday
praycrs i such 4 huge number, as if they throng the mosques for
the “Fid prayers in the [orm of a massive and thundering crowd.
Their number was phenonenol and innumerable. The method of
his  scitnonising was se pleasing that whaicver he suid, got
ingratiated in the hearts of the people and they imbibod 1t 1o the
core. Fven if it mvolved a sbag or a controversial point the same
wus cleared away during the course of his sermon. Revival of
Sunnoh and  deterting  Shirk (polytheisin)  and  Bid oh
(innovations) were the special subjects of his religious lectures.
This was the timc whon the mission of the revival of religion
commenced in full swing with all its might. This was the cra
about which Maulana Abul-Kalam Azad (. ...,) notes the
following remarks m his book Tadhkirah:

"The secrets of (the mission ol) Da‘wak (i.e. call to Islam) and
retormation of Uwmimah that were buried in the mins of Old
Dellii and the hovels and shanties of Kotla, were now being
revived thanks Lo the involvement of the reigning sovereign,
which caused a wave of constemation in the markets of
Shuahjahanabad and an uproar on the stairs of Jami * Masjid by
this great and distinguished person. Not only that, the news
transcended the boundaries of the Indian subcontinent but had
1t's repercussions far and widc, The things which the great and
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renowned personalities of their time would not dare to express
even inside the closed rooms, were now being suid, heard and
practised in the open without reserve and the blood of
martyrdom was indenting its indelible imprints and inscribing its
redoubtable saga in the annals of the world histery.”

The pilgrimage journey:

In Shawwil 1236 (July 1821 (3), Saiyid Ahmad i w.intended
lo perform Hajfi. Taking into account the possibility of death
during a sca-journey, many scholars had proncunced (heir
Judgements to the etlect thal the performance of Hajj is no
longer to be considered of an obligatory nature. Some people
cven went to the extent of saying that acvording to the
contmandment of the Qur’inic verse:

o . A +-"' TRE
¢ ZEYRALEG
“And not throw yourselves mto destruction”

The purpose of Ifaff is nothing bul the disobedience of Allah
(may Allah [orbid!). One of the methods which could be
employed tw checkmate this evil trend was through onc’s
writings, verbal preachings, and therefore Saivid Sahib, Shah
Ismail wow-,, Maulana Abdul-Hai w ..., Shah Abdul-Aziz wi ws,
and the righteous scholars did not leave any stene unturncd in
regard to this obligation of theirs. Another method was to
subject the atmosphere of this vast vountry to the barrage of a
posiive publicity in regard to the performance of Hajf by taking
a practical cours¢ of action in order to aweken and revive the
public fervour interest and enthusiasm in it. Saiyid Ahmad w .,
was & man of determination and courage, who undoubtedly
acted upon the second method also, the most surprising part of it
being that he direcled an open invitation for Haji to all the
Muslims of the c¢ouniry. He made a common declaration to the
effect that everybody should be preparcd to perform the
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pilgrimage whether or not he has sufficient funds available with
him for the journey. Ile took it upon himself to shouider o
comprehensive responsibility for everybody's Haji, He not only
‘preserved the obligalory nature of Hgjf in its original form i the
minds of people but also practically demonstrated (o them that
this obligation may be performed at ease, provided one should
be determined to perform it as a Diving commandment with the
intention of a true and sincere Muslim,

Therefore, it followed that Saiyid Ahmad proceeded to perform
Hajj with a caravan consisting of seven hundred and fiily
Muslims. He was alsu accompanied by Shah Shaheed, his
csteemed mother, and his sister. They rented ten ships, assigned
an Amir to each ship to look atler the affairs of the pilprims
travelling aboard them and commenced (heir journey from
Calcutta. After the complelion of their Hgjf and having visited
all the sacred places, they came back in Sha‘ban 1239 H (April
[824 ). During this journey, Shab lsmail 4 w,was appointed
as an Amér over agroup of people travelling aboard vne of the
ships,

Invitation to Jikad:

Upon his return from the pilgrimage, Shab Shaheed wi .,
dedicated himself wholcheartedly for the solc purpuse of
inviting people to Jithad as por the instructions of his religious
preceptor. Sir Saiyid in one of his writings says:

“According to the instructions of his chicf, leader of the virtuous
ones and preceptor of the path of guidance, he adopted such a
style of speech and sermonigsing that it mainly elaborated on the
details and cxplanalions concerning Jihaed in Allah's course to
such an extent that the bumishing effact of his speeches made
the inner conscience of Muslims clean and immaculalc like a
mirror, He became so much invelved and dedicated to this causc
of righteousness that everybody was involunlarily intrigued with
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a tonging that his life be sacriticed [or this esteenicd cause of
virtuosity and his whole self be exerted [ur the upliftment of
religion of Prophet Muhammad ., g . ",

Migratinn:

He spent morc or less one year and nine months in the task of
his invitations to Jifud, When different groups of Mujahidin
were formed at different places, it was decided after due
exchange of thoughts and deliberations that Jibad should be
commenced starting from the frontier region where the Sikh
government ol tw Punjab had started committing AgETEssions.
On 7th Jumada-al-Ukhra 1241 H (17th January 1826 GY, Shah
Shahevd o wecommenced his migration on his way to Jifwd
Then he way accomparied by enly 500 or 600 people. It was
decided that once thoy reached the prescribed centre, they would
first run an appraisal on the prevalent circumstances and then
the remaining groups would be called in. Durinyg this journey,
Shah Shaliced was bearing a  special responsibility of the
administrative matlers in genetal as well as being a flag-bearer
ot the targets concerning the mission of propagaling Isiam.

This group commenced its juourney from Rai Buruili and went all
the way it DPeshawar via Bundhail Khand, Gwallior, Tonk,
Ajmer, the deserl of Marwar, Umar Kot Hyderabad (Sind},
Shikarpur, Quetta, Qandhar, Ghazni and Kabul, It was ahout
three thousand miles journcy comprising searing deserts where
there was no trace of water for miles and miles, big and tughty
rivers, intractable mountains as well as frosty landscape. 1t took
ten months to cover ali this distance.

Jiltad:

Jfihad with sword (i.e. the armed struggle) commenced on the
20th of Jumada-al-dla 1242 H (20th December 1826 (3}. The
following is a brief account of his most specific and salient
accomplishments:
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It s only due to his efforts that the people of the frontier
region pave the pledge of allegiance on the hands of Satyid
Sahib concerning Jikad., Most of the deliberations which
were conducted with the religious scholars and the elderly
in the frontier region, were initiated by Shah Shaheed.

He 13 the one who erganised the matters conceming Jihad
i the distriet of Hazara. Even though he had ouly ten or
eleven Mujdhidin in the batlle of Shankiyari at his
command, yet he convingingly vanquished over a fairly
huge lepion ol Sikb army by displaying a feat of
extraordinary persevorance and steadfastmess. During the
course of this battle, Shah Shahecd’s robe got perforated
with bullets and one of his fingers got bruised by a gun-
shot, T.ater he would point to his finger in a good humour
and jocularly remark (by playing a pun on words) “This is
my linger of martyrdom.” (This wvery expression, witha
twist of the [inguistic pun, would alse mean, “This is iy
finger of witnessing that there 15 no one worthy of being
worshipped except Altah and Muhammad ., e o 1. )

It 15 only due to his efforts that the people were preparcd 1o
take an oath ol allegiance in regard te the observance of
Shari‘ah m their day-to-day lives and the people of the
Irontier region enjoyed the blessings and bounlies of a
sovernment based on the principles of Islamic law.

It was under us leadership that the pronvnent victorics werg
achieved in the battlés of Amb, Ashrah, Mardan and Mayar.
After the conquast of Peshawar, Saivid Sahib nominated
nonc ¢ther than him to conduct negotiations with Sultan
Muhanimad Khan Barak Zai. Due to the recalcitrance of the
opportunistic  elements in (he  [rontier region, the
circumstances therein  got extremely detericraled  and
threateningly adverse and when Saivid Sahib took a
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decision to abandon this centre and proceeded to Kashmir
through the intractable and difficult route traversing and
winding through the mountainous landscape, he was also
accompanicd by Shah Shaheed in this journey.

3. Durning their journey to Kashmir, a battle at Balakot on 24th
Dhil-Qu'dah 1246 H {6th May 1831 G) took place wherein
Satyid Sahib, Shah Shaheed and the majority of Mujdhidin
attained their martyrdom.

A glimpse of his hiography:

As lar as we could understand by looking at his biography, Shah
Shahced never liked formalilies in the matters of his day-to-day
living. Tlpon being accompanied with Saiyid Ahmad, he became
so much gleeful and carefree within his lowest standard of living
as if he was seated on the throne of an empcror, ' When he
reached Calcutta while being cnroute to his pilgrimage, the
agent of East India Company, Munshi Aminuddin Ahmad came
to visit hint. During his time, he was considered to be one of the
rick and famous personalilies of Calcutta, After meeting Saivid
Abmad, he enquired of him concerning the whereabouts of Shah
lsmail s, Al that very moment, he was walking towards
Satyid Anmad after having alighted from the ship. Ilis clothes
were all besmeared with dirt. When the people heaconcd in his
direction, Munshi Aminuddin was under the impression that he
would have been somc other Ismail. Tn order to clarify himsalf
further, he reiterated his question saying, “The person | am
enquiring aboul is Shah Tsmail { .2 w.,) who is the nephow of
shah Abdul-Aziz (oos)” When he was told that thig very
person i the one he way [ooking for, he was 20 much moved to
observe his simplicity in disposition and informality in manners
that he involuntarily turned emoticnal and burst into tears.

Saiyid Ahmad gave a horse to Shah Ismail so that he may use i1
4y a4 means of transpor!, but whenever he went out to run an
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errand for himself, he made one of his colieagues mount on it
while he himsclf prefecred te walk on foor on the plea that so
long as we arc out cn & religious mission, the more we bear the
hardships, the more virtues we shall acerae to our credit.

His faithful attachment to Saiyid Ahmad 15 a renowned fact.
Pecple have spun many a yarn in regard to his attachmert with
him. RBegardless whether these stories are true or lalse, there 1s
no denying the fact that Shah lIsmail had a very deep and
extraordinary attachment with Saiyid Ahmad. In spite of all this,
his faith in him never had any bearing on his truthiulness as he
never lhesitated to say the right thing. On one occasion, the Amb
Fort, which sheltered 5aiyid Ahmad’s family and the other
ladies, was threatened with an imminent danger. Saiyid Ahmad
wrotc a letter to Shah ismail instructing him to convey the ladies
out to a safe place so that the Mujdhidin do not have to come
across any possible difficulty during the course of their battle.
Shah [smail had a notion that the ouster of ladics from there
Swould have an adverse effect on the morals of the people around
them as the same shall be interpreted by them W be a
presentiment of a lurking disaster. Therefore, 1t was conveyed to
Sarvid Ahmad that this sction at this juncture would be unpimely
and hence inadvisable. When Saiyid Ahmad reiterated his
instructions, Shah Ismail wrote to him in no vocertain terms that
the compliance with his instryctions shall only harm Muslims
and therefore he alone shall be answerable about 1t on the Day
of Judgement. Upon hearing this Saiyid Ahmad took his orders
back.

Even though he was nol that old, but a study of the events
covering  his last days reveals that his physique had grown.
extremely weak and emaciated as a result of his being constantly
subjected to the rigourous and labourions work which he kept
rendering for the sake of religion. On  one occasion, be
ingistantly made a small cannon mounted on his shoulders in
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erder to awaken the spirit of determination among the people,
but his feet started shaking and slaggering about due to (he
burden. While climbing a mountain, he would start panting
profusely just afier clambering his way up a few stops, but
despitc having becn in this cnfeebled condition, 1t never
happened (ill the last moment that he would cver lag hehind
anyone in taking an active part in a battle or in the matter af
undertaking 2 journey. He would never even slacken to COVET up
twa days journgy in one day whenever the same was required of
him, keeping in view the realization of the desirad abjectives of
the war. {n several oceasions, in the fronlier region, he had to
come to grips with the religious, martial and political problems
of a crucial nature and Shah Tsmail kept resolving them with an
cllortless easc. A famous chronicle had it that while he was ORCe
busy in curry-combing a horse, some people engquired ol him
concerning some religious matters, Ie kept curry-combing his
horse while responding to the queries of his intcrlocutors to the
lullest.

Saryld Jafar Ali Nagwi writcs that once he had an opportunity to
be led by him i one of his prayces. In a prayer consisting of twy
Rak'a, he recited the complete “Swrah Bani lsrael® in such a
mystifylng and spiritvally enlightening manner that he never
cver derived such a blissful and heart-felt pleasure behind any
Imam ll the moment of writing, e writes that he will never
ever forget that particular prayer in his lifetime.

Is there any who will remember {or receive admonition):

It was Shah Ismail u .-, who exerted cvery moment of his life
in upholding the word of truth and the revival of [slam. He is the
one who sacrificed ali his worldly pleasures in the service of
religion wilhout the least hesitation and demonstrated the
smeerity of his mission by the blood of his martyrdom. Tn casc
We arc courageous coough to gaupc the ratings of our Faith in
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Allah and run an unbiased appraisal on the quality of our
religious integrity, where shall we all stand? How unfortunate it
15 that hundreds of the so-called and self-proclaimed ‘saints”
veoupying their scats and sanctian sanclorums side the shrines
of the erstwhile saints m the name of rehgion, have heen
heaping cursas, on this great scholar and Mujahid, constantly for
a4 period of hundred and iwenty-five vears, They did not only
cve hig love of lslam with suspicion, but doubted his Islam
itself. We are listened to these curses and abuses with such a
great interest and enthusiasm, as if it was a nnique herotc deed
and requisite to preserve and safeguard one’s religion and piety.

Children;

Shah Abdul-Qadir conducled Shah Shaheed’s matrimony with
his grand-daughter Bibi Kulthum. He sired only one child whose
name was Shah Muhammad Umar, who spent all his life m an
absorbed stale (a5 1 lost in medilabion).

His works:

Shah 1smail Shaheed has scveral works to his credit. Here are
some of them to name a few:

1. A treatise on the principles of Figh {Islamic jurisprudence)
which has been published.

2, A treatise on logic which has been referred to, by Sir Saiyid
Ahmad Khan,

3. A book titled “Clarifying the evident truth about the rulings
concerning the dead and the shrines.” Experts observe that
e book, the like of, has ever been written in any language
which brings into limelight the reality of 8wk (inventing
new things in religion). Regrettably, this work could not
have been completed. This has been published twice or
(hrice along with its Urdu translation,



4. “The Status and Dignity of an /mdm.” This too is an
exeellent book. The Persian manuscripts are very rarc now,
however Urdy versions are available.

5. “Tuminating the two eyes in rcgard 1o the raising of
hands.” This is the collevtion of those Akadith which prove
thal the raising of hands (a3 prescribed during a prayer) is
an act of Sunmagh (supererogatory). This book has besn
published many times with iis Urdu version. Its Arabic
cdilion has recently been published along with (he
explanatory notes by Jumiat-e-Ahle-Hadith, Pakistan (The
Department  for the Propagation of Sunnab) in an extremely
elegant stylc, ']

. "The Straight Path.” This book has four chapters. Only the
first chapter has been written by Shah Shaheed. The
contents of it alt have originally been written by Saiyid
Sahib, whereas the expressions and the style of writing
belong te Shah Sahib. Tis Urdu version has also been
published. Tts Persian version was only published once and
IS now very rarely avaitable, [

7. “Tagwivar-ul-Imdn" (the strenglhening of Faith), the details
of which follow further ahead,

8. Yak-Rozi (Onc dayer), is a short (reatise in which Moulvi
Fadl Ilaq Khairabadi’s objections on his book Tagwiyat-ui-
Imdn have been answercd, While Shah Sshib wus on his
way to the mosque to perform his prayer, he received the
letter of Moulvi Fadl Haq. linmediately after offerinp his
prayer, he sat down to write an answer to it and finished it
in one stroke. This is why it hus been named Yaf Rozi

VU “4t-Maktabak Av-Salafivah’ has also published its translated version,
I This hux now Athamedniitlak been published by Al-Mukiahah As-Salafiyah.
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0. Makateeb (The written notes), is one of his very g
colleetions. Some of them became quite well-known in his
name, He wrote most of them on the insligation of Saiyid
Sahib.

10. His verified works which are as follows

a) A Persian Quseeduh (pancpyric) in praise of the Prophet .
pr mle ol

b} A Peorsian *Oaseedah ' (panepyric) praising Saiyid Sahib.

¢) A Persian Mathnawi (long narmative poem) known as Sifk-
o-Npor (a thread of light) on the subject of Yauhid (The
Oneness of Allah).

d) An Urdu Mathnawi {long narrative poem) also on the
subject of Tauhid.

e) A Persian Mathnawi (long narmalive poem) in explanation
of a Hadith.

The history of Tegwivat-ui-imin:

Tugwiyet-uf-fmdn was first published in 1242 (1826-27 G) at
the time when Shah Szheed, Saivid Ahmad Barailawt e,
{oia yre) D mrigratcd along with a group of Mufdhidin from
their beloved native land and an armed strugele (Sihad) was
about 1o take place for the hiberation and purification of India.
Within a period of last 170 years, we can not say with any
degrce of certainty as to how many times it has zo far been
published. However, we presume by employing a rough guess
that the same must have been published at least four or five
million copies! Trillions of people bave been enlighlengd by
rcading it. This is such a dignity which perhaps no oth=r book of
Urdy language other than Tagwiyat-ul-fmdn has the honour of
achieving so far. A blizzard of misgivings and a sinng of
diatribe which was unleashed against this book has been seldom
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witnessed by any other book. If we look at the history of
Tagwival-ul-imdn today, a strange spectacle materialiscs in our
imagination, as il it is an ocean being rocked by the fury of a
hurricane, 1t's surface being constantly lashed by the tumult,
anguish, friction and tompestucusness of its broken WHVES,
thereby  giving it a great resemblance with the Day of
Judgenient. Dejection is writ large on the faces of the captains of
all the colossal and herculean ships and they are ull anchored
frmly sticking on to the sea-shore. lHowever, there is only one
courageous navigator who, despite the fragility of his ship, is
stifl keeping his ship continuously asail. He is 4 person of such
an unflinching Faith and selidity that all the ravages und
depredations  fail to produce a single favouring grimace ol
fidgeting on his eyebrow, All those alrocities and redouble
furies of the hurricane who had forced all the scy stalwarts and
the old salts to doek their ships by the sea-shore the cqually
lorbidding and threatening in inlitnidating this very daunting
navigator, but he, for the sake of his sense of duty and
complianee, braves and defies them. This navigator kept
advancing further ahcad thwarting and frustrating all the forces
who are at work in his opposition and thus becomes entitled to
such a posilion of honour which anly fall to the lot of the ones
exhibiting forbearance and patience.

The sallent features of this book:

The subject matter of Fagwiyat-u/-Iman 1s Tauhid (the Oneness
ol Allah), which is the foundation and the basis of religion.
Innumerable books and treatises have so far been written on thiy
topic, bat the style ol Shah Shaheed and his technique of the
subject treatment 1s the most culstanding and vniyue one and is
purcly reformatory. lle made only Qur'én and Susnah the orbit
of his discussion just like the righteous scholars. He proffers and
refers to the Qur’amie verses and Ahadith and interprets them in
4 very simpie and comprehensible style and brings to light the
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true status of of all the unlawful customs and rituals, which are
commanly practised in the secicty and are detrimental to the

faith of Ffawhid {Islamic Monotheisn) in a very pleasant and
umpressive style.

He gathered under different topics all the horrible blunders of
Faith and practive which are contrary to teaching of Islamic
Munotheism, for inslance, committing an act of Shirk
(associaling partners to Allah) in terms of knowledge, regulating
the affairs of the universe, habits and practices and Shivk in
worshipping.  Hence Tagwivar-ul-fmén has become an authentic
and unique book on the subjct of Tawhid. In addition to the
ahove, i1 also attemnpts to highlight the following:

I This book is an extremely surprising specimen, piving us an
insight into the educational, practical and cultural pattcrns
which were in vopue during the times of Shah Shaheed. 1f
someone intends to have a background information as to
what were the dogmatic, practiced and moral ailments
which the Muslims were suffering itom in this vast counry
belore one hundred and thirty years, this book shall prove to
be an cxcellent source of information for him,

2. Shah Shaheed did not make himself contentad with the (ask
of merely clucidating the intricacies of the theorctical
precepts of Tauhid bul he rather assumed such a style of
writing which makes reader mentally conjure up a pIcture
of that sccicty and its surrounding milieu in which that book
had heen writtcn. This potentially enhances the efficacy and
elffectiveness of Da ‘wakh (Call to Tslam).

3. Even though this bovk covers an extremely important
sbhject, but Shah Shaheed adopted such a method of
reasoming and deducing facts that both a slightly educated
as well as an extremely educated person, accurding to their
own intellectual standards of perception, may and have been
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benctiting from the said book.

4. Hven though this book was written during a period when the
Urdu prose-writing was developing through its preliminary
stages, but Shah Sahib’s prose is so simple, breezy, fresh
and pleasing that, except a fow words and idioms, it is nol
simple even today to write such a fascinating book. This is
an undemiable fact that cven though the Urdu language has
progressed  through  the  additional  phases of s
development, it will always consider Tugwivat-ul-Imén to
be an invaluable treasure in lerms of stylistics.

Tihe opposite attitudces of respect and negleet:

It 13 an extremely amazing phenomenon that cven though
Tagwiyat-ul-imdn, is replete with a host of advantages, it has
been subjected to an ambivalent attitude on the part of it
devotees, as this hook, on one hand was well taken care of,
while on the other hand, it was thrown into neglect tog at the
same tiunc. People paid such a tremendous attention to its
publication and distributien that no other bock in Urdu language
could mival it. It has been the practice of many people and
organisations that they used to publish thousands of its copies
annually and disiributed it either gratis or against a Very nominal
charge, while en the other hand, it was neglected o such an
extent that no castigation  or correction was ever effected in it
No one even carcd about getting it serialiscd under different
chapters or producing it in a more polished and presentable
shape keeping in view the cver changing tastes and proclivities
of the readers. It seems as if the devotees of this hook have
merely given it a sanctified status, limiting their association and
attachment with this book v the extent of preserving it and
banding it over in its original and unabridged form to the
oncoming generalions. According to my knowledge, there have
been only twe attempts so far in regard to the correction of the
toxl and entering footnotes to it on two different occasions, but
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they two were not acgomplished in g full-fledged manner.
Essential tasks:

There have been many essential tasks which may not be hidden
from the eyes of the people who have a refined taste n
compiling and publishing. A study of Tagwivat-wi-Imdn at once
reveals that Shah Shaheed, just similar ta his other works, also
wrote it at once and in 4 single effort. Since he had devoted his
life to the great cause of the Islamic revival whole-heartedly to
the extent that he had hardly any time left for ather activites, he
did not have an opporlumity to review his manuseript of
Tagwiyat-ui-Tman  either. The casential task conuerning this
book which Shah Shaheed could not undertake 1o accoruplish by
humsell, his devotees were supposed to do the needful by
themachves. For instance, they could have effected the following
changes:

. They could have got the book properly synchroniscd and
seriglised under different titles and sub-titles to render it easier
for the readers as well as W make it more fruatful and
informative for them.

2. Shah Sahib, according to his requirement, had only
mentioned the texts of Ahadith. Now it was necessary to give an
account of the sources of those Ahadith (in terms of Ltheir
ralings) in the footmotes below, and the references to the printed
books should have been slaled therein.

3. Whatever unlawful activitics and customs Shah  Sahib
ohserved arcund bim, he briefly mentioned about them in his
book. Those customs and activities had gradually phased out
wilth the passage of time. It was necessary that their
characteristic features also be stated bricfly so that a readcr may
get a ¢lear-cut dea that prachsing those things arc unlawiyl
indeed. This would help them avoid the ather similar activitics
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which aszume differcnt forms  apd shapes during dilTerent
periogs,

4. During the tirnes of Shah Shaheed, the mode of punctuation
N writing  was diffrent especially the full slops and comas etc.
were not al gll obhserved. Later, the writing system gradualiy
kept developing and advancing, Tt was necessary that the old
style of’ writing be replaced by the new one by introducing full
stops and comas ete. in the text so that the sarme becomes easily
understandable to the readers, as this step would have enhanced
the utility of thiz book considurably.

5. As i has earlier been mentioned, that cven today Fagwivat-
wi-imdan s a rarc book in terms ol it's sinplicity,
comprehensibility, impeccability of text and fascination. Despile
all the above facts, some of its words and phrases were not very
clearly comprehensible to the readers and therefore required an
explanation.

It 15 not very heartening to nole that none of the ahove could
have heen accomplished. Some people  did pay attention to i,
but could not accomplish these tasks according to what wag
actually required of them. Thercfore, a systemalic and arpanised
version of Tugwivat-ul-fmin is published for the rcalization and
futfiliment of the said purposes.

The present age:

Today, the scope ol this book’s potential Iruitfullness has
widened immensely, lnstead of being branded as a flag-bearer of
Wahabism in the common parlanee, he js today recopnised as g
proponent of the great Islamic revival, who raised a banncr of
Jihad (an armed struggle for holy purpose} om the vast land of
the Indian subcontinent w lay the foundation of & Just and
right{ul Islamic government. It was a time when all the traces of
a thousand years of Muslim dominalion of the subcontinent



were on the wane. He took ap the cudgels for purilication and
indcpendence 1n an atmosphere which was  charpged wilh
desclation and dejeelion. He demonstrated to the Muslims the
path of determination, courage and perseverance while the glory
of their conquest and dominanee was almost breathing its last.

Today, a description of the saga, highlighting his malant und
heroic deeds in his capacity as a Mujahid (the one who strugples
in the path of Allah} s considered 10 be as an extremely
cticclive means of imparting a coreet relipgious cducation, and
therefore, it is a tremendous service to render Tagwivar-wi-fmdn
more attractive and worth reading lor 4 jue-public. This is also
an undemable reality that whatever pronouncements Shah
shaheed bhad made a hundred and thirty years ago, could ool be
thoroughly understood and appreciated in terms of its
unpurlance and qualitative superiority in all the previous ages as
much as it could be realised and appreciated during the presenl
time of ours,

The orderly arrangement of Tagwiyat-ul-Iman:

Prior to arranging Tagwiyat-wi-imdén in an orderly shape, Shah
shaheed had compiled Ahadith in the confirmation of Tuuhid
(Oneness of Allah) and the rejection of Shirk (associating
partners to Allah} and 84 ‘it (inventing new things in reiigion),
a coilection which he named Radd-ul-Ashrik (in rejection of
polythetsin). The late Nawab Siddigue Hasan Khan then worked
on the references and sources of these Ahadith and got this
collection published under the tle of Al-fdrak li-takhreey
Ahaddith Radd-ul-Ashrdk” (Perception to infer dhadith in the
negation of palytheism), Shah Shaheed only rendered the first
portion of this collection into Urdu and this very portion is
known as Tagqwivat-ui-Imdn. The remainder of the portion was
published by the Late Moulvi Sultan Muhammad in Urdu under
the title of fodhkir-wl-Tikwdn (Reminding to the brothers).
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We cun not say with any degree of cerlitude as to in which
period  Tagwiyat-uwi-imedn  has aclually been written. A( one
place, this book comprises a description of the sanetified
Ka'bah's courtyard in such ap effective manner that 1l gives an
impression that Shah Shaheed was himsalf an eye-withess 1o this
spectacie and hence we can deducc that this book must have
been written alter his retumn from Hajj. Spurred on by the
instipation of some of his friends, Mulla Sahib Baghdadi voiced
some ol his objections on Tagwivat-ul-Tman. Shah Shaheed
wrote a letfer from Kanpur in response to his objections and the
year which 15 inscribed on this letter is 1240H, whicl further
subscribes Lo the nation that the said book musl have heen
written in the beginning of 1240H afier his return lrom fiaj.
Lhuring that period, Shah Shaheed had dedicated himscll to the
task ol propagating Islam and organising lor Jikad with all his
heart and soul and he departed for the cause of Jikad on the 7th
ol" Jumada-al-Ukhra 1241H. Upon having read the letter of Shah
Shaheed, Mulla Sahib Baghdadi confessed his mislake. Anong
the scholars of Delhi, the onc who wes renowned to be the most
prominently active in his oppesition, was Maulans Fadl Hag
Khairabadi, about whom it has heen generally acknowledged
now  (hat despie having been a dignified scholar and possessing
an immense amounl of knowledge, his dogmatic precepts and
beliefs were no different than that of 2 joe-public. He triggercd
the controversy of the possibility of existence and non-existence
of the Prophet’s (u_y v i) counterparl and did not take into
account the diffcrence between Allah’s Will and His Capability
to bring something inlo existence. Shah Shaheed, through his
treatise known as Yak-Rozi (Umc-dayer), had proved the
basclossness of all these objections. We cannot elaborale on
these dimensions here due to the lack of space.
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Different versions of Tagwiyat-ul-Imgn:

The first and foremost task ip regard to getting the book re-
arranged and  making it more polished was to collect such
versions which are more uthentic and have more room for
dependability. The versions which were readily available for
reference are as (bllows:

LA hand-written version dated 7th of Dhil-Qadaih 12521
(13th February 1837(%) COMPrsing a total of 114 pages,
cach page consisting of l4 lines, and each lipe containing
16 words, This is the oldest manuscript available In the
humbie view of the writer Some of ils pages are rather
moth-gaten. The first eight pages are not available.

2. A hand-written version comprising 237 pages, each page
conststing of g lincs, each line comprising 14 words,
excellent handwriting and a fine paper. Date of writing has
not been mentioned on it

3. A printed version of Tagwivat-tl-iman published by Daryl-
Uloom Printinp press, Delbi in the year 1847 U, conlaining
altogether 92 pages. Tt has not been confirmed as to what
cdition it exactly was, as fo other copy of s former printed
¥Crsion is available to g,

4. A copy of its Lype-wrilien version (cursive styic). This
VETSION WaS corrected by Moulana Muhammad Hasan under
the auspices of Moulvi Abdul-Latif and Moulvi Karmi]
under the supervision of Munshi Ghulam Maula and
Munshi Wajid Sahib and was printed in Muhsini Printing
Press, Calcutta, The printing. was completed in 1854 5. A

one, we also had an OPportunity to refer to several other
editions as well. An editjon which was published by
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Jamiyat-ud-Da'wath  Wat-Tablizh (Association lor the
propagation of lslam} and compiled by Maulana Muhiuddin
Ahmad Qusuri i3 specially worth-mentioning.

The principles of getting it erganised:

We have had some detailed discussions with some dignified and
accomplished scholars in regard to determining the regulations
and limits of getting (his book re-organised and render it more
refincd and polished, All those scholars were hona fide ones and
were really worth giving their views about it. Some observed
that all the archaic words and obsolets idiomatic phrases should
be changed accordingly and some complexities in the syntax
should be allered necessarily at least 1o such an extent that it
should be casily comprehensible to the ones who are only
accustomed to studying lhe books written in the present-day-
prose style. These kinds of pariial changes had heen effcoted
earlier also, bul pursuant to giving this matter a profound
thought, it scomed suitable that no part of it b¢ modified and the
text shouid be printed in ils original form as it was, afler purging
it lrom imperfections through a laberious research. However, the
style of punclualion which was prevalent during the times of
Shah Shaheed was avoided and the present style of punctuation
was adopted. For instance:

1. During Shah Shzheed’s times, some of the words were
wrilten i a spliced form. Buatin the recenl version, these
wards have been printed scparately according to the present
day practice.

2. Some verbal forms denoting tenses, which had diflrent
grammatical shapes during the times of Shah Shaheed, have
becn changed according to the present day usage in the new
VErsion.

5. The whole bock has been covered with the punctuation
marks so that the sentences and phrases bocome clearly
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distinguishable. The words like ‘and” sic. which were then
being used as a comma or a dash, have also been deleted in
the new edition,

Accordmg to ocur vicw, none of the above may be
considered a change in the main text as this is only a
difference in the modc of punctation.

4. The words and phrases that required an interpretation, have
been explained either in the tootnotes below, or & word or

two have been added in the main text within parenthesis
(brackets).

5. Thosc dkadith which ware partially referred to in the main
text, have been completed in the [votnotes.

. Shah Shaheed, while referring lo the translation of some of
the Qur'inic verses, only focussed on its tmplicd meanings
and the message he intended to convey hrough it, In regard
W the literal translation of such verses, ihe translation of
Shah Abdul-Qadir Myhaddith o= has been presented in
the houok.

The last word:

Within the limits of ong resources and capabilities, we have tried
our utmost to make the reading of this book more and mors
easy, atiractive and enjoyable. What cver amaount of SUCCESS we
have achieved in this regard so far, we only think of it as a
tniracle of the ever present merey and blessing of Allah the
Exalted. In case this meugre endcavour of ours does happen to
contain some flaws, we consider it to be a shortcoming of cur
mind and perception and hence, owe our apologies to pur dear
r¢aders.

We, however, should haster to add that the only purpose we had
in our minds was to broaden the scope of the profitability of this
important religious accomplishment of Shah Shaheed to its
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maximumn length sa that the Muslims may become Mushms m
the Inie sonsc of the word,

And last but not least, our ultimate supplivation 18 that the praise
is to Allah, the Cherisher and Sustainer of the worlds, and our
saluiions and preetings to the Lord of all the Messenguers.

Ghulam Rasool Mchr



PRELUDE

Eulogies and Glorifications:

Uh our Lord! It is incuenbent upon us to express our (hanks and
gratitude 10 You that Yeu have bestowed on us Your endless
bounties and favours and blessed us with Your guidance to the
only true religion (untainted and authentic faith enjoying the
privilege of Your concumrence). You have led us to the right
path of [slamic Monetheism, made us enc of the followers of the
Prophet of Islam ., we o1 1., blessed s with an ardent [avour to
learn religion and have kindled a feeling of affection within our
hearts Lor the people who  obscrve religious norms in their day-
to-day lives, Oh our Lord! We besecch You to shower Your
blessings and mercy on Your beloved Messenper oy 4ie i 1o,
hiz family and progeny, his Companions and his successory. We
entreat you lo melude us too among them and give us strength to
lead an Tslamic way of life. Please make our cnding on Islam
and include our pames within the list of Your cbedicnl slaves.
Amin. {O Allah accept it)

Servant and servimde;

All the human beings are the slaves of Allah. The duty of a slave
15 (0 Carry out instructions given to hirn and the one who shirks
his responsibility is not a slave. The slavery or secrvitude is
based on the correctness of Faith. The one whose Faith has
deficicncy, his service is regarded as unacceptable and
whosoever is blessed with the correctness of Faith, ¢ven a small
fraction of his service thus rendered is deemed creditable,
Henee, it is an obligation on every Muslim to strive to maintain
his Faith (according to the exacting standards of Islamic
Monotheism). Furthermore, one should accord the foremost
preference to matters concerning the rectification of his Faith
over the rest of the matters in his day-to-day life.
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The prevalent conditions:

The present day situation is that the people have adopted
different ways. Some of them pursuc the traditions cherished by
their farefathers, some swear by the methodologies devised by
the saints, some proffer the self-proclaimed observations of the
scholars as an cvidence whereas some merely run their own
conjectures and poke thew nose into the matters of religion on
the pretext of using their intellect.

The hest cholce:

The best possible oation i1s that we should regard Qur’an and
Surnah as a yardstick of excellence, refrain from interfering into
the matlers coneerning the Islamic law by applying our intellect
mte it and must slake the thirst of our soul by resorting to these
two affluents (1.e. Qur'an and Sunnah). We must recognise the
sayings ol the saints, observativns of the scholars and the
customs  observed within one’s comumunity in casgc the said
things confirm to the standards set forth by Qur’an and Sunnah
and likewise we should rejectfully shun them in case they do
.

1t is not an uphill task to understand religion:

A myth which has paincd much curreney amonyg the masscs is
that to have an understanding of Qur’n and fladith 15 a difficult
task for it requires 4 lot of kmowledge and as long as we are
ignorants, we can neither understand it ner we could act upon it.
COnly the saints and pious peoplc posscss the capability to act
accordingly, This notion which is nursed by them is absolutely
baseless because Allah the Exalted has stated that the verses of
the Noble Qurian arc cxplicit and conspicuously clear as
mentioned in the following verse:

€500, T 28U s s ) TR
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“And indeed We have sent down 10 you manifest 4yer
(verses)  and none dishelieve in them bul the Fésigun
(thase who rebel against Allah’s Command).” (V.2:99)

The above statement means that il is not difficult to understand
them at all but it fs difficult to act upon them as their compliance
seems o be fairly hard on one’s self and therefore the
disobedicnt ones do not recogniss them.

Why were the Messengers sent?

It does notrequire a lot of knowledge to have an understanding
of Quran and Sumnah as the Messengers were sent to provide
guidance and directions to the ignorants and the illiteratas and to
impart knowledge to the unlearned pecple as stated in one of the
verses of the Moble Qur'an:
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“He it is Who sent among the unlettered oncs a Messenpor
from among themsclyes, reciting o them His verses,
purifying them and  teaching them the Book and ALl

Flikmah (legal ways). And verily, they had been hefore in
mainfest error. {V.62:2)

This 15 onc of the great bounties of Allah that He deputed such a
Prophet who taught the unicarned, purificd the impure, imparted
knowledge to the ignorants, wisdom to the unwise and guidance
to the delinquent, Even afier grasping the import of this verse, if
some one sill insists that it is the job of (he learned L
comprehend Qur'dn, and the great saints to act upon it’s
teachings, it only tantamounts (¢ rejecting the above noted
Qur'inic verse and depreciating this grand bounty of Allah. The
luct is that by acquiring an understanding of the ahove, the
ignorant persons become the learmed ones and the delinquent

39



ones turm into scholars by acting upon the teachings transcribed
therein,

An instance of a physician and a sick person:

To eiabhorate it hypothetically, let us assume that on one hand
we have an expert and wise physician, while on another hand,
we have another person who is suffering from some kind of a
horrendous atlrent. By way of sympathy, a third person advises
him to consult such and such physician for his treatment, byt
this sick person obscrves that to approach this physician, and get
trealed by him s the task of those who are hale and hearty and
as lovg as | am mortally sick, how could I possibly go to him Lor
treatment? Won™t you think of this persun to be mentally
decrepit as he does not recognise the efficacy ol a doctor’s
treatinent. A physician is meant to provide treatment to the
tnvalids. Does u person deserve to be called a doctor who claims
to provide treatment only to the hale and hearty? Thus we may
reasonably  conclude thal an ignorant and delinguent person
cqually needs to understand Qur'in and Hadith and act upon it
fervently as does a saint and a scholarly person. It is an
obligation on all and sundry to continge their pursuit of the
knowledge concerning the teachings of Qur’dn and Swnrah, put
their heart and soul into understanding it, aet upen it accordingly
and mould their Faith within it’s framework..

Monotheism and prophethood:

We must remember thut fmdn (Faith) has two constituents:

a} To comsider Allah as the only One, worthy of being
worshipped.

©) To recognisc the prophethood of Messengers of Allah.

To consider Allah as the only One, worthy ol being worshipped,
means that we should not associate partmers with ITim and to
-recognise the prophethood of (he Messenger implics (hat we
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must lollow him and act according to his instructions. The first
constituent ol Faith is to conform to the Islamic Manothcism
and the second one is to comply with Sunnah ( leachings of the
Prophet . o w1 ). The opposite of Monotheism is polytheism
and the antonym of Sunngh is Rid'eh (innovation). It is
obligatery on every Muslim to strictly adhere to the coucept of
Islamic Monotheism and to ecomply with the teachings of the
Prophet ., v wi . . One must abide by them and avoid slipping
inte the acts of Shirk (polytheism: j.c. associating partners with
Allab) or Bid'ah (innovating new things in religion). Shirk and
Lid'ak may be considered as a termite that sats into the sinews
of Faith and destroys it. As far as other vices arc ¢oncernad,
their commission only impedes the process of pursuing pious
deeds. Therelore, aperson who is characterised by the qualities
of being a monotheist, follower of Sunnah, averse to Shirk and
Bid ' and whose accompuniment inspircs an inclination towards
compliance of Sunnak, is indeed a person who should be taken
4y a religrous insiructor and mentor.

On this treatise Togwivat-ul-Imin:

In this book entitled Tugwivat-ul fmdgn, we have compiled a few
Qur'anic verses and Ahddith which claborate the Oncnoss of
Allah, compliance with Swangh, and the vices of Shirk and
Bud’ak. This has been translated into simple Fnglish along with
shorl footnotes for the purpose of grving explanations so that
everybody can benefit from it and whemsocver Allah wills, may
be led to the Right Path. May Allah accept it as a means of our
deliverance in the Ilereafter. 4min. It has heen named Tagwivar-
wi-fmdan which comprises two chapters. The first chapter
consists of description concerning the concept of Tslamic
Monotheism and the wickedness of polytheism and the seennd
chapter consists of compliance with Sknnak and the vices of
Bid'ah.
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Chapter One
Description of Tauhid
People’s unawareness and ignorance:

Polytheism is generally widespread among the people and the
concept of Monotheisma s in sacreily. Many people who claim
to be the bearers of Faith do not understand the meanings of
Taunid and Sairk (Monolheism and polytheism). Apparently
they are Muslims, but they are unconsviously involved in the
acts of Shirk. Therefore. first we should try to understand the
meamngs of Fawhid (Monotheism) and Shirk (polytheism) so
that we may know aboul their advantages and disadvantages as
directed by Qur'an and Sunnah,

The acts leading to polytheism:

In difficult ttimes and situations people call upon saints,
Prophets, friam, martyrs, angcls and fairies for assistance; make
their vows to them, invoke them for the fulBilment of their
wishes and even makc su-called offerings to them so that their
wishes may come true. To avoid ailments, they have no seruples
about  attributing their sons to those false deilies by giving them
such names as Abdun-Nabi, Ali Bakhsh, Hussain Bakhsh, Peer
Bakhsh, Madar Rakhsh, S8alar Bakhsh, Ghulam Muhiuddin and
Ghulam Moeimuddin ete. Somecne raiscs a plait of hair in the
namc of a deity, someone slaughters an animal in (heir names,
someone invokes them o a distressed situation and someone
swears an oath in their names, This means that the way non-
Muslims Ireat their gods and goddesses, these so-called Muslims
alse give cxactly a similar treatment to the Prophets, saints,
Imam, martyrs, angels and [airies. Despite committing all the
above sinful acts, they still claim ic be Muslims. As Allah has
rightfully said;
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“And most of them believe not in Allah except that they
aliribute partners unto Him.” (V,12:106}

Those who profess to have Faith in Allah while their actions
reeking of polytheism:

It means that the majority of people who outwardly profess to
have faith in Allah are in facl entangled in the quagmire of
polylheism, If someone questions thet as to why are they
inwvolved it Skirk while cvincing faith in Allah, thoy answer by
saying that we are nol committing an act of pelythcism, neigh
we cherish a tremendous amount  of love for the praphets and
saints and w¢ are none but their true dovotees. ITad we
considered them on an cqoal status with Allah, it would have
been ‘an aci of Shirk®, but we mercly consider them the slaves
and creatures of Allah, Who had vested in them an authority and
given thum the capability to the effect that they manipulate the
matters concerning this world by the Will of Allah, Thereire
calling upon them for help is calling upon Allah for His Heip.
These people are dear ones to Allah and thercfore are free to do
whatever thuy like. These are our advocates who will intercede
with Allah on our behalf. Meeting thern  makes one meet his
Cherisher and calling vpon them makes us ncar 1o Allak. The
mare we recopgmse their greatness and pay our respect 1o (hem,
the more we shall be drawn towards Allah. In addition to al]
lhus, they make a lot of cther absurd and bascless statements.

‘The verdict of Qurfin:

The sole reason for all the sbove- incongruitics is that peaple
have forszken Qur'an and Hudith and exercise (heir own
judgements in the matters conceming Shari ‘ah by applying (heir
own intellect, pursuc myths and superstitions, and try to justify
their  crroneous  customs  and  traditions by presenting
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insubstantial evidence. If they had the knowledge of Qur’dn and
Hadith, they would have known that even the pagans among the
Arabs uscd to ¢mploy similar kind of arpumentz before the
Prophet .., ccoww o . Allal’s wrath befell them as He declared
lthem liars in one of the Chur'dnic verses:
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“And they worshup besides Allah things that lurt them
not, nor profic them, and they say: ‘These are cur
inlercessors with Allah.” Say: Do vou inlorm Allah of that
which He knows not in the heavens and on the carth?
Glorified and Exalted is He above all that which they
associate as partmers with Him!™ (V. 1(:15)

None but Alkah is the Capable:

The objects which the polytheists offer their worship to, are
ahsolutely powcrless. They possess no capability of either
benefiting anybody or inflicling any harm on someone. As tn
their noticn that they will miercede with Allah on their behalf, is
nothing bul a mere fallacy for the simple reason that Allzh did
not inform them about any such thing. Do they profess to be
more knowledgeable than Allah in regard to the matlers of this
world and the heavens in what they believa to be their mediators
with Allah on their bchall? Thus, it becomes known to us that
there 15 no such mediator in this universe who, on the basis of
people’s belief or disbelief in them, can either benefit or harn
someone. Even the interegssion of the Prophets and saints itself
is governed by Allah. Nothing happens if someone calls upon
them in distress. Furthermors, we are wamed that whocver
.worships someone as his intercessor, is aiso a ‘Mushrik’ as
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stated by Allah in this verge:!
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“And those who take Awliva (protectors and helpers)
besides Him (say} *We¢ worship them only that they may
bring us near to Allah.” Verily, Allah will judge between

themn concermng that wherein they differ. Truly, Allzh
guides not him who is a liar, and a disbeliever.” (V.39:3)

None is the supporter other than Allah:

The tact 1z that Allah 15 very close 1o 2 human being but the
human beings themselves got distracted from this bagic truth
and coined a fallacious concept believing that an idol shall draw
us ncar Allah and thus wok such idols to be their mediators.
These are the people who shamelessly turned down the bounty
ol Aliah that it 15 He who listens to everyone directly and fulfills
everyong’s  desires. Instead of lumming to Allah, they started
directing their pravers and invocations towards the so-called
deitizs cther than Allah for the fulfillment of their wishes. To
make the matters worse, these people also wished to be near to
Allah by cmploying crroncous and wrong methods. How could
these ngrates and untruthful people be guided on the Right

Path? The more they tread on this crooked path, the more shall
they be driven away ltom the Right Path.

Nong is the sustalner ether than Allah:

This eclarifies that whosoever worships the 50 called deitics in
the hope that worshipping them shall make him nearer to Allah,
i5 none but a polytheist, an accomplished liar and the one who

rejects the bounty of Allah. Allah states in cne of the Qur’anic
Verses:
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“3ay: In Whose Hand is the sovereignty of everything (i.e.
treasurcs of each and everything)? And He protects (all),
while against Whom there is no protector, (i.c, it Allah
5aVes anyone none can punish or harm him, and if Allah
punishes or harms anyone nonc can save him}, if you
know. They will say: *{All that belongs) to Allah.” Say:
‘llow then are you deceived and turn away from the
truth? 7 (V.23:88-89)

Evcn 1f the polytheists are asked about an entity who exercises
an ahsolute control over the whole universe and against whom
ne one can stand, they will definitely zay it is Allah. When Allah
15 All-Powerful, is mot it an act of Junacy to associals parlners
with Allah’ Thus it becomes known to  us that Alleh bas not
given anyone authority to dispose ol universal matters and no
onc 18 cither capable of supporting someone else. Furthermore,
cven lhe polytheists of the prophetic cra did not consider the
idols to be un a par with Allah in terms of status, but considered
them as slaves and creatures of Allah. They alse knew that these
idols did not possess any of the Divine powers, but their Shirk
was ropresented by calling apon  them, making vows to them,
presenting  offcrings o them and considering them as their
intercessors  with Allah. This means that whosoever accords
someone 4 similar treatment, even though by reckoning him to
he a slave and a creature, such a person is hound te be regarded
as g counterpait of Abu Jahl in tecrins of polytheism.

The reality of $kirk (Polytheism);

Shirk does not only imply that an cotily be equated with Allah
or be reckoned as His countarpart, but it goes much furiher to
include the things and manners which Allah has peculiariszad to
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His Quulities and that reprcsont the signs of worshipping and
obeisance which e has specified for his slaves to observe for
Him Alone. In casc, someone observes those signs and exhibits
lhem in front of any other enlity whatsoever other than Allab,
such a practice also lies within the delniton of Shiri this
practice tncludes making prostrations, sacrificing an animal in
the Name of Allah, making vows, calling upon Hint in distress,
consilening  Allash to be Himscll presemt everywhere, and
maunaining that the others do have a role to play in the matters
of one’s fate and destiny. All the above are differcnt shapes and
varielies of Shirk. Prostration s particularised to be performed
for the sake of Allah only, animal sacrifice is done for Him
Alme, vows are made to Him Alone, He is the One, Whe, in
limes of distress {situations), is called wpon. He is the
{mbipolent and  All-Powerful and He is the Supreme Authority
over everything. If any of these qualities arc ascribed to any
other entity other than Allah, it is known as Shirk, cven il such
an entity is regarded as inforior w Allah or is reckoned to be a
crealure or slave of Allah.

All such beings and entities like a Prophel, saint, jinn, Satan,
ghost, appatition and luiry shall all be treated cqually in this
matter and whoever considers themn as having Divine powors
commits an act of Shirk and the doer of such a thing will
become a Mushrik (the ong who associates partiners with Allah).
Henee  Allah has brought down His wrath on the Jews and
Christians too ¢venthough they did not praclise idolatory, but
treated their Prophets and saints in a similar manner (i.e. they
attripuled  to them the qualitics which are purely Divine in
nature) as Allah has stated in the following Qur'anic verse:
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“They (Jews and Christians) took their rabbis and their
monks to be their iords besides Allah, (by obeying them in
things which they made lawlul or unlawfil accarding to
their own desires without bemg ordered by Allah) and
(they also took as their lord)y Messiah, son of Mary, whilc
they [Jows and Christians) were commanded (in the Torah
and the Gospel) to worship none but One (God —Aillah)
Li ilGha illa Huwa {none has the right to be worshipped
but He). Praisc and glory is (o Him, (far above is He) from
having the partners they associate (with Him).” (V.9:31)

It means that eventhaugh they considered Allzh as the Most
Suprume Lord, but besides that, they alsu gave their recognition
to other mint-lords, which are their pricsts and monks. These
people were never instructed to commit such acts of Skirk. Allah
is all Alene worthy of being worshipped. He has no prartncrs.
Lveryone, whether big or small, are nope but His helpiess
slaves,

Allah states in one of the verses of the Noble Qur'an:
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“There is none in the heavens and the carth but comes
unto the Most Beneficient (Allah) as a slave, Verily, He
knows each one of them, and has counted then: a full
counting. And everyome of them will come to Him alone

on the Duay of Resurrectinn (without any helper, or
protector or defender,).” {V.19:93-95)

It meuns that rogardiess whether 2 creature happens to be an
angel or a human being, it carrics a status of no mare than being
a slave belore Allah. A slave lics under an absolute hegemony
of Allah and therefore, is compictely helpless and powerless.
Everything lics under Allah’s control, [e gives nobody under
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anyone's vonlrol, Everyone shall have to appear in [1s Presence
toe account tor his decds. No one will advocate for anyons there
nor one c¢ould lend hs support to anyone else. There are
hundreds of verses mentioned in this regard in the Noble Qur’an
whereas only we, as a specimen, have madc a menlion of a 1ow
of them, Whosoever understands them clearly, shall have a clear
understanding of the concept of SAirk and Tauhid In sha ' Allah.



Chapier Two
Categories and aspects of Shirk (Polytheism)

It 15 necessary to gain knowledge about the characteristics
which Allah has peculiariscd ler Himself so that none of them
be attributed to any other elsc. Such things are countless. We, on
our part, shall be mentioning some of those thinps and prove
them in the background of Qur’an and Zfadith so that the people
may understand the other pertinent things alse wilh their help.

1. Shirk in knowledpe:

The first thing 15 that Allah is present cverywhers by His
Knowledge which means that His Knowledge encompasscs
cverythmg., This 15 why Ile has a complete cognizance of
everything, everytiune, whether a thing happens to be far or near,
hidden or apparent, up in the heavens or inside the earth, on the -
tops of the mountains or at the bottom of an ocean. This
magnificence belongs 10 none but Allzh. If a person calls upon
someone (hy mvoking his name} other than Allah, while Joing
his everyday routine chores, so that the one called upon may
hilp im obviale his distress, or attacks an enemy by invoking
his name, or kecps pronouncing his name on the beads ofa
rosary, of makes a vow tn his name or conjurcs up his picture in
s mmagination by nursing a faith that whenever he invokes his
nang, of lhink of hm vividly in his mind or contemplate on his
grave, e pains copnizance of himg noae of his aflairs is hidden
from him, and whatever circumstances he goes through, nameiy,
sickness amd good health, abundance and distress, life and death,
sagdness and happiness cte., arc all known 0 him; any word
which his mouth utters is heard by him and he knows about his
thoughts and imaginations. All the above things and acts prove
the presence of the eclements of SAirk. This is called a Shirk in
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knowledge which means one is trying to prove that someonc
other than Allsh possesses a similar kind of knowledge which is
only the prerogative ol Allah.

By nursing this kind of faith, aman undoubtedly turns into a
Mushrik (polytheist) whether he nurses such a faith in regard to
an honoursble human being o any of the exalted angels, or
whether such a knowledge which is attributed to him, happens
to be a personal ong or granted by Allak. Whatever the situation
mady be, this is an absolutely polytheistic faith.

2, Shirk in disposing:

Disposing the matters of (he universe with intention, exercising
authonty, killing at will and resuscitating, awarding abundance
and giving distress, giving healthiness and sickness, giving
victory and defeat, suceceding and preceding, fulfillment of
onc's desires, obviating calamitics, providing help in distresy
situations  and  whenever one stands in need of it, are all
attributed to Allah and none but Him Alone. None but Allah can
have this magnificence. A human being or an anpel, despite
acquiring great ranks, may never have these charactaristics. A
persoil who sccks to prove that an entity uther than Allah may
have an authority of this nature, makes vows to this entity or
makes an animal sacritice for the purpose of folfillment of his
wishes, and invokes it’'s name in distress so that it can obviate
his troubles, such a person is called ‘Mushrit’ and this kind of
act is called “Shird it authority’ or disposing. It meuns that
cherishing a belief that any cntity other than Allah may have this
authority, whether as the one granted by Allah or as one of it’s
personal traits, is & polytheistic faith anyway.

3. Shirk in worship:

Allah has particularised all acts of worship for Him Alone which
are defined as fbadat like prostrating, bowiny, standing with
fulded hands, giving charity in the Name of Allzh, fasting in Hiy
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MName: and  undortakmg long jowneys (0 visit His Sacred Housc
by putting on such a clothing that the people may distinguish
them as the visitors of I11is Sanctified [Touse, invoking Allah’s
Nume on the way, aveiding indecent 1alk and hunting,
circumambulating His House with an utmost caution, makmg
prostrations in its direction, carrymg the animais of sacrifice
towards 1t, making vows there, putting 4 covering on Ka'bah,
making supplications while standing on the threshold of Ka*bah,
asking for the virtresities v the religious as well as worldly
matters, kissing of the Dlack-5tone, touching the walls of
Ka‘bah by once’s mouth and chesl, makig supplicalions by
potting hold  of the frinpes of its covering, Uluminating its
surrcundings, taking up residence there as one of its servants,
sweeping and cleaning it, offer drinking water to the pilgrims,
providing watcr for Wuey (ablution) and bathing, partaking of
Famzgm water by considering it as a sanctified act, getiing
nneself drenched with it, drinking it to one’s heart content,
distributing 1t among themselves, carrying it to be presented to
onc’s relatives, vencrating the forest surrcundiog it, to refrain
from hunting there, not to cut trees there, not to pull out grass
from there, not to praze amimals there: these are acls which
Allah has prescribed for Muslims to be ebserved as His worship.

Now, ifa person makes a bow or prosiration before the grave of
a Prophet, saint, ghost, apparition, jinn, fairy or any of the real
or fuke graves or a speclicd place inside a tomb, or a certain
sign or house, or a BEucharist and coffin; observes fast in thear
tates, stands in front of them with folded hands; makes
offerings to them or hoisting & flag in their name or walking
backwards (wilh a reverse motion of feet), kisses a grave or
undertakes a long journey to visit graves and other places; lights
earthen lamps there or makes arrangements for illumunating
them; or puts coverings on their walls or offgrs asheetasa
covering on the grave, manually fanning the air by hand (by
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using a Marchhal, a fanning contrivance); crects a tent there;
kisses it's threshold; oifers supplications therc with [vlded
hands; asks for the fulfillment of wishes there: serves the shrine
by becoming its servant and venerates the forest around it
anyone domg any ol the above acts commits a clear and
manifest Shirt.

In brief, all the above acts and the alike, are called Skirk in
worship.” It implies paying one’s respoet Lo an entity other than
Allah in a manner which is prescribed for Allah Alone either by
believing that this particular entity is personally cntitled 1o such
4 veneration or by belicving that Allah becomes pleased if any
of these entities are held in high esieem or with the blessing of
their vencration, (roubles are warded off and done away with.
Whatever may be the case, such faith is purely polytheistic in its
naiure,

4. Shirk in one’s daily routine chores:

‘Allah the Exalted has taught His slaves the nerms of respect to
the effect thai they should remember Allah while performing
their everyday worldly chores and pay Him their tribules for the
‘enhancement of their Faith and to secure Ailah's blessing in
day-to-day assignments. These norms include: (1) making vows
to Allah and calling upon Him Alone whenever a catastrophe
befalls his slave; (2) invoking His Name for His blessing
whenever commencing an assignment; (3) slaughtering animals
to ¢xpress one's gratitude to Allah in the case of having been
blessed with a child; (4) giving one’s children such names as
Abdullah, Abdur-Rahman, llahi Bakhsh, Allah Diya, Amatullah,
Allah Dietc.; (5) taking out a stall portion of the crop produce
and giving it away in the Name of Allah; {(6) apportioning some
of the fruils tv His name out of the total produce; (7) specifying
some of the animals and allecating them for the purpose of
sacrifice in the Name of Allah; (8) treating the animals which
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are carried to the House of Allah with due respect by neither
nding them nor meunting any gad on them; (9) ¢hscrving
Diving Instructions in the manmers concerning food and dress;
(10} restricting oneself to the use of permissible things only and
avpiding the ones that are not allowed; {11} considering that all
the different conditions and situations which one comes across
in this world, like expensive and incxpensive rales and prices,
health and sickness, wctory and defeat, succesding and
preceding, sadness and happiness, are all commanded hy Allah;
(12} pronouncing 4 standard [ormula ol fm Sha™ Aflah while
making an intention to petform an assignment; (13) pronouneing
the Name of Allah the Exalted One in such a mannce that His
Cireatness 15 conspicaonsly highlighted and ane’s slavery is
clearly  exhibited, by using such words like, our Rubb, our
Master, our Creator or Ma 'bid (the object of our warship) ete.;
({4} in case a need arises on a certain occasion to administer an
oath at all, undertaking an oath only in the Name of Allah.

These and the other similar things have been singled oul by
Allah as Hiz own and personal prerogative for the sake of His
veneration and magmficence. Anybody showing such kind of
respect to an entity other than Allah, commuts Shirk; as for
example: making a vow to it with the intention ol facilitating a
Julicull assigninent, giving onc’s children names like Abdun-
Mabi, Imam Bakhsh, Peer Bakhsh etc.; apportioning part of the
produce of one’s fann or orchard to it’s name; separating parl ol
the fruits and keeping themm aside (m the name of a deity)
immediatcly alicr they arc  picked up from trees and then only
putting the rest to one’s use, dedicating some ammals [rom
among the whole herd to a deity and then treating those animals
with respect by not removing them from the fudder and water
and not to strike them with shck or stong; observing costoms
and (raditions in terms of dress and food to the effect thata
specified group of people should not eai such and such lowd and
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should not wear such and sueh dress; attributing the virtues and
evils of the world to them by making such statemenis that as
long as that particular person has been cursed by that particular
deity, he has gone mad or that certain person has turned into a
bandicapped person due to the fact that he was driven away by
that deity or by saying that as Joug as that person was blessed by
a cerluin sant, he 15 now on a flood tide of success; or that
faminc was  wrought by that star or by observing that this
assignment was nol accomplished as long as the same was
commenced at a certain time and on a certain date or hy
observing that il Allah and His Prophet will it, one would be
coming; or by saying thal it will happen if ene’s religious
mentor wishes it to take place or using such adjectives like, the
Sustainer, Independent, Lord of lords, the Master ol the universe
or the King ot kings ete.; the underlaking of an cath in the name
of lhe Prophet or the Quran or Ali w2, 0r an Tmam, ora
relipious mentor or their graves or one’s own sclf ete.

Al the sbove practices generatc Shirk which is calied a “Shirk in
day-to-day chorcs’, which implies paying one’s respect to an
entity other than Allah cxactly in the same manner as the one
presenibed for Allah,

These four kinds of $hirk have been clearly stated in the Qurin
and Hadith and therefore we shall be mentioning about them in
the next chapters.



Chapter Three

The Vices of Polythelsm ----
The Virtucs of Monotheism

The polytheism cannot be Jorgiven:

[
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“WVerily! Allah forgives not (the sin of} selting up
partners m worship  with ITim, but He forgives whom He
pleases, sins other than that, and whoever scts up partners
in worship with Allah, has indeed strayed [ar away.”
{V.4:116)

The onc who does not discriminate betwoen the permissible and
the forbidden, commits theft, idles away his time duing nothing,
shuns his prayers and fasting, does not give his wile and
childrcn their due rights and becomes incumbent on disobeying
his parents —has indecd strayed from the path of Allgh, bul ihe
one who pets strangled in the quagmire of Shirk has strayed very .
much far away by getting involved in such a sinful acl as shali
never be forgiven by Allah except by showing repentance. As
far as other sins are concerned, Allah may perhaps forgive them
even without repentance (on the part of the slave). It becomes
thus known that S#irk is an unpardonable crime and the person
who commils it is bound to be punished, If an act of Shirk thus
committed, is of such an extreme kind which turms a person mto
4 polytherst, then the penaity thus incurred by the PErsen is an
eternal Hell-fire, for he will neither be ever released from 1l, nor
shall gel any rest and peacc whatsoever therein. As to the acts of

5



minor degree of Shirk!'! their doers are bound to be penalised
according (o the pepalties which are apportioned for them by
Allal the Exaltcd.

As far as the penaltics which have been specified by Allah in
regard to other sinful acts are concerned, they mainly depend on
the Will of Allah. {Depending on His Will, He may forgive them
or. He may punish the docs),

Explaining Shirk:

We thus understand that Shirk is the biggest of all sins (1.¢. and
ne $in surpasses it in terms of gravily, severity and enarmity). It
can e cxplained by the following example:

Let us suppose that a king has a specilic penal code for his
subjects comprising all kinds of penaities for different kinds of
offences like. theft, robbery, slevping while being on duty as a
guard, 4 delayed arrival at the king's court, fleeing from the
battlcticld and delaying the payment of government revenues
ete. are all crimes deserving specific punishments, The king,
depending on his will, can either duly punish the offenders or
lorgive them, but there are a fow cnimes whose commissian
clearly indicates a rebellion, like an act ol coronating and
enthromung a nobleman, a minister, a fief, a chieftain, 2 sweeper
or a shoe-maker and declaring anyone of the above asg a king in
the presence of the king himself. Such an act shall be considered
as a mutiny. Or sumilarly, if a throne or a crown is made for any
of the above cateporics ol people or anyone of them is called
with such title as “Your Excellency” or ‘1lis Highness® or “His
Majesly’ or is treated with the observance ol u royal protocol or
a certain day is specified for him as a gala festival or a certain
vow is made to him atter a royal fashien, is what constimtes the

"I Whether a '‘Shirk” 1s of 2 monstrous natwe or of a mino: degree, i
forbidden anyway and is contrary to the concepl of Tslamic Monotheigm.
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greatest of  all ermes which muost never go unpunished. A
maonarch who overlooks giving out punishments on such crnimes,
15 bound to have a weak and staggering empire and the wise
people shall libel such a monarch as incapable and unworthy of
ruling an empire. Dear friends! 1.2t us fear from the Master of
the universe, the Sovereign who has a great sense of honour and
an uniirmied power. How van such a Lord let the polytheists go
unpunished! May Allah bless all (he Mushios with His mercy
and save them from such dangerous calamitics as Shirk, Amin!

Shirk, the greatest of all vices:

Allah the Exalted One says in one of His verses:
5 0 L LBV AL A N S I
€2k
“And (remember) when Lugmin said to his son when he
was advising him: ‘Join not in worship others with Allah.
Verily! Joining others in worship with Allah is a great
Zulm (wrong) indecd.” (V.31:13)

It means that Allah had awarded clairvoyance to Lugmin s s
By utilising his mental facuities, he understoud that giving away
somconc’s nght o someone else is an act of preat injustice. The
one whe gives away Allah’s Right to someone else among His
creatures 18 similar 1o a person who gives away something to the
meanegsi one, what in fact is due to be given to the grealest one.
Az long as Allah is the Greatest of all and all [Tis creatures rank
no more than a slave hefore Him, what injustice should be
groaler  1han putting a roval crown on the haad of a shog-maker!
We must understand that anyone whether one of the most
gminent human beings or any of the angcls dearest and nearest
to Allah does not carry the status of event a shoc-maker in lerms
of frivolity and disgrace, while facing the magnificence of
Divimily. Thus it becomes clear that as Shari ‘ah has regarded
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Shirk to be an extremely enormous sinful act, one’s wisdom and
common intellect also recognises Shirk to be as such. It is the
greatest of all vices which is a fact, becanse the greatest ot all
incquities o be found in a man is that he should disrespect his
elders. Whe else is bigger than Allah in greatness! Committing
an act of Shirk verily amounts to being disrespectful towards
Him.

Tarhid (Monothetsm) is the only way ont;

Allah has said in onc of the verscs of the Noble Qur’dn;
#d5E UVTAN A0 i gt o LU o T T e
“And  we did not send any Messenger before you (0
Muhammad .., o w ) but We inspired him (saying): L
ildha ifla Ana Tnonc has the right to be worshipped but |

(Allah)], s0  worship Me (Alone and none else).”
(V.21:25)

It means that all the Messengers were sent by Allah with cxactly
the same commandment that none but Allah should be
worshipped and ounly Alizh is worthy of being worshipped. We
thus understand that the commandment in regard  to the
recognition of Oneness of Allah and the prohibition congerning
the joining of others in worship with Him is a muatter which is a
commaon constituent of all the previous revealed doctrines, and
hence this is the only way out for one’s salvation. The test of all
the ether creeds are in error,

Allah Is disgusted with Shirk:

It is reported by Aby Hurairah . o that Allah’s Messcnger
v 3 e wi L. 581d: Allah has made the fallowing statement:
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“[ am most dispensed with the action of joinine others in
worship with We. Whosoever does an act in which he
joins  others in worship with Me, I shun mm and his
partocrs and become disgusted with him.”

It means that unlike others who divide their shared goods among
themselves, I do not do so because [ stand in need of no one.
Whoever performs a wvirluous Jecd bor Me by giving Mo a
paringy n if, 1 do not even take My share and leave the whole of
it for others and beveme dispusted with lim, Tt thus becomes
knuwn to us that whoever does an act for Allah, and dues the
same act for an entity other than Allah, he has indeed committed
Shirk and it further elaborates thal any act of worship which is
dedicated to Allah by the polytheists is unacceptable. Allah is
disgusted with such acts and such people.

Affirming the Oneness of Allah prior to the dawn
of time itzelf:

Allah the Exalted says:
e
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“And (remember) when yvour Lard brought forth from the
children of Adam, from their loins, their seed (or from
Adam’s loin his olisprmg} and made thern testfy as to
themselves (saying): "Am | not your Lord? They said:
“Yes! We testify,” lest yon should say on the Day of
Resurrection: *Venly, we have been unaware of this. Or
lest you should say: T4 was only cur [athers aforetime who
took others ag partners in worship along with Allah, and
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we were (merely their) descendants afier them; will You
then destroy us becyuse of the deeds of men who practised
Al-Béail {Le. polylhcism and commilting crimes and sins,
invoking and  worshipping  others besides  Allahy?"
(V. 7:172,173)

I has been reporicd by Ahmad on the authonty of Ubal bin
Ka'h won ., in regard 10 the mlerpretation of the verse
{regnrding the time when Allah made (he oflspring ol Adam
testify) saying that Allah gathered all the progeny of Adam,
lormic them m pairs, then made their facial features and shapes,
then gave them the power of speech, When they began o speak,
He tock a covenant from them by asking them, “Am 1 not your
Rabt?" They answered, “Verily, You are our Rapbt™'! Allal
then stated, I hercby make all the seven strata of heavens and
earth as well as your father Adam a witness unto you lest you
should employ an excuse of being unaware of it on the Day of
Eésurrcclion, B¢ cerlain thal none s worthy of being
worshipped except Me and none but Mc is yowr Rabb. Do nol
assocliate partners with Me in worshipping. I shall keep sending
my Mossengers unto you who will in lurn continue to remind
you of this covenant of yours with Me and L shall reveal my
Rooks unto you.” Al of them answered, “We hereby testify that
You arc our Rabbd and You ure the object of our worship. Nene
but You is our Lord and none but You is worthy ol our
worship.™!"!

[ Rebb means among athor tengy, the Creator, the Sustainer, the Provider
aned the Ome in Whose hand is the dieposal of all affairs,

U Thus they confirmed to it. Then Allah clevated Adam (to a certain height)
who could sew all of them, he saw that there tich among them as well as poor,
beautiful as wail as ugly., Upon sighting this, Adam enguired of Allah, “O
our Rebb! Why didn't You create all of thom as cquals?” He answered, 1
like (o be offered thanks.” Then Adam sen.e sighted among them the
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Shirk cannot he presented as ag authority:

Ubai bin Ka'b wu w+: + While interpreting the above verse said
that Allah pathered all the offspring of Adam at cope place,
formed them into groups, for instance, He separated the
Praphets,  sainrs, martyrs, pious people, obedient o1y,
disobedicnt ones into different groups. Similarly, He sugregated
the Jews, the Christiang, the polytheists and the followers of
every religion. Then whalever facial features apd shapes une
had to be given in this world, Allah made them appear exactly in
the samc manner there accordimgly. Someone was made to
appear as good-looking, someone ay bad-looking, someone as
fonversant, someune as dumb, and someone as a lame person,
Then all of them were given the faculty of specch and then
asked. “Am I not your Rahd#"™ All of them acknowiedged the
lordship of Allah and then Allah took g pledge from all of them
to the effect that they shail not take anyone as their ruler and
master exeept Him Alone and shall not consider anyonc worthy
of being worshipped cxcept Him Alone. Then Allak made all
the seven strata of heavens and earth s witnesses and said thal
the Prophets shall by sent unto you to remind you of this pledge
of yours and they shall bring with (hem the heavenly seriptures,
Everyone has individually affirmed the Onencss of Allai and
rejected associating partners with Him in an ere prior to the
dawn ol time itself and therefore, no one may be presented as an
evidence in the matter of Shirk (i.o. a preceptor, 3 mendicant, a
sheikh, a father, a grandfather, a king, a religious scholar nr a
saint}.

Prophets s, ton whose faces were glowing like lamps and who had an
gura of illumination rarrounding their faces, Then Allah the Exalied took
also an acknowledgement frum all the Prophets in regard to their
Prophethood. Tt alludes to that pledge which is mentioned in the Curfn with
the [ullowing statement: {And there was alzo 2 time} when We took a pledpe
from  the Prophets, These Prophets include you {Prophet Muhsmmad .. w_u
p » Moah, Abraham, Moses and Jesis the sun of Marv).
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The excuse of forgetfulness shall not be accepted:

If someone thinks that after being in this world, we no longer
remember the said pledge and in ¢ase we commit an act of Shirk
now, we shall nol be punished as there is no guestioning in
torgetliulness. The answer to this notion of theirs is that there are
many things a man does not remember but once reminded by 4
creditable and authentic person, it all comes back 1o his
memory. ['or instance, no one romembers his date of birth, but
once he hears about it from people, he has no qualms ahout
saying it with certainly that I was born on such and such dalte, in
such and such year and al such and such hour. He only
recognises his parents upon hearing from people, He does not
consider anyone else as his mother. In case one does not
perform his obligations towards his mother and proclaims
someone else as his mother, the people are hound to ridicule and
censure him. In response to their chidings, if he postulates that
as long as I do not remember my birth, why should I congider
this woman as my mother? People have no reason to castigate
me about it! Once this person blurts cut such a statemeant, people
shall delinitely regard him to be a perfeel moron and a rude
person. 1t thus becomes known to us that since a man believes in
many a thing to the extent of certide on the basis of hearing
them merely from people, how is it that he should disbelicve the
lcachings of the Prophets who arc the people of a great status
and mapnificent calibre!

The basic teachings of the Prophets
and the (Diving) Scriptures:

Thus we understand that every one has been individually
inculcated and stressed upon in the realms of the spirits to adopt
and adhere to the concopt of Tauhid' (Monotheism) and shuu

"It means declaring Allsh o be the only God Who deserves to be
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Skirk (polytheism), ie. associgting partners with Allah in the
acts belonping 10 Him. All the Prophets have been sent to this
world for the sele purposc ¢l reminding people of this covenant
and its renewal. The instructions of more than one hundred and
twenty-four thousand Messengers of Allah and ithe central
knewledge contained in all the Divine Scriphures eoncentrate on
Just one puint, “Beware! the concept of Tauhid (Monotheism)
should nol be tampered with and do nol even think of
associating partners with Allsh! Do not consider anyone as an
absulute sovereign and a disposer (0f the affairs) except Allaly!
Lo not resort w anyone for the fulfillment of your wishes and
making vows cxecpt Allah!™

Once we are informed about the following Hadith, there is no
roomm feft whatsoever for an excuse to commit an act of Shirk by
anybody. This is how the Fladith goes:

[t 18 narrated by Mu*adh bin Jabal . . that he was insiructed
by the Prophet o, s wn L. to the effect that:

-~ B8 - -'_:_' - o o a h
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“¥You must not join others as partners with Allah even if
you are murdered or burnt to dearh.” (Musnad Ahmadg)

This means that we must not consider anyone else othier (han
Allah as worthy of being worshipped and do not care for beinp
molested by a jinn or devil. As the Muslims mus! patiently bear
the brunt of the cxternal calamities, without jenpardising their
Fauh, they must also bear the internal inflictions {i.c.,
molestations on  the part of jinns, phosts and other such beings)
with patience withoul perverting their Faith out of their fright.
They should hold the belic{ that everything whether an affliction
or comfort is directly governcd by Allzh. Allah sometimes puts

worshipped in truth and contimming all atiribules with which 11e has gratified
Himself or that are attributed 1o Him by His Messenger L, w0 .
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his faithful believers on trial. A believer is lested according o
the strength of his Faith. Sumelime pious poople are subjected to
chaslisement on the part of the wicked persons so that a
distinction may be established between the sincere and the
hypocrite. As the pious are apparcntly molested by  the
disobedient oncs and the Muslims by the disbeliavers (through
the Wil of Allah) and they continue toc bear with it with
perseverance and patience without perverting their Faith duc to
being disgruntled with the trials, similarly the pous are
sometimes subjected to trouble on the part of jinns and Satans
through the Will of Allah. So one should bear wiih 1l stcadfastly
and patiently without yielding to their hegemony out of the fear
of their oppression. Thus it becomes known to us that if a person
denics a  deity (false deity other than Allah) out of being averse
to Skirk, repudiates and condemns making vows and oflerings to
it, removes the erroneous and unjustified customs associated
with it; and in the process of doing it, if such a person incurs
cither a loss of life or a logs in terms of finances, or should Satan
happen to chastise him in the name of 4 preceplor or a nartyr
{by making such lake appcarances), he must understand that
Allah i3 testing bis Faith which he must humbly bear with and
should hold en to his Faith steadfastly. We must remember that
Allah tightens His grip on the oppressors after giving them
plenly of rope and liberates the oppressed from their talons,
similarly He shall grab on to the oppressors among the jinn in
due course of time and shall release the adhrenis to the concept
of Oneness of Allah {thc monctheists upholding the cause of
"Fauhid’) from their tyranny.

It has been narrated by Ibn Mus"id w o s,
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“A person enguired of the Prophet . wis @ 1. 88 to which
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18 the bipgest of all sins. He said that it is to call upon

someone else other than Allah, thinking of him as similar
to Allah, eventhough Allah has created you,”
{ Al-Bukhari-Muslim)

It means that ag Allah {on account of His Knowledge and
Capahility), 15 believed to be the Omnipresent and the
Conductor of the whole universe, and is called upon in times of
distress, similarly calling upen some other entity other than
Allah helieving in it to be characterised by the same qualities s
the greatest of all sinful acts. Because none has the capability to
solve the problems ol creaturcs ¢xecpt Allah, Furthermere, as
long as cur Rebd iz Allah, we must call upon Him Alone in
digtress situations as we have no link with any other enuity. For
example, if someone becomes a slave to a king, he 15 bound to
approach his king for the fulfillment of all his needs. Not to
speak of a shoe-maker or a sweeper, he will not even approach
other kings (for his personal needs). Since there is ne entity at
A1, whatsocver, who could be considered a counterpart of Allah,
is it not a folly to approach any other entity for the [ulfillment of
one’s neads?

Tauhid (Monothelsm) and forgiveness:
It has been narrated by Anas o wi ., (hat the Prophet iy s i .
said:
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“Allah the Exalted states to the posterity of Adain that if
vou happen to meet Me with the sinful acts of the entire

world, [ shall meet you with an equal amount of mercy
provided you have not joined partners wilh Me.”

it means that there had been many delinguent and sinful people
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in the world including Pharaoh and Haman cfc. as well as Satan,
who also is to be found in this world. All these sinners have
been committing sins and shall continue committing them till
Doomsday. Now, if a person supposedly commits all these sins
collectively to his sole account individually, chances are that
Allah shall hestow on him an cqual amount of mercy and
torpiveness, provided he has not committed Shirk. Thus it
becomes known to us that with the blessing of Tawhid, all the
sins are forgiven''' exactly in the same manner as the virtuous
decds are destroyed by the evil of Shirk. This is also a fact thal

when a man is completely cleansed off the impurities of Shirk
and shall upheld a faith that none but Allah is his Master, and
there is no place to flee His Rule, none offers shelter to the ones
who disobcy Him, all are helpless beforc Him, none can deter
His Commandmenl, none can intercede with Him on behalf of
someone else and no onc can make a recommendation before
Him lor someone without His Permission, — on nursing this sct
of beliefs — (he possibility of sins which might be committed
by him could be only either due to his inhcrem human
weaknesses or his forgetfulness, And (hen such a person shall
have been groaning under the burden of these sins, shall be
utterly disgusted and shall not be able to raise his head (out of a
scnse  of  shame and remorse). This type of person s
undoubtedly blessed with the mercy of Allah, As the amount of
5INS Increqases, 80 increases the intensity of his remorse und the
more his remoerse becomes intense, so does the mercy of Allsh.

"I The purpose of mentioning this Hudith here i to clarify that committing
an  act of Xirk is an extremely nbnoxious and abomiinable thing. One should
not however, daduce that as long ag onie is free from Shirk, the commission
of other sinful acts are in any way justifiabie. In regard to the fargiveness of
sins, one should take o consideration the general rule of Shuri wk (ie.,
eeeking Allah’s forgivencss and becoming repentant).
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We must remember the point that the sin of a devout monotheist
can do what a virtuous deed of a polytheist cannot. A delinquent
monotheist i9 2 thousand times hetter than an observant and
piwous polytheist exactly in a sunilar mannar a8 a2 criminal
subjcet 13 a thousand limes preferable to a teady mutineer,
bacavse the former 18 remersctul on his sin, and the latter proud
and callous.



Chapter Four
The negation of Shirk in knowlcdge
Allah suys i ong of the Qurtanic verses as follows,
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“and with Him are the keys of the Chaib (all that is
hidden), none knows them bul He. And He knows
whatever there is in (or on) the earth and in the sea; nota
leaf falls, but He knows it There 15 not a grainin 1he
darkness of the earth nor anything [resh or dry, butis
written in a Clear Record.” (V.6:59)

It means that Allah has bestowed on the humans some facultics
50 that they may have an access to the knowledge concorning
the apparent on the physical plane; for instance eyes to sight,
cars to listen, nose to smell, tongue to taste, hands to grope
about, and intellect to understand. Then, the above faculties
have been put at the disposal ol'a human being so that he may
‘utilise them on his own accord; for mstance, whenever he
intends to see an object, he may open his eyes and whenever he
does not intend to see it, he may ¢lose them. Other limbs may
also be utilised in a similar manner. Human beings have heen
given lhe keys to have an access to the knowledge of the evident
things. As the matter of deing and undoing a lock mamly
depends on the will of its owner, similarly the act of gaining
knowledge about the apparent things depends upon the will of'a
hutnan being,

Only Allah pessesses the knowledpe of GGhaid
{unseen and hidden):

Contrary to the above, it is beyond the authority of a human
being to gain the knowledge of the unknown, as Allah Himscll
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preserves the keys to it. No entity whatsocver (whether ¢ne of
the most prominent humans or one of (he mast crninent angels)
has bheen given an authotity to know about the unseen ina
manner that they may cxercise their own will to gain knowledge
about the hidden matters. However, whenever Allah so wishes,
He rtevcals a certain amount of infortmation conceming the
unknown o someonc, Giving information about the unknown
solely depends on the Will of Allah and not on the desire of
somcone. (On many oceasions Allah’a Prophet 1 i w1 oo had a
desire to gain knowledge aboul a certain thing or oucurrence,
which he could not know, but the same was revealed o him
whepever  Allab intended to do so. During the cra of
Prophcthood, the hypocrites slandered “Aisha e i s, which
shocked the Prophet @y qe un . iremendously. He tricd to prabe
into the matter for many days, but lailed to et out the truth,
And when Allah intended, the Prophet was informed through the
process of revelation that the hypoerites are nonc but liars and
the chastity of *Aisha Siddigah L = Was verly beyend
reproach. A Muslim monotheist must have a conviction that
Allah preserves the keys to the treasuras of the unknoewn with
none but Flimself and has appointed none as their treasurer, No
one  can siop Him if He Himself awards somuthing to
whomsoever He so wishes (by Himself unlocking one of Iis
treasurcs).

The one whe claims to have the Knowledge

of Ghaib (unseen), is 3 liar:

We thus understand that anyone whe claims to pOssess a certain
art or knowledge enabling him to have a peep into the Chaib, to
reveal the past incidents and to adumbrate about the futuristic
LVENtS, is an outright ljar claiming  godship, In case someong
recognises a Prophet, 2 saint, a jinn, an angel, an fmdm, a man of
picty, a religious preceptor, a martyr, an astrologer, a seer, a
clairvoyant, a prestidigitator, & pundit, a ghost, or a fairy to be as
such (having the knowlcdge of the unknown}, such a person
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hecomes a Mushrik, and he (rejects and negates) demics the
comlents of the above verses. Even if a certamn predivtion of an
astropnomer, by a sheer chance, happens 1o coms rac, it does not
prove his knowledge of the unknown because most of their
statements turn out 1o be incorrect. Hence we understand that it
is beyond their capacity to have a knowledge of the (zAaib. A
conjectural utterance may al times prove 1o be correct and at
times incorrect. The same is also truc in regard to aking
Prophccies, getting the things known through a Divine
Inspiration, or resorting the Quridnic verscs to gain an insight
into the fulure events. A revelation, however, 18 never meorreet
and is not under their control, Allah reveais whatever He intends
to, put of His Own Free Will. A revelation dees not depend on
the desire of anyone. Allah the Exalted says:
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“Say: ‘None in the heavens and the earth knows the (thaib

funseen) except Allah, nor can they perceive when they
shall be resurrected.” (V.27:65)

It means thet no onc has the capability to have an access o the
knowledge of thc Ghaib whether he is onc of the muost
prestigious human beings or one of the most high-ranking
angels. This fact may be corroborated by the evidence that the
whole warld knows about the advent of the Doomsday, hut none
ol themy knows as to when shall it occur! Had they becn
possessing the capability to gain knowledge of everything, they
would have known the daic of its advent also!

The matters of Ghaid (the unknown and unseen):
Allah the Almighty says:
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“Verily, Allash! With Him {alonc} is the knowledge of the
Hour, He sends down the rain, and knows that which iz in
the wombs. No person knows what he will earn tomorrow,

and no person knows in what land he will die. Venly,
Allah is All-Knower, All-Aware (of things.” (V.31:34)

it means that Allah Alone knows the matters of the (Fhaib,
While no one other than IIim has the knowledge of the unseen.
Mobody knows as to when shall the Doomsday oceur, a news so
much wide-spread and well-known among the people that they
are almost certain about its ocowrrence, what about the matters
like victory and delzal, health and sickncss and {others like i€)
similar to it. No one knows about them either, These matters are
neither well-known like the Doomsday nor are absolutely
delmite. Similarly, nobody knows when shall it start raining
eventhough it has 4 definite season and it often rains during that
season. Most of people do wish to know about it and had it been
possible o know il belorchand, they would indecd have known
about it. I'hen how could the people possibly know about the
thingz which neither belong to a particular saasen nor are they
of any publi¢ interest like somconc’s death and his life-span,
being hlessed with a child or not, being woalthy or
Ampoverished, emerging victorious or facing an ignominy of
defcat ctc. No onc knows as to whether a womb carries one or
more than one child"! whether a foctus is a male one ora
female one, complete or defective, beautiful or ugly, cven
though the physicians do narrate the reasons causing different
formations and configurations, but they do not know about
someone’s particular case. In such a case, how could onc
possibly read the intemal matters of a person like thoughts,
intentions and the condition of one’s Faith and hypocrisy. As

o ..

"l Even the contemporary medical science can detsrmine the sex of the
foetos only in case it happens to be in the last stages of its hirth.
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lotig as one does not know as to what he himself shall be doing
tomorrow, how could he know about the cireumstances of others
and since a man does not even have an inkling about the place
of his death, how could he have a fore-knowledge about the day
and tiune ol his passing away, B it as it may, no person or entity
hag the capability to learn about the future by exercising his own
free will and choice except Allah. Hence it becomes known to
us that the people who claim to have the knowledpge of the
unscen are none  but liars. The so-called concepts and methods
of learning about what i1s unseen like a Divine inspiration,
soothsaying, foretelling by figures, astromomy, divinalicn and
casting lots are none bul falschood and arc only Satanic tricks
and illusipns. Muslims should not be entangled with them and
give them no credit at all. And if someone neither claims to
possess the knowledge of the unseen nor claims 1o bave the
capability of knowing it by exercising his own free will but he
only claims Lhat a certain matter which Allah has informed him
about, was beyond his control and capacity; and his own choice
and will, had nothing to do with it; in iy casc then: are bath the
possibilitics, the man making such a statement, couid either be
truthful or a hiar.

3o not call upon anyone but Allah:

Allah says:
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“And who i1s more stray than one who calls {involkes)
besides Allab, such as wall not answer lum 111l the Day of
Ecsurrection, and who are (gven} unawarc of their calls
(invocations) to them?” (V.46:5)

It means that the polyibeists are an extremely idiohe bunch of
people, who, by avoiding Allah {(who possesses all authonty and
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knowledge) invoke the other so-called deities who neither hear
their invocations nor are capable ol doing anything, Even if they
keep calling them till the Doornsday, those (so-called) deities
would not respond to their calls. Thus we may deduce that the
people who call upon the men of picty from a certain distance
by only requesting themn to pray to Alleh for them so that Allah
may [ullill their wishes, also contimit an act of Siérk eventhough
thcy may not think it to be as such, since the prayer of
fulfillment is evemtually directed to Allah. But in fact, this act
has become tainted with SAirk as a third person has been called
upen with the belief that this person posseses the capuabilily ol
hearing from far and near {i invoked), whereas it Is a quality
which is attributed to Allah Alone, Allah Himself says that they
(deities ete.} are unaware of their calls {invocations) to them.
They do not hear the invocations of a caller even if he keeps
shouting (his invocalions) until the Doomsday.

Allah Alone, pussesses the power of benefit and
infieting harm:
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“Say {0 Muhammad ., o= i, )2 T possess no power of
henafit or hurt to myself except as Allah wills. If 1 had the
knowledge of the Chaib (unscen), | should have secured
lor mysclf an abundance of wealth, and no evil should
have touched me. T am hut a warmer, and a bringer of glad
tidings unto people who believe.” {V.7:188)

The Prophet u_y o an b is the leader of all the Prophets. Many
miracles are ascribed (o him and people leamed the subtleties
“and nuances of religion from tum. People acquired piely and
virtuosity by following his prescribed path, Allah Himself
'instrycted him to give people an account of his helplessness
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making it ¢learly known to the people that he is neither capable
of exercising any aulhority nor possesses any knowledge of the
ungeen. One can easily run a conjecture from the fact that as
long az he does mot even possess an authority to gain a certain
advantage for himscl{ or to ward off an evil from inflicting him,
how could he benefit ur harm someone else, Had he been having
the knowledge of the vnsecn, he would have known about the
results of’ a certain action beforehand even prior to undertaking
it, and if he had a faintest premonition that the result of a cerlain
action 15 going to be unfavourable, he would not have
undertaken thal action at all. The knowledge of the unseen is
one of the Attributcs of” Allah and he is merely a Messenger,
The mission of a Messenger is only conlined to warning people
about the dirc cunsequences of bad actions and o give people
glad tidings about virtuous deeds. This too benefits the oncs
who nurse such a Belief (Tawhidi in their hearts and the
nurlyring of such a Heliet is also one of the Qualitics of Allah.

Fhe original assignment of the Prophets:

It becomues known to us thal the greatness of the Prophels and
saints epitornises in the fact that they direct people to the path of
Allah and give pecople information about whatever good and bad
decds they are themselves informed of. Allah has endowed their
propagation with a quality of a convincing effectiveness. Many
people are dirceted (o the Right Path through their efforts. No
such authority has been conferred on them that they should
personally conduct and dispose ofT" the worldly matters like
causing death o someons, bless someune with a son or
daughter, warding off an evil, fulfillment of onc's wishes,
CTOWIINE somenne with success or destine someone to deleat,
praaling someone riches or making someone indigent and
impoverished, luming someone into cither a king or a
mendicant, transforming someone into a nobleman and minister
ar turning someone into a poor and dejected persen, kindling the |
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spark of Faith m someone’s heart or having the same snatched
away [rom him, or turning a healthy person inio a sick person
and sick person into u healthy onc. These atiributes belong 10
Allah only and everybody, repardless of his status, 15 unablc to
do such things ecxcept Allah. Fveryone is treated on an cqual
footing 14 terms of this mability.

The Prophets do not have the knowledge of the nnseen:

The Prophets de not enjoy the distinction of having been
awarded the lkeys to the unseen to the effect that they may have
a cognizance of someonc’s innermost feelings or could make
predictions about whether or not someone is going to be hlessed
with a ¢hild, whether one’s busincss is going to yield profit or
ingur a loss, or whether someone is going to emerge viclorious
in a battlefield or face a defeat. As far as the above things are
concerned, cverybody is equally unaware about them regardless
of his status. However, cetlain rcmarks which are made m
raference to 4 cerlain context cut of one’s wisdom Jdo sometimes
come irue. Similarly, these eminent peoplc {i.., the Prophets)
make certain remarks in relation to a certain context using (hetr
own wisdom which sometimes prove to be correct and
sometimes  incorrect. But whatever information a Prophet is
given through Divine Revelation 15 never incorrect, bul the
Revelation does not depend on a Prophet’s own will.

The sayings of the Prophet L, o w1 1. regarding
the knawledge of the unseen:
It has been narrated by Rubai’ bint Muawwidh hin ‘ Afral'l:
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(1} +Afra is the name of the mother of ‘Auf, Muawwidh and Muadh v w4,
*Afra Lw . ~, had six sons, all of whom penicipated in the battle of Radr,
Two of them were killed as martyrs in the battle of Badr. Mu‘adh and
Mugwwidh e wn - jointly killed Abuo Soh].
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“The Prophet ... w0 L. came to me while T was about to
depart to my hushand’s housc {(afler the completion of
marriage cerermony) and sat next to me on my bed. Some
of our young girls, to the accompaniment of the sound of »
drumbeat, started narrating the saga of our martyrs during
the battle of Badr. One of them ¢ven went to the extent of
saying lhat our Prophet {who is amongst us) knows what
18 going to happen wwmomow. Ile {the Prophet v, e w20}
said, “Stop what you arc saying now and say what vou
have been saying before.” {Al-Bukhari},
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It means that on the occasion of Rubayi® Ansariva's marriage
ceremony, Prophel oo, b 0 sat by her side. While singing
frolickingly, the young girls made a remark saying that our
Prophet knows what is going to happen tomorrow, The Prophet
slay s 41 e prohibited them from making such an uttcrance and
asked them 10 relvain from it thenceforth. Tt thus hecomes
clear]ly known that a person no matter how pious and virtuecus he
15, we must not believe that he has the knowledoe of the utiscen.
The poels, who keep eulogising the Prophet .,.u . . by
wiiting pancpyric and laudalery poems extolling him to the
skies and thereby justifying their uncalled for elogquence under
lthe pretext of a mere exaggeration, is abselutely incorrect. So
long as the Prophet o, - ar L. did not even allow the young
girls to rectie verses in his praisc, how could it be justifiable for
an intellectual poet to verbalise or listen to such verses,

The saying of Aisha ywan 5,8
Alsha e i o, stated:
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“Whosoever ascribes the knowledge of five things to
Allah’s Prophet Muhammad .., . & which Allah has
referred to in the verse saying: Allah has the knowledge of

the Hour,” {V.31:34), has attributed to him a menstrous
valumny.” (Al-Bukhari).

It means that all the matters ralated to the unseean are covered
under these five things that are stated at the end of Swrah
Lugqmnan and menhoned earlier. Therefore, whoever says that the
Frophet 1., cu o . knew all the things belonging to the realms
of the unknown, has indeed committad an immensely slanderous
act. Notw bas the knowledge of the Ghaib except Allah.

It has been reported by Umm Ada we w g, that the Prophet w -
Py e SR

“Eventhough T am a Messcnper of Allah, | can say
swealngly by Him m the camest, that | donothavea
faintest idea as to what is going to happen to me or to
you.” {Al-Bukhari).

It implies that the kind of treatment Allah 13 going to mete out to
his slaves m this world, in their graves, or in the Hereafter 15
neither known by a Prophet, ner a sape. They ncither know
about themsclves nor about the others, If someone happens to
know about a certain persen through Revelation that he 15 going
to have a happy cading, such a picce ol wmlormation thus
acquired {through Revelation) is regarded to be no more than a
brief and superficial knowledpe, Acquiring any  forther
knowledge is beyond their vapacity.



Chapter Five
The Nepation of Shirk in Autherity

Allah says:
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“Say: In Whose Hand is the sovercignly of everything (i.e.
treasures of each and everything)? And Ie protects (ali),
while against Whom there is no protector, (i.e. if Allah
SAYES anyone none can punish or harm him, and it Allah
punishes or harms anyone none can save him}, if you
know, They will say: ‘(All that belenps) 1o Allah.” Say:
How then are you deceived and um away frem the truth?”
(V.23:88,89)

It means that even if a AMushrik (Prelytheist) is questioned as to
who 15 the one wiho has an absolute authorily and command (o
conduct and  dispose off the worldly affairs in whatever way he
pleases and there is none who could deter or circumyent [4im,
they will say that it is verily Allah the Almighty. As lomp as this
is the unltitnate truth, fsn’t it a lurtacy to cnireat other entitics
(other than Allzh} and request them for the fulfillment of ones
desires! We must also bear in mind that even during the era of
the Prophet s.;.u.w 1., there were people who belicved that
there is no counterpart of’ Allah and there is none who could
equal Him but they still worshipped idols considering them as
their intercessors and asked them for the fulfillment of their
wishes, and hence became Mushrik (polytheists). Even today, if
somcone believes that uny other entity {other than Allah)
exercises it’s authority in disposing off the worldly affairs and
worships 1t as his intercessor, he will hecome a Mushrik
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eventhough he does not regard it to be as Allah’s equal in the
matter of withstanding His Might.

Alah is the One Who causes benefit and inflicts harm:
Allah the Almighty says:
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“Say: ‘Tt is nol my power to cause you harm, or bring you
to the Right Path.” Say (O Muhammad o) o a1 ) "None
can protect me from Allah’s punishment (if I were to
disobey Llim), nor should T find refuge except in Him.”
(V.72:21,22)

It means that the matters which are either beneficial to you or
are detrimental 10 your interests are beyond my (the Prophet’s)
control. You must not exceed the limits and become proud by
harbouring a lallacy that as you are my lollowers, you have a
strong base and you enjoy lhe privilege of having a strong
advocate and a beloved intercessor, you are free o do according
to the dictates of your whims and | will eventually save you
from (he perdition of Allah, But the case is that 1 mysell happen
to ke at His mercy and see no refuge except with Him Alone,
how could T save vthers [tom punishment. Tt thus becomes clear
that the omes who forget Allah by banking on the religious
preceplors and thereby defying His Instructioms, have indecd
sirayed from the Right Path, because the Prophet g, an b
used to fear Allah day and night and could see his refuge with
none but Alluh, Since the Prophet e o w0 was himsell
meticulonsly observant about these matters, how could any so-
and-so may even think of the possibility of being exonsrated
from punishment despile commnitting sinful acts.
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None is the sustainer except Allah:

Allzh the Exalted says:
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“And they warship others besides Allah, — such as do not

and cannct own any provision for them from the heavens
or the earth.” (V.16:73)

[t means that the peopie aucord them such a respect and honour
as descrved by Allah only, eventhough they have nothing to do
with providing them any livelthood. Weither can they induce
rain ner can they grow anything from the earth. They are devoid
ol any cupabilily whatsoever, 1tis amazing 1o nolice a popular
fallacy amonpe the masses that the sages, eventhough pessessing
a capability of exercising authority n the day-to-day worldly
matters, they do not interlers in these matters out of a sense of
respectiulness, and are contenled  with the Divime destimy.
Crtherwise, they can make the whole universe upside down if
they so wish, but thinking of the enormity of evil and a havoc
which could be wrought by such an action, they keep mum and
maintain their composure. This idea is abselutely incorreet,
They are not capable of doing that either in terms of action or
power. In other words, they do not possess any capability and
power 1o exercisc such kind of authonly.

lnvoke nong hut Allah:
Allab the Almishty says:
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“And invoke nol besides Allah, any that will neither profit
vou, nor hurt you, but if {in ¢asc) you did 50, you shall

cottainly be one of the Zalimun (polytheists and wrong-
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