257




158

A

YUNUS (JONAH)
o
INTRODUCTION

Name

The Sirah takes its name from V. 98, in which there isa
reference to Prophet Yinus (Jonah). The name, as usual, is symbolical
and does not indicate that the Surah deals with the story of Prophet
Jonah.

Place of Revelation

We learn from traditions, and this is supported by the contents of
the Surah itself, that the whole of this Strah was revealed at Makkah.
But there are some people who are of the opinion that some of its verses
were revealed at Al-Madinah. This is, however, a superficial view. The
continuity of the theme clearly shows that this does not comprise isolated
verses or discourses that were revealed at different times and on
different occasions. On the contrary. it is, from the beginning to the
end, a closely connected discourse which must have been revealed at one
sitfing. Besides this, the nature of its theme is itself a clear proof that the
Sarah belongs to the Makkan period.

Time of Revelation

We have no tradition in regard to the time of its revelation. but
its subject-matter gives clear indication that it must have been revealed
during the last stage of the Holy Prophet’s residence at Makkah. For the
mode of the discourse suggests that at the time of its revelation, the
antagonism of the opponents of the Message had become so intense that
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they could not tolerate even the presence of the Holy Prophet and his
followers among themselves, and that things had come to such a pass as
to leave no hope that they would ever understand and accept the Message
of the Prophet. This indicates that the last stage of the Prophe’s life
among those people had come, and the final warning like the one in this
Sarah had to be given. These characteristics of the discourse are a clear

proof that it was revealed during the last stage of the Movement a
- Makkah.

Another thing that determines more specifically the order of the
Surahs of the last stage at Makkah is the mention (or absence) of some
open or covert hint about Hijrat (Emigration) from Makkah. As this
Strah does not contain any hint whatsoever about this. it is a proof that
it preceded those Surahs which contain it.

Now that we have specified the time of its revelation, there is no
need of repeating its historical background because that has already been
stated in Surahs VI and VII.

Subject

This discourse deals with the invitation to the Message,
admonition and warning. In the very introductory verses, the invitation
has been extended like this: —

“The people consider it a strange thing that this Message is being
conveyed by a human being and charge him with sorcery. whereas there
is nothing strange in it nor has it any connection with sorcery or sooth-
saying. It simply informs you of two realities. First, Allah, Who has
created the universe and manages it, is, in fact, your Master and Lord.
and He alone is entitled to your worship. The second reality is that after
the life in this world. there will be another life in the Next World, where
you shall have.to render full account of the life of this world and be
rewarded or punished according to whether you adopted the righteous
attitude as required by Him after acknowledging Him as your Master, or
acted against His will. Both of these realities, which the Messenger is
presenting before you, are “realities” In themselves whether you
acknowledge them as such or not. He i1s inviting you to accept these and
regulate your lives in accordance with them; if you accept these, you
will have a very blessed end; otherwise you shall meet with evil
consequences.”
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Topics

After the introduction. the following topics have been dealt with
11 an appropriate order: —

(1) Proofs of the doctrines of Tauhid, Providence and Life-after-death
have been given by such arguments as may satisfy the minds and
hearts of those who listen to the Message without prejudice and
bigotry with the sole intention of safeguarding themselves against
deviation and its evil results and not for the sake of seeking
opportunities for useless discussions.

(2) Those misunderstandings which were (and always are) hindering
people from accepting the doctrines of Tauwlid and the Hereafter .
have been removed and they have been warned to guard against
those negligences that stand in their way.

(3) Those doubts have been removed and answers to those objections
given which were being raised about the Prophethood of
Muhammad (Allah’s peace be upon him) and the Message brought
by him.

(4) Graphic descriptions of the life in the Hereafter have been presented
in order to warn the people beforehand so that they should mend
their ways here and be not sorry afterwards for their conduct in this
world.

(5) They have been admonished and warned that the life in this world is
' really a test and a trial, and that the time allowed for it is only up to
the last moment of the earthly life, and that this is the only
opportunity that shall be given to them for accepting the Message
and achieving success in the test. Therefore, they should make the
best use of the opportunity that has been provided for them by the
appeintment of Prophet Muhamimad (Allah’s peace be upon him) for
their guidance and obtain the true knowledge of the Reality from the
Qur’an that is being sent down to him. Otherwise. they shall be
remorseful for ever and ever.

(6) Their attention has been drawn to some of their acts of manifest
ignorance and deviation which were the direct result of discarding
Divine Guidance from their lives.
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In this connection, the story of Prophet Noah has been related in
brief and that of Prophet Moses in detail in order to impress four
things on the nunds:

First, “As your behaviour towards Prophet Muhammad (Allah’s
peace be upon him) is like that of the peoples of Prophet Noah and
Prophet Moses towards them, you should know it for certain that
you also shall meet with the same consequences which they met
with.” Secondly. *“You should not be deluded mto believing by the
helpless and weak condition of the Prophet and his followers. you
are witnessing today, that it will always remain like tlus. You
should know that the same All-Powerful Allah Who supported
Prophets Moses and Aaron, is supporting them and that He changes
the circumstances in such a sudden and thorough manner that none
can foresee it.” Thirdly, “If you do not make use of the term that
has been granted to you by Allah and mend yvour ways now, and
postpone this to the last moment like Pharaoh. your repentance shall
not be accepted.” Lastly, the followers of the Holy Prophet have
been reassured that they should not lose heart because of the
severity of the circumstances created by their opponents, especially
at the time when they themselves were in an utterly helpless
condition. They have also been given instructions as to how they
should carry on their Mission under those harsh conditions.
Moreover, they have been warned to be on their guard against the
kind of behaviour which was adopted by the Israelites. when they
were rescued by Allah from the tyranny of the People of Pharaoh.

At the end of the Surah, the Holy Prophet has been commanded to
make a declaration to this effect: “This is the Creed and this is the
rule of conduct that has been prescribed for me by Allah: no change
can be made at all in this: whoso will accept this will do so for his
own good and whoso will reject this will do so at his own peril.”
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YUNUS

# f iy
Versex™ 109 Revealed at Makkah
Ii1 the name of Allah, the Compassionate, the Merciful.

Alif Lam Ra. These are the verses of the Book, which is full of
wisdom and knowledge.'

Did it seem strange to the people that We should have inspired a
man from among themselves to warn the (ni:g',]ectful} people, and to
give the Believers the good news that they will have real honour and
success with their Lord 7 (Is this the thing that) led the unbelievers to
say. “This man is a manifest enchanter?”’

The fact is that your Lord is the same Allah Who created the
heavens and the earth in six days, then sat Himself upon the Throne of
His Kingdom. and is directing the affairs of the universe.” None can
intercede with Him except after His permission.® That is Allah, your
Lord: so worship Him.® Will you not then understand?’

To Him you shall all return:® this is the true and sure promise of
Allah. Indeed He originates creation and He will bring it back to life’
s0 that He may recompense with perfect justice those who believed and
did righteous deeds. As for those who disbelieved, they shall drink
boiling water and undergo a painful chastisement for their rejection of
the Truth."

It is He Who gave the sun his brightness and the moon her light,
and ordained her phases precisely so that you may calculate years and
dates from this. Allah has not created all this (for mere fun) but for a
serious end. He makes His Signs manifest for those people who possess
knowledge. In the alternation of the night and day and in all that Allah
- has created in the heavens and the earth. surely there are Signs tor
those who intend avoiding (deviation from the Truth'").

—

5-6
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7-8 The fact is that the ultimate abode of those, who expect not to meet Us

9-10

and are well pleased and satisfied with this worldly life and pay no heed
fo Our Signs, shall be Hell in consequence of the evils they earned
(because of this erroneous creed and wrong conduct”).

And it is also a fact that, because of their faith, Allah will guide aright
those who believe (sincerely in the Truths that have been presented in
this Book) and do righteous deeds; and canals will be flowing
underneath them in the Gardens of bliss."” Therein their prayers will
be, “Glory to Thee, O Lord,” and their greeting, “Peace be to you,”
and the burden of their hymn will be, “Praise is for Allah alone. the
Lord of the universe.”

1. This introductory verse contains a subtle answer to those foolish people
who presumed that the discourses, which the Messenger was presenting as the
Qur'an, were nothing more than cloquent speeches, poetic lofty thoughts, and
some predictions like those of the sooth-sayers. They are being wamed thar the
Qur'an is not what they supposed it to be burt this is the Book of wisdom, and that
if they did not pay due attention to it, they would deprive themselves of wisdom.

2. This question has been posed to impress on them that if they considered
the matter coolly, they themselves would come 1o the conclusion that:

{(a) there is nothing strange in  appointing a man to warn his fellow men of the
consequences of neglecting the Message. For it is obvious that a man, and
not a jJinn or an angel or any other being, was the proper messenger for
human beings.

{by there is nothing strange in it that the Creator and Lord of mankind should
make arrangements for the guidance of erring human beings, nay, it would
have been strange if He had made no such arrangements, and

(c) there is nothing strange in this that real honour and success should come 1o
those who accept the guidance and not to those who reject it.

3. They dubbed him “enchanter™ but did not consider whether the epithet
appropriately applied to himy or not. It is obvious that the mere fact that he was
moving the hearts and influencing the minds of the believers with his eloquence,
was not a sufficient proof that he was using magic to achieve this object. And it is
not  difficult at all to distinguish rhetoric of a Messenger from that of an enchanter
for these are quite distinct from each other in their nature, in the objectives for
which they are used and in the effect they produce on the lives of the believers.
The irresponsible “enchanter™ does not care at all whether what he utters is
correct. just and righteous because his only object is 10 influence the hearts of the
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hearers in order to achieve his own unlawful ends. That is why he does not
hesitate at all to utter any false, exaggerated or unjust thing, if it serves his
purpose. For his only aim is to produce an emotional effect in order to deceive the
people by using an artificially ornamented and exaggerated language rather than to
state things of wisdom. As a result of this, his talk is contradictory, imbalanced
and unsystematic. As his sole object is self-interest, he abuses his rhetoric for
exploitation, or for sowing seeds of discord or for setting one party against the
other. Therefore, the “enchanter” fails to produce any high moral effects on the
lives of the people or to imbue them with any righteous thoughts or to urge them
to noble deeds or to bring about any healthy change in their lives; nay, as a result
of his "magic” the people begin to exhibit even worse qualities than they did
before.

Thus it is implied that by the application of this criterion. the charge of the
unbelievers that. “This man is a manifest enchanter” is refuted, for it means to say
to them, “You yourselves are wimessing that the talk of "this person’ is wise,
systematic, balanced, right and just. Every word he urters is well-thought our and
everything he says is most valuable and precious. His eloquence aims at nothing
but reform of the people. There is not the least tinge of personal, family, national
or any other worldly interest in his talk. His only intention and desire is to warn
the people of the consequences of their negligence and to invite them to the way of
their own good. Then consider the effects of his eloquence and you will find thar
they are quite different from those produced by the rhetoric of the “enchanters’.
The lives of all those who have been influenced by him have been so reformed
that they have become models of high moral character and excellent conduct.
Therefore, you should consider the matter and decide for yourselves whether he is
an enchanter or a prophet.”™

4. This is to impress the fact that after creating the universe, Allah has not
cut off connection with it, but has sat Himself upon His Throne and is pracrically
dirccting and conducting and governing each and every part of it. The foolish
people think that after creating the universe, Allah has left it ro itself or to others
o exploit it as they will. But the Qur'an refutes this and says that Allah Himself is
poverning the whole of His creation and He has kepe all the powers and the reins
of government in His own hands and whatever is taking place in each and every
part of the universe is happening with His command or permission. In short, He is
not only the Creator but also the Ruler, Designer and Supporter of the universe,
which is working in accordance with His will. (Please sec also E.N."s 40, 4] of
Al-Aaraf)

5. This is to emphasize the other side of the matter. He is All-Powerful
and there is none who dare make even a recommendation o Him about anything
not o speak of interfering with His management of affairs so as 1o cause any
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change in His decrees or in the imaking or marring of anyone's fate. The most one
can do is tomake a supplication to Him but it all depends on His will to grant or
reject it. There is none so powerful in His Kingdom as to have his own way in
anything or to get his recommendations through anyhow.

6. After stating the bare fact that Allah alone is the Lord, people are being
told the kind of conduct that ‘fact” demands from them, that is, “When Allah
alone is your Lord, you should worship Him alone.” In this connection, it should
also be noted that just as the Arabic word < (Rab) implies three things—

Providence, Supremacy and Sovereignty—likewise the Arabic word <sbs ( ‘ibadal)

also contains three corresponding implications: (1) worship, (2) servitude and (3)
obedience:

(1) As Allah is his sole Providence, man should show his gratitude to Him by
worshipping Him alone. He should pray and supplicate to Him and bow his
head in reverence to Him and none else.

(2)  As Allah is the only Supreme Being, man should behave like His servant and
slave and should not adopt the autitude of independence towards Him nor
should he subject himself to the mental or practical servitude of anyone else.

(3)  As Allah is his sole Sovereign, man should obey His Commands, and follow
His Law, and he should neither become his own sovereign nor should he
acknowledge anyone else as his sovereign.

7. That is, “Will you not then understand the implications of the Reality
that has been expounded? Will you not open your eyes and see the
misunderstandings which have been misleading you into wrong ways opposed to
Reality? Will you persist in them?™

8. This is the second basic principle of the teachings of every prophet;
"You shall have to return to your Lord and render an account of all you did in this
world. " The first principle has been stated in the preceding verse: *Allah alone is
vour Lord: therefore worship Him only.”

9. This sentence contains both a statement and its proof. The statement is,
“Allah will again bring to life all human beings,” and the proof is, “This is as
easy for Allah as it was to create them first.” The one who acknowledges that
Allah has originated all creation (and who can deny this except those atheists who
accepted the absurd theory of “Creation without a Crearor” merely to get a plea

for discarding the religion of the Christian clergy?) cannot consider this as
impossible or irrational,

10. The reason why Allah will again bring the whole mankind to life is to
reward the believers and ro punish the disbelievers. After showing that this is
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possible 1o raise the dead, it is stared that it is absolutely necessary to fulfill the
demands of comimon-sense and justice, for full justice cannot be done without this.
Common-sense and justice demand that those who believe and do righteous deeds
should be given their full rewards, and those who disbelieve and reject the Truth
and do evil deeds, should be duly punished. As every sensible and just person
knows that this demand of justice is not fulfilled in its entirety, and cannot be
fulfilled in this world, it is absolutley essential that the whole of mankind should
again be brought to life for this purpose. (Please see also E.N. 30, A/-A ‘arifand
E.N. 105, Hid.)

11. This is the third argument in proof of the doctrine of the life in the
Hereafter. It is based on Allah's manifestations in the heavens and on the earth.
The greatest and most manifest of these are the sun, the moon and the alternation
of the night and day, for these are ever present before each and every human
being. All these clearly show that the Creator of this great and vast universe is not
i child who has made all this for mere fun and will break it up when he is satiated
with it. These manifestations of His are a clear proof of the fact that the Creator is
All-Wise, for there is a system, a wisdom, a design and a serious object in each
and every particle of His creation. These seem, as it were, to say. “When you
yourselves learn from the signs and manifestations of His wisdom that He is All-

‘Wise, how can you, then, expect that He will not call man to account after
granting him common-sense, moral feelings, independent responsibility and
authority to exploit His endless resources, and that He will not reward those who
make the right use of these and punish those who abuse them?”

Thus, it has become obvious that in vv. 4-6, three arguments have been
given in their logical order to present the doctrine of the Hereafter:

(L)  The fact of the origination of life in this world is a proof that life in the Next
World is also possible.

(2) There must be life in the Hereafter, because it is essential for the
recompense of the deeds that one does, and of the use or abuse one makes of
the moral responsibilities that have been entrusted to man. Therefore, it is the
demand of common-sense and justice that there must be another world in
which one should bear the consequences of one's deeds. for this is not
possible in this world.

(3 When common-sense and justice demand that there must be life in the
Hereafter, this need will surely be satisfied, for the Creator of man and the
umiverse is All-Wise, and it cannot be conceived that the All-Wise will not
satisfy the demands of comimon-sense and justice.

A deep thinking will show that these are the only possible arguments for
the proof of the life in the Hereafter and these suffice, too. After this the only
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thing that might be demanded in this connection is that it should be actually
demonstrared before man to convince him that this thing is possible, necessary and
demanded by the Wisdom of Allah. But it is obvious that this will not be done in
this warld for this is for the trial of man and not for recompense, and Allah wills
o test whether man believes in the Hereafter without seeing it, merely by his
reasoning on the right lines.

Besides this, the words, “He makes His Signs manifest for those people,
who possess knowledge™ and “...in all that Allah has creared... there are Signs for
thase, who intend avoiding (deviation from the Truth)” are worthy of serious
consideration. These words imply this: “Allah has in His wisdom spread such
signs in each and every manifestation of His as clearly point to the realities that
are hidden behind them; but only those people can reach to those realities, who (a)
free themselves from the prejudices of ignorance and acquire knowledge from the
sources with which Allah has provided man for this purpose, and (b) have the
intention of avoiding wrong ways and following the Right Way.”

12. This passage also contains both a statement and its proof. The
statement is that those who reject the doctrine of the Hereafter shall inevitably go
to Hell and its proof is that those who reject or pay no heed to this, commit such
evil deeds as deserve nothing less than the fire of Hell. The fact which is
supported by the experience of thousands of years, is that those who do not
consider themselves responsible “and accountable to God in  the Hereafter, go
astray into wrong ways for lack of any control over themselves, and commit
immoralities and fill God's earth with tyranny, chaos and filth and thus merit Hell.
This is inevitable. If a man leads his life on the presumption that there is no other
life, he will have no fear that he shall have to render a full account of all his deeds
i this world. Therefore his sole aim in this life will be to win, by hook or by
crook, prosperity, happiness, fame and power in this world. Naturally these
materialistic attitudes make people heedless of the Signs of Allah and mislead them
mto wrong ways that lead to Hell.

The above argument for the doctrine of the Hereafter is in its nature
different from the previous three arguments. This is based on the knowledge
gained by human expgrience while the former were based on rational reasoning,
Though here only a hint has been given about it, the same has been stated in derail
inother places in the Qur'an. This is the argument in brief. Human beings cannot
adopt individually or collectively the right attitude towards life unless the doctrine
of accountability to God is deeply embedded in their hearts, The fact that human
beings begin 1o behave erroneously, if and when their belief in this doctrine
disappears or becomes weak, is borne out by a long experience. Had not the creed
of the Hereafter been real, its acceptance or rejection would not have produced the
results inevitably and continuously for centuries. The fact that the accepiance of a































































































































































