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CXHUI-CXIV
MU‘AWWIDHATAYN o5

AN-NAS Ul AL-FALAQ 4!

INTRODUCTION
Name

Although these two Sirahs of the Qur’an are separate entities and
are written in the Mushaf also under separate names, yet they are so
deeply related mutually and their contents so closely resemble each
other's that they have been designated by a common name
Mu ‘awwidhatayn (the two Surahs in which refuge with Allah has been
sought). Imam Baihaqi in Da/3'i/ an-Nubuwwarhas written that these
Sirahs were revealed together, that is why the combined name of both is
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Mu'awwidhatayn. We are writing the same one Introduction to both, for
they discuss and deai with just the sams matters and topics. However,
they will be explained and commented on separateiy below:-

Period of Revelation

Hadrat Hasan Basri, ‘lkrimah, ‘Ata’ and Jabir bin Zaid say that
these Strahs are Makki. A tradition from Hadrat ‘Abdullah bin ‘Abbas
also supports the same view. However, according to another tradition
from him, it is Madani and the same view is held also by Hadrat
‘Abdullah bin Zubair and Qatadah. One of the traditions which
sirengthens this second view is the Hadith which Muslim, Tirmidhi,
Nasa'i and Imam Ahmad bin Hanbal have related on the authority of
Hadrat ‘Ugbah bin ‘Amir. He says that the Holy Prophet (upon whom
be peace) one day said to him: “Do you know what kind of verses have
been revealed to me tonight? - these matchless verses are A ‘Gdhu bi-
Rabb‘il-falag and A 'Gdhu bi-Rabbin-nas.” This Hadith is used as an
argument for these Surahs to be Madani because Hadrat ‘Ugbah bin
‘Amir had become a Muslim in Madinah after the fijrah, as related by
Abli Da'lid and Nasd'i on the basis of his own statement. Other
traditions which have lent strength to this view are those related by Ibn
Sa‘d, Muhiyy-us-Sunnahs Baghawi, Imam Nasafi, Imam Baihaqi, Hafiz
Ibn Hajar, Hafiz Badr-uddin ‘Ayni, ‘Abd bin Humaid and others to the
effect that these Surahs were revealed when the Jews had worked magic
on the Holy Prophet (upon whom be peace) in Madinah and he had
fallen ill under its effect. 1bn Sa‘d has related on the authority of Waqidi
that this happened in A.H. 7. On this very basis Sufyan bin ‘Uyainah
also has described these Strahs as Madani.

But, as we have explained in the Introduction to Surah Al-Ikhlas,
when it is said about a certain Sirah or verse that it was revealed on this
or that particular occasion, it does not necessarily mean that it was
revealed for the first time on that very occasion. Rather it sometimes so
happened that a Siurah or a verse had previously been revealed, then on
the occurrence or appearance of a particular incident or situation, the
Holy Prophet’s attention was drawn to it by Allah for the second time,
or even again and again. In our opinion the same also was the case with
the Mu‘awwidhatayn. The subject-matter of these Siirahs is explicit that
these were sent down at Makkah in the first instance when opposition to
the Holy Prophet there had grown very intense. Later. when at Madinah
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storms of opposition were raised by the hypocrites, Jews and polytheists,
the Holy Prophet was instructed to recite these very Surahs, as has been
mentioned in the above cited tradition from Hadrat *Ugbah bin ‘Amir.
After this, when magic was worked on him, and his illhess grew intense,
Gabriel came and instructed him by Allah’s command to recite these
very Strahs. Therefore, in our opinion, the view held by the
commentators who describe both these Strahs as Makki is more reliable.
Regarding them as connected exclusively with the incident of magic is
difficult, for to this incident relates only one verse (v.4), the remaining
verses of Surah al-Falaq and the whole of Stirah An-Nas have nothing to
do with it directly.

Theme and Subject-Matter

The conditions under which these two Sirahs were sent down in
Makkah were as follows: As soon as the Holy Prophet (upen whom be
peace) began to preach the message of Islam, it seemed as though he had
provoked all classes of the people around him. As his message spread
the opposition of the disbelieving Quraish also became more and more
intense, As long as they had any hope that they would be able to
prevent iim from preaching his message by throwing some temptation in
his way, or striking some bargain with him, their hostlity did not
become very active, But when the Holy Prophet disappointed them
completely that he would not effect any kind of compromise with them
in the Matter of faith, and in Strah . Al-Kafirin they were plainly told:
“I do not worship those whom you worship nor are you worshippers of
Him Whom I worship. For you is your religion and for me is mine”, the
hostility touched its extreme limits. More particularly, the families
whose members (men or women, boys or girls) had accepted Islam,
were burning with rage from within against the Holy Prophet, They
were cursing him holding secret consultations to kill him quietly in the
dark of the night so thar the Bani Hashim could not discover the
murderer and take revenge; magic and charms were being worked on
him so as to cause his death, or make him fall ill, or become mad; satans
from among the men and the Jinn spread on every side so as to whisper
one or another evil into the hearts of the people against him and the
Qur’an brought by him so that they became suspicious of him and fled
him. There were many people who were burning with jealousy against
him, for they could not tolerate that a man from another family or clan
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than their own should flourish and become prominent. For instance, the
reason why Abu Jahl was crossing every limit in his hostility to him has
been explained by himself: “We and the Bani ‘Abdi Manaf ( to which
the Holy Prophet belonged) were rivals of each otner: they fed others,
we too fed others; they provided conveyances to the people, we too did
the same; they gave donations we too gave donations, so much so that
when they and we have become equal in honour and nobility, they now
proclaim that they have a Prophet who is inspired from the heaven; how
can we compete with them in this field? By God, we will never
acknowledge him, nor affirm faith in him”. (Ibn Hisham, vol. I, pp. 33-
338).

Such were the conditions when the Holy Prophet (upon whom be
peace) was commanded to tell the people: “I seek refuge with the Lord
of the dawn, from the evil of everything that he has created, and from
the evil of the darkness of night and from the evil of the magicians, men
and women, and from the evil of the envious”, and to tell ‘them: “I seek
refuge with the Lord of mankind, the King of mankind, and the Deity of
mankind, from the evil of the whispers, who returns over and over
again, who whispers (evil) into the hearts of men, whether he be from
among the jinn or men.” This is similar to what the Prophet Moses had
been told to say’ when Pharaoh had expressed his design before his full
court to kill him: “I have taken refuge with my Lord and your Lord
against every arrogant person who does not believe in the Day of
Reckoning.”™ (Al-Mu'min: 27). And: “I have taken refuge with my Lord
and your Lord lest yvou should assail me:” (Ad-Dukhan: 20).

On both occasions these illustrious Prophets of Allah were
confronted with well-equipped, resourceful and powerful enemies. On
both occasions they stood firm on their message of Truth against their
strong opponents, whereas they had no material power on the strength of
which they could fight them, and on both occasions they utterly
disregarded the threats and dangerous plans and hostile devices of the -
enemy, saying: “We have taken refuge with the Lord of the universe
against you.” Obviously, such firmness and steadfastness can be shown
only by the person who has the conviction that the power of His Lord is
the supreme power; that all powers of the world are insignificant against
Him, and that no one can harm the one who has taken His refuge. Only
such a one can say: “I will not give up preaching the Word of Truth, I
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care the least for what you may say or do, for [ have taken refuge with
my Lord and your Lord and Lord of all universe.”

Question whether Mu’awwidhatayn are, or are not, Qur’anic

The above discussion is enough to help one understand fully the
theme and content of the two Surahs, but since three points in the Books
of Hadith and commentary concerning these Siirah have been discussed,
which are likely to create doubts in the minds, it is necessary to clear
them also here. '

First, whether it is absolutely established that these two Sirahs
are the Qur’anic Surahs, or whether there s some doubt in this regard,
This question arose because in the traditions related from an illustrious
Companion like Hadrat ‘Abdullah bin Mas‘Qd, it has been said that he
did not regard these two Surahs as the Surahs of the Qur’an and had
eliminated these from his copy of the Mushaf. Imam Ahmad, Bazzar,
Tabarani, Ibn Mardiiyah, Abii Ya‘la, ‘Abdullah bin Ahmad bin Hanbal,
Humaydi, Abli Nu'aim. Ibn Hibban and other traditionists have related
this from Hadrat ‘Abdullah bin Mas‘dd with different chains of
transmitters -and mostly on sound authority. According to these
traditions, he not only eliminated these Surahs from the Mushafbut it
has also been reported that he used to say: “Do not mix up with the
Qur’an that which is not of the Qur'an. These two Siirahs are not
included in the Qur’an. This was only a command enjoined on the Holy
Prophet (upon whom be peace) for seeking God’s refuge.” In some
traditions there is also the addition that he did not recite these Siirahs in
the Prayer.

On the basis of these traditions the opponents of Islam had an
opportunity to raise doubts about the Qur’an, saying that this Book, God
forbid, is not free from corruption, For when, according to a
Companion of the rank of Hadrat ‘Abdullah bin Mas‘id, these two
Strahs are an annexation to the Qur'an, many other additions and
subtractions also might have been made in it. To rid the Qur'an of this
blame Qadi Abd Bakr Al-Baqillani, Qadi ‘Iyad and others took the stand
that Ibn Mas‘ud was not in fact a denier of the Mu awwidhatayn being
Qur’anic but only refused to write them in the Mushaf. For, according
to him, only that which the Holy Prophet (upon whom be peace) had
allowed, should be written in the Mushaf, and Ibn Mas’ad did not
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receive the information that the Holy Prophet had allowed this. But this
stand is not correct, for according to sound evidence, it is confirmed that
[bn Mas'ud (may Allah be pleased with him) had denied that these were
Surahs of the Qur'an. Some other scholars, for instance, Imam Nawawi,
Imam Ibn Hazm and Imam Fakhr-uddin Razi, regard this as a pure lie
and falsehood that Ibn Mas‘tud had asserted any such thing. But to reject
genuine historical facts without sound evidence is un-scientific.

Now, the question 1s;: How can the blame that attaches to the
Qur’an because of these traditions of Ibn Mas‘ud in his Musnad, has
several answers which we shall give below in sequence:

(1) Hafiz Bazzar after relating these traditions of Ibn Mas'ud in his
Musnad, has written that he is solitary and isolated in his
opinion: no one from among the Companions has supported this
view.

(2)  The copies of the Qur’an which the third Caliph, Hadrat ‘Uthman
(may Allah be pleased with him), had got compiled by the
consensus of the Companions and which he had sent from the
Islamic Caliphate officially to the centres of the world of Islam
contained both these Surahs.

(3) The Musnad which, since the sacred time of the Holy Prophet
(upon whom be peace) till today, has the seal of consensus of the
entire world of Islam, contains both these Siirahs. The solitary
opinion of only Abdullah bin Mas‘Gd, in spite of his high rank,
has no weight against this great consensus.

(4) It is confirmed by sound and reliable ahadith from the Holy
Prophet (upon whom be peace) that he not only recited these
Stirahs in the Prayer himself but instructed others also to recite
them, and taught them to the people as the Surahs of the Qur’an.
Consider, for instance; the following ahadith:

We have cited on the authority of Muslim, Ahmad, Tirmidhi and

Nasi’i the tradition of ‘Hadrat ‘Ugbah bin ‘Amir that the Holy Prophet

told him about Siirah Al-Falag and Strah An-Nas, saying that those

verses had been revealed to him that night. A tradition in Nasa’i from

"*Ugbah bin ‘Amir is to the effect that the Holy Prophet (upon whom be
peace) recited both these Siirah in the morning Prayer. Ibn Hibban from

this same Hadrat ‘“Ugbah has related the traditions that the Holy Prophet
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said to him: “As far as possible, do not give up recitation of these two
Siirah in the Prayer.” Sa ‘id bin Mansiir has related, on the authority of
Mu’adh bin Jabal, that the Holy Prophet recited both these Surahs in the
morning Prayer. Imam Ahmad on sound authority has related in his
Musnad the tradition from a Companion that the Holy Prophet said to
him, “When you perform the Prayer, recite both these Surahs init.” In
Musnad Ahmad, Abl Da'id and Nasa'i this tradition of ‘Ugbah bin
‘Amir has been related: “The Holy Prophet said to him: Should I not
teach you two such Surah as are among the best Sirahs that the people
recite? He said: Do teach me, O Messenger of Allah. Thereupon the
Holy Prophet taught him the My awwidhatayn. Then the Prayers began
and the Holy Prophet recited the same two Sarahs in it also. and when
after the Prayer the Holy Pmphei passed by him, he said to him, ‘O
‘Ugbah, how did you like it?" Then he instructed him to the effect:
When you go to bed, and when you get up from bed, recite these
Siirahs.” In Musnad Ahmad, AbG Da'td, Tirmidhi and Nasa'‘i there is a
tradition from ‘Ugbah bin *Amir, saying that the Holy Prophet exhorted
him to recite the Muawwidhar (i.e. Qul Huwa Allahu ahad and the
Mu awwidhatayn) after every prayer. Nasa'i Ibn Mardiiyah and Hakim
have related this tradition also from ‘Ugbah bin ‘Amir: “Once the Holy
Prophet was riding on a conveyance and I was walking along with him
with my hand placed on his sacred foot, 1 said: Kindly teach me Sirah
Hid or Surah Yusuf. He replied: In the sight of Allah there is nothing
more beneficial for the servant than Qu/ a‘Ghu bi-Rabbil-falag. ” A
tradition from ‘Abdullah bin ‘Abis al-Juhani has been related by Nasa'i,
Baihagi and Ibn Sa'd, saying that the Holy Prophet said to him: “Ibn
‘Abis, should I not tell you what are the best things out of the means by -
which the seekers of refuge have sought refuge with Allah? 1 submitted.
Do teach me, O Messenger of Allah. He replied: Qu/l a‘ddhu bi-Rabbii-
falag and Qul a‘Gdhu bi-Rabbin-nds’ both these Surahs.” Ibn Mardayah
has related from Hadrat Umm Salamah: “The Strahs best liked by Allah
are: Quf a‘Gdhu bi-Rabbil-falag and Qui a‘udhu bi-Rabbin-nas. ”

Here, the question zrises: what caused Hadrat ‘Abdullah bin
Mas‘id the misunderstanding that these two are not Surahs of the
Qur'an? We get the answer to it when we combine two traditions: first,
that Hadrat “Abdullah bin Mas'td asserted that this was only a command
which the Holy Prophet (upon whom be peace) was given to teach him
the method of seeking refuge with Allah; second, the tradition which
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Imam Bukhari has related in his Sahrh, Imam Ahmad in his Musnad,
Hafiz Abia Bakr al-Humaidi in his Musnad, Abii Nu'aim in his A/-
Mustakhraj and Nasa'i in his Swunman, with different chains of
transmitters, on the authority of Zirr bin Hubaish, with a slight variation
in wording from Hadrat Ubayy bin Ka‘b, who held a distinguished place
among the Companions on the basis of his knowledge of the Qur’an.
Zirr bin  Hubaish states: “I said to Hadrat Ubayy: Your brother,
‘Abdullah bin Mas'ud. says these things. What do you say about this
view? He replied: 1 had questioned the Holy Prophet (upon whom be
peace) about this. He said to me: [ was told to say ‘qu/’, so 1 said *qgurl .
Therefore, we too say the same as the Holy Prophet said.” In the
tradition related by Imam Ahmad, Hadrat Ubayy's words are to the
effect: "I bear witness that the Holy Prophet (upon whom be peace) told
me that Gabriel (peace be on him) had told him to say: Qu/ 2 'adhu bi-
Rabbil-falag; therefore, he recited likewise, and Gabriel asked him to
say, Qul a‘odhu bi-Rabbin nas; therefore he too said likewise. Hence,
we too say as the Holy Prophet said:™ A little consideration of these two
traditions will show that the word gu/(say) in the two Strahs caused
Hadrat ‘Abdullah bin. Mas'ud the misunderstanding that the Holy
Prophet (upon whom by peace) had been commanded to say: A ‘Gdhu bi-
Rabbil-falag and A ‘ddhu bi-Rabbin-nas. But he did not feel any need to
question the Holy Prophet about it. In the mind of Hadrat Ubayy bin
Ka‘b also a question arose about this and he put it before the Holy
Prophet. The Holy Prophet replied: “Since Gabriel (peace be on him)
had said quf, so 1T too say gul.” Let us put it like this. If somebody is
commanded and asked: “Say, I seek refuge”, he will not carry out the
command, saying: “Say, 1 seek refuge”, but he will drop the word “say”
and say: “I seek refuge.” On the contrary, if the messenger of a superior
officer conveys to somebody the message in these words: “Say, | seek
refuge”, and this command is given to him not only for his own person
but to be conveyed to others. he' will convey the words of the message
verbatum to the people, and will not have the permission to drop anthing
from the text of the message. Thus, the fact that these two Surahs begin
with the word gu/is a clear proof that it is Divine Word, which the Holy
Prophet (upon whom be peace) was bound to convey verbatum. It was
not merely a command given to him for his person. Besides these two
Sirahs, there are 330 other verses in the Qur’an which begin with the
word gu/ (say). The presence of gu/ in all these is a proof that it is
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Divine Word, which was obligatory for the Holy Prophet to convey
verbatum: otherwise if gu/everywhere had meant a command, the Holy
Prophet would have dropped it and said only that which he was
commanded to say, and it would not have been recorded in the Qur’an,
but, on the contrary, he would have remained content with say_ing only
what he was commanded to say.

Here, if one considers this, one can understand fully well how
unreasonable it is to regard the Companions as infallible and to make the
clamour that a Companion has been defamed as soon as one hears a
saying or doing of his being described as wrong. Here, one can clearly
see what a blunder happened to be committed by an illustrious
Companion like Hadrat ‘Abdullah bin Mas‘ud about two Surahs of the
Qur’an. If such an error could be committed by an eminent Companion
like him, others also might commit an error. We can examine it in the
scientific way, and describe it as wrong if a thing said or done by a
Companion is proved to be wrong. But wicked indeed would be the
person who went beyond describing a wrong act as wrong and started
reproving and finding fault with the Companions or the Holy Prophet of
Allah. Concerning the Muawwrdhatayn the commentators and
. traditionists have described the opinion of Ibn Mas‘ud as wrong, but no
one has dared to say that by denying these two Surahs of the Qur’an, he
had, God forbid, become a disbeliever.

Question of Holy Prophet’s being affected by Magic

The second thing that has arisen in respect of these two Surahs is
that, according to traditions, magic had been worked on the Holy
Prophet, and he had fallen ill under its effect, and Gabriel (peace be on
him) had instruted him to repeat these Strahs to remove the charm. This
has been objected to by many rationalists of both ancient and modern
times. They say that if these traditions are accepted, the whole Shari ah
becomes doubtful. For if the Prophet could be charmed, and according
to these traditions he was charmed, one cannot say what the Prophet
might have been made to say and do under the influence of magic by his
opponents, and what in his teaching may be Divine and what the result
of magic. Not only this: they also allege that if this is accepted as true, it
might well be that the Prophet might have been prompted to make the
claim to Prophethood through magic and the Prophet by
misunderstanding might have thought that an angel had come to him.
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They also argue that these traditions clash with the Qur’an. The Qur’'an
- mentions the accusation of the disbelicvers who said. that the Prophet
was bewitched (Bani Isra’il 47), but these traditions confirm the
accusation of the disbelievers that the Prophet had actually been charmed
and bewitched.

For a proper investigation of this question it is necessary that one
should first see whether it is established by authentic historical evidence
that the Holy Prophet (upon whom be peace) had actually been affected
by magic, and if so, what it was and to what extent. Then it should be
seen whether the objections raised against what is established historically
do actually applyv to it or not.

The Muslim scholars of the earliest period were truly honest and
upright in that they did not try to corrupt history or conceal facts
according to their own ideas, concepts and assumptions. They conveyed
intact to the later generations whatever was confirmed historically and
did not at all care how the material supplied by then could be used by
the one who was bent upon drawing perverse conclusions from the facts.
Now if something stands confirmed by authentic and historical means it
is neither right for an honest and rightminded person that he should deny
~ history on the ground that in case he accepted it, it would lead to these
evil results according to his thinking, nor is it right that he should add to
and stretch beyond its genuine limits by conjecture and speculation
whatever is established historically. Instead, he should accept history as
history and then see what is actually proved by it and what is not.

As far as the historical aspect is concerned, the incident of the
Holy Prophet’s being affected by magic is absolutely confirmed, and if it
can be refuted by scientific criticism, then no historical event of the
world can be proved right and genuine, It has been related by Bukhari,
Muslim, Nasd’i, Ibn Majah, Imam Ahmad, ‘Abdur Razzaq, Humaidi,
Baihagi, Tabarani, Ibn Sa‘d, Ibn Mardiyah, Ibn Abi Shaibah, Hakim,
‘Abd bin Humaid and other traditionalists on the authority of Hadrat
‘A’ishah, Hadrat Zaid bin Argam and Hadrat ‘Abdullah bin ‘Abbas,
through so many different and numerous channels that forgery is out of
question. Although each tradition by itself is an isolated report (khabar
wihid), we give it below as a connected event from the details provided
by the traditions.































































