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INTRODUCTION
I*eriod of Revelation:

This Strah comprises several discourses which were revealed on
different occasions during the period ranging probably between the end
of A.H. 3 and the end of A .H. 4 or the beginning of A.H. 5. Although
it is difficult to determine the exact dates of their revelations, yet it is
possible to assign to them a fairly correct period with the help of the
commandments and the events mentioned therein and the Traditions
concerning them. A few instances are given below by way of
illustration:

(1} We know that the instructions about the division of inheritance of
the martyrs and for the safeguard of the rights of the orphans

were sent down after the battle of Uhd in which 70 Muslims were
killed. Then mnawrally the question of the division of the martyrs
inheritance and the saféguard of the rights of their orphan
children arose in many families at Al-Madinah. From this we
may conciude that vv. 1-28 were revealed on that oceasion.

i) We  learn from Traditions that the Commandment about the Safar
of fear during actual fighting was given on the occasion of the
expedition of Dhat, ar-Riga’, which wok place in A.H. 4. From
this we may conclude that the discourse containing verse 102 in

which the method of performing this Prayer was prescribed was
revealed on that occasion.

(3) The Ia§t warning (v. 47} to the Jews was given before the Bani
an-Nadir were exiled from Al-Madinah in Rabi* al-Awwal; A.H.
4. From this it may safely be concluded that the discourse

containing verse 47 must have been revealed some time before
that date.
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(4) The permission about fayammurn (performance of ablutions with
pure dust, in case no water be available) was given during the
expedition against the Bani al -Mustaliq, which took place in A H.
5. Therefore, the probable date of the revelation of the discourse
containing verse 43 was A.H. 5. '

Topics and Their Background:

Let us now consider the social and historical considerations of the
period in order to understand the Surah. All the discourses in this Sirah
deal with three main problems which confronted the Holy Prophet at the
time. First of all, he was engaged in bringing about an all round
development of the Islamic Community that had been formed at the time
of his migration to Al-Madinah. For this purpose he was introducing
new moral, cultural, social, economic and political ways in place of the
old ones of the pre-Islamic period. The second thing that occupied his
attention and efforts was the bitter struggle that was going on with the
mushrik Arabs, the Jewish clans and the hypocrites who were opposing
tooth and nail his mission of reform. Above all, he had to propagate
Islam in the face of the bitter opposition of these powers of evil with a
view to capturing more and more minds and hearts.

Accordingly, detailed instructions have been given for the
consolidation and  strengthening of the Islamic Community in
continuation of those given in Al-Bagarah. Principles for the smooth
running of family life have been laid down and ways of settling family
disputes have been taught. Rules have been prescribed for marriage and
rights of wife and husband have been apportioned fairly and equitably.
The - status of women in the society has been determined and the
declaration of the rights of orphans has been made; laws and regulations
have been laid down for the division of inheritance, and instructions
have been given to reform economic affairs. The foundation of the penal
code has been laid down; drinking has been prohibited; and instructions
have been given for cleanliness and purity. The Muslims have been
taught the kind of relations good men should have with their Allah and
fellow men. Instructions have been given for the snaintenance of
discipline in the Muslim Community.

The moral and religious condition of the people of the Book has
been reviewed to teach lessons to the Muslims and to forewarn them to
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refrain from following in their footsteps. The conduct of the hvpocrites
has been criticized and the distinctive features of hypocrisy and true faith
have been clearly marked off to enable the Muslims to distinguish
hetween the two.

In order to cope with the aftermath of the battle of Uhd inspiring
discourses were sent down to urge the Muslims to face the enemy
bravely, for the defeat in the battle had so emboldened the mushrik Arab
clans and the neighbouring Jews and the hypocrites at home that they
were threatening the Muslims on all sides. At this critical juncture, Allah
filled the Muslims with courage and gave them such instructions as were
needed during that period of war clouds. In order 1o counteract the
fearful rumours that were being spread by the hypocrites and the
Muslims of weak faith, they were asked to make a thorough enguiry into
them and to inform the responsible people about them. Then they were
experiencing some difficulties in offering their Salat during the
expeditions to some places where no water was available for performing
their ablutions. etc. In such cases they were allowed to cleanse
themselves with pure earth and to shorten the Safar or to offer the * Sala
of Fear”, when they were faced with danger. Instructions were also
given for the solution of the puzzling problem of those Muslims who
were scattered among the unbelieving Arab clans and were often
involved in war. They were asked to emigrate (o Al-Madinah. the abode
of Islam.

This Surah also deals with the case of Bani Nadir, who were
showing a hostile and menacing attitude, in spite of the peace treaties
they had made with the Muslims. They were openly siding with the
enemies of Islam and hatching plots against the Holy Prophet and the
Muslim Community even at Al-Madinah itself. They were taken to task
for their inimical behaviour and given a final warning to change their
attitude, and were at last exiled from Al-Madinah on account of their
misconduct.

The problem of the hypocrites, who had become very
troublesome at that time, was involving the Believers in difficulties.
Therefore, they were divided into different categories to enable the
Muslims to deal with them appropriately.
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Clear instructions were also given regarding the attitude they
should adopt towards the non-belligerent clans. The most important
thing needed at that time was to prepare the Muslims for the bitter
strupgle  with the opponents of Islam. For this purposc greatest
importance was attached to their character building, for it was obvious
that  the small Muslim Community could only come out successful. nay.
survive, if the Muslims possessed high moral character. They were,
therefore, enjoined 1o adopt the highest moral qualities and were
severely criticized whenever any moral weakness was detected in them.

Though this Surah mainly deals whh the moral and social
reforms, vyet due attention has been paid to propagation of Islam. On the
one hand. the superiority of the Islamic morality and culture has been
established over that of the Jews, Christians and musfriks. on the other
hand. their wrong religious conceptions, their wrong morality and their
evil acts have been criticized to prepare the ground for inviting them to
the way of the Truth.
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_ SUMMARY
- SUBJECT: CONSOLIDATION OF THE
ISLAMIC COMMUNITY.

The main object ol this Sarah is to tcach the Mushims the ways
that unite a people and make them firm and strong. Introductions for the
stability of family. which is the nucleus of community have been given,
Then they have  been urged 1o prepare themselves for defence. Side by
side with these. they have been taught the importance of the propagation
of Islam. Above all, the importance of the highest moral character in the
scheme of consolidation of the Community has been impressced.

Topics and Their Inter-Connections

Just. fair and equitdble” laws and ‘regulaticns for the smooth
running of family life have been laid:down for the husband and wife.
Detailed instructions have been given for the division of inheritance
and due regard has been paid to the rights of orphans.

In order to inculcate the right spirit for the observance of rules
and regulations, the Muslims have been enjoined to show generosity to
all around -them and to be free from meanness, selfishness, stinginess
of mind, because this is essential for the consolidation of the
Communities and helpful for the propagation of Islam.

The ways of the purification of mind and body for the offering
of Salat have been taught because it plays the most important part in
every scheme of moral and social ref'c::rm

After moral preparation, instructions: fﬂr defence have been
eiven. First of all. the Muslims have been warned to be on their guard
against the cunning machinations and vile practices of the local Jews
who were’ hostile to the New Movement. This caution was necessary
for removing some possible misunderstanding that might have arisen
on account of the pre-Islamic allianee hciwecn the people of Al-
Madmah and the Jews, '
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Then they have been enjoined to place their trusts and offices
of trust in the custody of honest and qualified persons, and to do what
is just and right, and to obey Allah and His Messenger and those
among themselves entrusted with the conduct of their affairs and to
turn to Allah and His Messenger for the settlement of their disputes.
As such an attitude and behaviour alone can ensure consolation, they
have been strongly warned that any deéviation from this path will lead
to their disintegration.

After this pre-requisite, they have been exhorfed to make
preparation for -defence and to fight bravely fer the cause of Islam,
without showing  any kind of cowardice or weakness. They have also
been warned to be on their guard against hypocrites. A line of
demarcation has been drawn to distinguish the intentional shirkers
from the helpiess devotees.

Here again instructions have been given for the offering of
Salat during military campaigns and actual fighting. This is to impress
the importance of Salit even at the time of fear and danger.

Before proceeding on to the next topic, the Muslims have been
exhorted to persevere in their fight without showing any kind of
weakness.

In order to make the Islamic Community firm and strong for
defence, the Muslims have been enjoined to observe the highest
standard- of Justice. The Muslims are required to deal out strict Justice
even in case of the enemy, with whom they might be involved in war.
They should also settle disputes between husband and wife with
justice. In order to ensure this, they should keep their beliefs and
deeds absolutely free from every kind of impurity and should become
the standard bearers of justice.

Resuming the theme of defence, the Muslims have been
warned to be on their guard against their enemies. They have been
admonished to take necessary precautions against the machinations of
the hypocrites and the unbelievers and the people of the Book.As
belief in Allah, and Revelation and Life-after-death is the only
safeguard against every kind of enemy, they should sincerely believe
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im and follow His Messenger, Mu];nammad (Allah’s peace be upon
him). H :
Though this verse alsu deals wuh the famﬂ}r laws contained in 176

verses 1-33, it has been added as a suppleme:nt at the end of this Strah
because it was revealed long after An-N:sa was being recited as a

cumplete Surah.
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Verses: 176 ' Revealed ar al-Madinah
In the name of Allah, the Beneficent, the Merciful

O mankind, fear your Lord, Who created you of a single soul.
and of the same created his mate, and from that pair spread countless
men and women ovér the earth;! fear that Allah in Whose name you
demand your rights from one another, and abstain from violating
relations between kinsfolk; note it well that Allah is watching you very
closely. ;

Restore to the orphans their property.- and do not exchange
vour worthless things for their valuable things.? and do not devour
their property by mixing it up with your own, for it is a great sin,

And if you be apprehensive that you will not be able 1o do
justice lo the orphans, you may marry two or three or four women
whom you choose.* But if you apprehend that you might not be able to
do justice to them, then marry only one wife.® or marry those women
who have fallen in your possession.® This will be the better course 1o
avoid injustice, |

And give their dowries willingly 1o women (as an obligation),
but if they, of their own accord, remit a portion of the dowry, you
may enjoy it with pleasure.’

Do not give to the feeble-minded people that property which
Allah has made the means of your maintenance: you should however,
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provide them with food and clothing and give them good advice ®

And go on observing and testing the orphans until they reach the
marriageable age:® then if you perceive that they have become capable,
deliver to them their property 1. Be on your guard against devouring
their property unjustly and wastefully and hastily lest they should grow
up to demand it. If the guardian of an orphan is rich, let him abstain
from the orphan’s property, and if poor, let him eat of it fairly.!! When
you hand over to them their property, then have some people to witness
it, and Allah suffices as Reckoner. 5

There is a share for men in what has been left by parents and
near relatives, and there 1is a share also for women in what has been
left by parents and near relatives, whether it be little or much;!? for
this share has been prescribed (by Allah).

[. This mntroduction beautifully suits the subsequent laws and regulations
about human rights, specially about the smooth running of the family life. On the
one hand, the people have been urged to fear Allah so as to escape His displeasure;
on the other, they have been reminded that all human beings have sprung from one
and the same parents and are thus closely related to one another. *....He created
you of a single soul” At first one human being was created and then from fim the
human race spread over the earth. Therefore they should strictly observe the ties
and obligations of kin-ship. We learn from another part of the Qur’an that Adam
was that “single soul.” He was the first Man from whom the whole of mankind
sprang ;up .and spread over the earth. °....and of the same created his mate:™ We
have no definite detailed knowledge of how his mate was created of him. The
commentators generally say that Eve was created from the rib of Adam and the
Bible also comtains the same story. The Talmud adds to it that she was created
from the thirteenth rib of Adam. But the Qur'an is silent about it, and the Tradition
of the Holy Prophet that is cited in support of this has a different meaning from
what has been understood. The best thing, therefore, is to leave it undefined as 1t
has been left in the Qur'an, and not to waste time in determining its details.

2.That is, as long “As the orphans are under age, spend their property
only in their interest; and when they come of age, return their rightful property
them.™

3. This is a comprehensive sentence, which may mean, “Do not make your

income unclean in any unlawful way.” It may also mean, Do not exchange your
worthless things for the valuable things of the orphans.”

4. The commentators ascribe three meanings to this:
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(a) Hadrat ‘A’ishah says that this was revealed to remedy an evil that was
prevalent in the days of “Ignorance.” The guardians of the orphan girls
used to marry them for their wealth and beauty, with the intention of
keeping them under their power because they had no one to defend their
cause; then they treated them unjustly without any fear. Therefore when
they became Muslims, they had misgivings about marrying orphan girls.
A::ccrdmgly, the Qur’ fm advised them to marry women of their choice
other than orphan girls in their charge, if they feared that they would not
be able ‘to do justice to them. Verse 127 of this Siirah also supports this
comment. '

(b) In commenting on this, Hadrat Ibn-1-* Abbas and his disciple ‘lkrimah
assert that this Ccmunandnmm was given to eradicate an injustice that
was  prevalent at that time. In pre-Islamic days, there was no limit to the
number of wives and some people would marry even a dozen of them
but when they could not meet the increasing expenses, they were forced
to grab the property of ﬂ'IEIT orphan nephews and other helpless
relatives. Therefore, Allah restricted the maximuim number of wives to
four, and enjoined that this too, was subject to the condition that one
should do justice to all-of them.

(¢) Sa’id bin Jubair, Qatidah and some other commentators declare that this
- Command was given to'safeguard the interests of wives. They say that
‘even before the advent of Tslam, injustice ' to the orphans was looked
upon with disfavour, but in regard to wives, it was different: they would
marry as many as they liked and would treat them cruelly and unjustly
without any fear of the society or pangs of conscience. Therefore Allah
warned them that they should r:fraiﬁ'frﬂm dafng injustice to their wives

as they did in the case of the orphans. Therefore they should not marry
more than four wives and that too, only if they would do justice to them.

The words of the verse bear-all the three. meanings and probably all three
are meant. Another meaning also can be: “If you cannot treat the orphans justly as
they normally should be, you may marry the women who have-orphan children.”

The consensus of opinion of all the scholars of the Muslim law is that this
verse limits the number of wives and prohibits the keeping of more than four at
one’ and the same time. Traditions also support this. It is related that at the time
when Ghailan, the chief of Ta‘if, became a Muslim, he had nine wives. The Holy
Prophet asked him to keep only four of them and divorce all the others. There is
another instance of Naufal bin Mu‘aviyah, who was ordered by the Holy Prophet
to divorce one of his five wives. '

It should also be noted that this verse restricts polygamy with the provision
of justice to all the wives; therefore. whoever abuses this permission without
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fulfilling the condition of justice and marries more wives than one tries to deceive
Allah. The courts of an Islamic State are, therefore, empowered to enforce justice
m order to rectify the wrong done to a wife or wives. At the same time it is
absolutely wrong to conclude from the proviso of justice, attached to this
Commandment, that this verse was really meant to abolish polygamy. This is not
the view of the Qur’dn, but of those Muslims who have been overawed by the
Christians of the West. They say that the Qur’an is also against polygamy but it did
not abolish it directly because it did not consider it expedient at the time for the
custom had become very common. Instead of this, it allows polygamy provided
that justice is dome to all the wives. As this condition is most difficult to fulfil, the
recommendation is towards monogamy. Obviously, this way of thinking is the
result of mental slavery, because polygamy in itself is not an evil for in some cases
it becomes a real cultural and moral necessity. There are some people, who, even
if they wished, cannot remain content with one wife. Polypamy comes to their
rescue and saves them and the society in general from the harms of unlicensed
sexual indulgences. That is why the Qur’an allows polygamy to such people with
the explicit condition of doing justice to all the wives,

As regards those who consider polygamy to be an evil, they are free to
oppose the Qur’an and condemn polygamy, but they have no right to ascribe their
own perverted views to the Qur'an, for it makes this lawful in very clear language
without employing any words that might be stretched in any way to imply that the
Qur’an means to abolish it. (For further explanation, please comsult my book
Sunnat ki A 't Haithivyar, pp. 307-316).

6. “Those women”: slavegirls captured in war and distributed among the
people by the govermment. It may either mean: “If you cannot bear the expenses of
a free woman, you may marry a slave girl as permitted in.v. 25,” or it may mean:
“If you need more wives than one but are afraid that you might not be able 1o do
Justice to your wives from among the free people, you may turn to slave girls
because in that case you will be burdened with less responsibilities.'" (For details
please refer to E.N. 44 below).

7. Hadrat ‘Umar and Qadi: Shuraih have ruled that if a wife remits the
whole of her dowry or a part of it but-later on demands it, the husband shall be
compelled o pay it because the very fact that she demands it is a clear proof that
she did not remit it of her own free will. (For further details, consult my book
Hugig-vz-Zaujain, under the caption Dowry).

8. This verse is very comprehensive in meaning. It teaches the Muslim
Community the lesson that in no case should wealth, which is so important for the
maintenance of life, be entrusted to such people as are feeble-minded and incapable
of using or managing it properly, for they might, by its wrong use, spoil its





















































































































































































































































































































