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INTRODUCTION
Name

It is derived from the very first word “Way-7ur-i, ™
Period of Revelation

From the internal evidence of the subject-marter it appears tha
this Surah too was revealed in the same stage of the Holy Prophet's life
at - Makkah in which the Strah Adh-Dhariyat was revealed. While going
through it one can clearly feel that during the period of its revelation the
Holy Prophet (peace and blessings of Allah be upon him) was being
showered with objections and accusations but there is no evidence yet 10
show that severe persecution of the Muslims had started.
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Subject-Matter and Topics

“Mie  subject-matter of its first section {vv. 1-28) is the Hereafter,
As arguments for its possibility, necessity and occurrence had already
been given in Surah Adh-Dhariyat. these have not been repeated here.
However. swearing an oath by some realities and signs which testify to
the Hereafter. it has been stated .most emphatically that it will surely
come 1o pass, and none has the power to prevent its occurrence. Then, it
has been stated as to what will be the fate of those who deny it when it
actually occurs, and how will those who believe in it and adopt the way
of piety and righteousness accordingly, be blessed by Allah.

Then. in the second section (vv. 29-49) the Quraish chiefs’
artitude towards the message of the Holy Prophet (peace and blessings of
Allah be upon him} has been criticised. They called him a sorcerer. a
madman, or a poet, and would thus mislead the common people against
him so that they should not pay any serious attention to the message he
preached.  They looked uwpon him as a calamity that had suddenly
descended on them and would openly wish that he met with a disaster so
ihat they were rid of him. They accused him of fabricating the Qur’an
by himselt and of presenting it in the name of Allah, and this was, God
torbid, a fraud that he was practising. They would often taunt him.
saying that God could not have appointed an ordinary man like him to
the office of Prophethood. They expressed great disgust at his invitation
and message and would avoid him as if he was asking them for a reward
for ir. They would sit and take counsels together to devise schemes in
order 1o put an end to his mission. And while thev did all this they never
realized what creeds of ignorance they were involved in and how
seltlessly and sincerely was Muhamimad (peace and blessings of Allah be
upon him) exerting himself to deliver them from their error. While
criticizing them for this attitude and conduct, Allah has put them certain
guestions, one after the othgr, each of which is either an answer to some
objection of theirs, or a criticism of some error. Then, it has been said
that it would absolutely be of no avail to show them a miracle in order to
convince them of his Prophethood. for they were such stubborn people
as  would misinterpret anything they were shown only to avoid affirming
the faith.
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In the beginning of this section as well as in its end, the Holy
Prophet (peace and blessings of Allah be upon him) has been given the
instruction that he should persistently continue giving his invitation and
preaching his message in spite of the accusations and objections of his
opponents and enemies. and should endure their resistance patiently fill
Allah’s judgement cames to pass. Besides, he has been consoled, as if to
sav: “Your Lord has not left you alone to face your enemies, after
raising you as a Prophet, but He is constantly watching over you.
Therefore, endure every hardship patiently till the Hour of His
judgement comes, and seek through praising and glorifying your Lord
the power that is required for exerting in the cause of Allah under such
conditions.
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Verses: 49 Revealed at Makkah

In the name of Allah, the Compassionate, the Merciful.

By the (mount) Tiir,' and an open Book written on a fine scroll,’
and the inhabited House,® and the elevated roof,* and the surging
ocean,” the torment of your Lord shall surely come to pass, which none
can avert.® It will be ona Day when the heaven shall reel and shake
violently,” and the mountains shall fly about.® Woe on that Day to the
deniers who are today engaged in their (useless) arguments for sport.”
The Day when they are driven and pushed to Hell-Fire, it will be said
to them. “This is the same Fire that you were wont to deny. Now tell;
Is this magic? Or, do you not perceive it?"' Now burn! Whether vou
bear it patiently or not, it is all the same for you. You are being
reconpensed only according to your deeds.

The righteous'' shall be in Gardens and Bliss, rejoicing in what
their Lord shall give them; and their Lord shall save them from the
torment of Hell.2 (It will be said to them:) *Eat and drink with relish'
ns a reward for what you have been doing.™ They will be reclining on
couches, facing each other, and We shall wed them to houris with
beautiful eyes.'

l. Tur means a mountain, and ar- 70 the particular mountain on which

Allah had blessed the Prophet Moses with the Prophethood.

1-16

17-20
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2. In ancient times the books and wntings which were meant 1o be

preserved for long were written on the skin of deer instead of the paper. This skin
was especially prepared for writing as a thin and fine parchment and was called
ragey  trerminologically. The Jews and Christians in general wrote the Torah.
Psalms. the Gospels and*the Prophets™ Books on this same ragg so that they would
endure. Here. by “an open Book™ is implied the same collection of the holy
scriptures which the followers of the Book possessed. It has been described as “an
open Book™ because it was not extinct; it was read and one could easilv find ow
whar was written in it.

3. According to Hadrat Hasan Basri. “the inhabited House™ implies the
House of Allah, the Ka bah, which is never without its visitors and pilgrims at any
time  of the dav and night. However, Hadrar “Ali. Ibn *Abbas, ‘Tkrimah. Mujahid,
Qatadah,  Dahhak. Itn Zaid and other commentators have stated that it implies the
Ha-ad-tia i (the inhabited House) which the Holv Propher referred 1o in
connection  with his My 'ras (Ascension). against the wall of which he had seen the
Prophet Abraham reclining. Mujahid, Qatadah and Ibn Zaid say that just as the
Kabah is the centre and place of refuge for all God-worshippers. so is there in
cvery heaven a similar Ka'bah for its dwellers which occupies a similar central
position for the worshippers of Allah there. One of these Ka'bahs was the one
against the wall of which the Holy Prophet had seen the Prophet Abraham
rechiming on the occasion of the Mi‘rds; and with it the Prophet Abraham had a
natural attinitv. for he himself was the founder of the Ka“bah of the earth. In view
of tlus explanation. this second commentary does not go against the commentary
viven by Hadrai Hasan Basri. but if both are read rogether. we can understand that
here the oath has not been sworn only by the Ka'bah of the earth, but it also
mcludes an oath by all the Ka'bahs that are there in the entire Universe.

4. “The elevated roof”: the sky which seems to be spread over the earth
like o wvauli:  here this word has been used for the entire Universe. (For
cxplanation. see E.N. 7 of Surah Qaf).

5. Several meanings have been given of the word al-balir-il-masyir as
used e the oniginal. Some commentators have taken it in the meaning of “full of
lre ™ some take 1t m the sense of “empty and un-occupied™. the water of which
night have sunk into the earth. some 1ake it in the meaning of “restricted and
confined”™, by which they imply that the ocean has been restrained so thart its water
neither sinks into the earth nor spreads over the land to drown all its dwellers
Some have raken i in the meaning of mixed and blended because in it sweet and
suline, warm and  cold, water 1s imixed rogether: and some take it in the meaning
of brimful and surging. The first rtwo of these meanings bear no relevance to the
context, These two states of the ocean-splitting of the bottom of the ocean and
simking of its water nto the earth and then its being filled with fire —will appear on
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the Dayv Of Resurrection, as mentioned in Surah Takvir: 6 and Infitar: 3. These
states of the future do not exist at present and therefore cannor be swom by to
convince the people of today of the occurrence of the Hereafter. Therefore. here
al-bahir jf-masfir can be 1aken only in the meaning of confined. mixed. brimful
and surging.

6. This is that truth for which an oath has been sworn by the five things.
“The torment of your Lord™ implies the Hereafter, for it will be a torment for
those who deny that it will come. That is why it has been called “the torment of
your Lord™ instead of the Resurrection, or the Hereafter. or the Day of
Retribution. Now let us consider how the five things by which an oath has been
SWOTrn point to its occurrence.

Mount Tur is the place where a decision was taken to exalt an oppressed
nation and to abase an oppressive nation, and this decision was taken not on the
basis of a physical law but on the basis of a Moral Law and the Law of
Retribution. Therefore, Mount Tur has been presented as a symbol for the
Hereafter. It implies that the decision of exalting a helpless nation like the children
of Israel and the drowning of a powerful and mighty ruler like the Pharaoh along
with his hosts, which was taken in a quict and listless night on the Mount Tur, is
prooi of the fact how the nature of the Kingdom of the Universe demands that man
who has been endowed with powers and authority, should be subjected 1o moral
accountability and rewarded and punished accordingly. and for meeting this
demand adequately a Day of Reckoning is necessary when the whole of mankind
should be gathered together and called to account for its deeds. (For further
explanation, see E.N. 21 of Surah Adh-Dhariyat).

The holy scriptures have been sworn by because all the Prophets who
came to the world from the Lord of the Universe and the Books they brought gave
the same one news in every age which the Prophet Muhammad (upon whom be
Allah’s peace) is giving. i.e. that all humans of the former and latter generations
will one day be resurrected and presented before their God and rewarded and
punished according to their deeds. There has beer: no heavenly Book that fails to
proclaim that this life is not the only life. that man will not end in the dust after
death and that there will be both accountability and reckoning.

*The inhabited House™ has been swom by for the reason that in those
days the building of the Holy Ka'bah was a great sign, particularly for the Arabs.
which pointed to the truthfulness of Allah’s Prophets and to the fact that they were
supported by Allah Almighty’s far-reaching wisdom and great power. 2.500 vears
betore the revelation of these verses a person happens to visit these barren and un-
inhabited mountains. without any army or worldly provision. leaving belind a
wife and a suckling child devoid of material support. Then. some time later the
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same man returns and lds at this desolate place a house for the worship of Allah
and gives  a call to the people to come and visit that house as pilgrims. This same
structure and 1he call are so fervently received that the House becomes the cenmre
of the entire population of Arabia. People respond to the call enthusiastically and
are drawn from every comer of the country to the House in a spirit of devonon
and dedication. For 2.500 vears this House continues to remain such a sancruary
ol peace  that while blood is shed in the country around it, none can dare raise his
hand against another as soon as people enter its sacred boundaries: and then
because of this very House Arabia is blessed with four months of such total peace
every year when caravans travel in full safety. trade Nourishes and markets are
held. Then the House inspired such awe that during this whole period no ryrant
could ever look wwards it with an evil imtention. and whoever dared do so was so
ceized by Allah’s wrath that he became an object of warning for others. Such a
miracle had been wimessed by the people themselves only 45 vears before the
revelation of these verses. and many of those  who had witnessed it were stll
present and living i the city at the time when these verses were being recited to
the people of Makkah., What greater proof could be there of the fact that the
Prophets of  God never uttered empty words? They see with their eyes that which
others oo not see: they talk freely of such realities as cannot be comprehended by
others by intellect: they engage at times in works which might be viewed as
madness by the contemporary - world but which might strike with amazement the
people  coming centuries afterwards, When men of such calibre have unanimously
been piving i every age the news that Resurrection shall occur and accountability
shall ke place. it would be sheer madness to dub it as the bragging of the msane

The elevated roof (the skv)y and the surging ocean have been sworn by.
for both these are a poiter to Allah’™s wisdom  and His power. and the same
wisdom and power  prove both the possibility of the Hereafter and 1s occurrence
and necessitv, s for the sky’s  being a pointer we have already explained it in
EN. 7 of Surah Qaf above.  As for the ocean. anvone who considers it deeply
with an unbiased mind will testity that the provision of water i such abundance on
ihe earth is by utselt such an amazing work which cannot be the result of an
accidem or chance. This also proves that it is not possible that such a perfect
svsten could come  into being by chance and the bodies of each species could be
miade precisely according 1o the depth in which it has to live. Its water has been
made saline so  that the bodies of the millions of the animals which die in it daily
Jdo not rot. lts water has been restrained at a particular level in such a way that it
neither sinks into the earth’s belly passing  through its cracks and holes. nor it
spreads over the land to submerge it. but has been checked at the same level for
millions of vears. Because of the existence of this great store of water the rainfall
is arranged on the dry parts of the earth, in which the heat of the sun and the



At-Tir 175

circulanion of the winds cooperate with full regularity. Then the ocean’s being
inhabited with life and the creation n it of the various Kinds of creatures has given
man the advantage thar he obtains from it his food and other necessities in large
quantities. Then its  bemg checked and resiramed to a limit has given birth 1w the
continents and islands which are the home of man, and because of its adhering to
and following some fixed laws has it become possible that man may navigare his
ships in it Such an arrangement could not have possibly existed without the
wisdom of an All-Wise Being and the power of an Absolute Ruler. nor could this
deep relationship that binds the interests of man and other creatures of the earth 1o
the arrangement of the ocean be established at random. Now, 1if this is undeniable
evidence that an  All-Wise and All-Powerful God has created a vast and surging.
brackish ocean also besides making countless other arrangements for the purpose
of sertling man on the earth. that person would be foolhardy. who expects that the
All-Wise God would make arrangements for man that he should water his crops
from  the ocean and provide him sustenance thereby but would never question him
a#s 10 how he returmed thanks after eating His provisions, and that He would grant
man the power that he should run his ships on the surface of the ocean but would
never quesiion him as to whether he had run the ships for the sake of the truth,
righteousness  and justice. or had commined robberies. Likewise. it would also be
sheer folly 1o imagine that the Absolute Sovereign of Whose power the crearion of
the wonderful ocean 1s a petty, msigmficant sign. Who has checked and restrained
this vast store of water on this suspended globe which is moving in space. Who
has dissolved a huge quantity of salt in it. Who has created countless varieties of
creatres e i, and has arranged their sustenance therein. Who carries billions of
s of water from it every vear l;}' means of the wind and causes it 1o fall
regularly  as rain on millions of square miles of dry land. becomes so helpless and
powerless atter creating man that He could not resurrect him again.

7. The word manr in the original is used  for turmning round. boiling,
fluttering. rotating. swinging and moving forward and backward. The object of
depicting the condition of the heavens on the Day of Resurrection i these words
15 1o give the idea that the system of the heavens on that Day will be wholly upset,
and when an observer will look up 1o the sky. he will feel thar the constant panern
and order that 1t always used to present. has been broken and there is disorder.
confusion and chaos on every side.

8. In other words. the pull of the earth which is keeping the mowmaims in
place. will become loose, they will be uprooted and srart floating about in space
like clouds.

9. 1t means thar they are mocking and ridiculing the news of Resurrection.
Hereafter. Heaven and Hell when they hear it from the Prophet. and instead of
[Conted. on p. I8
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Those who have believed and their offspring also have
followed in their footsteps in degrees of faith, We shall join to them
those of their offspring also (in Paradise) and shall not deprive them
of anything of their deeds.” Every person is a pledge for what he has
earned.”" We shall go on providing them well with fruits and meat,"
such as they may desire. They shall zealously be passing from hand to
hand a cup of wine which shall neither contain idle talk nor
immorality.™ And there will go round to them young boys,
exclusively appointed for their service,” who will be as lovely as
well-guarded pearls. They will turn to one another and ask (about
their worldly lives). They will say, “Before this we lived among our
kinsfolk, in fear and dread.?® Consequently, Allah has been bounteous
to us and has saved us from the torment of the scorching wind.”'
Indeed, we prayed only to Him in our previous life. Most surely He is
the Beneficent, the Merciful.”

So, O Prophet, go on admonishing (them). By the grace of
your Lord, you are neither a soothsayer nor mad.*

Do they say, “He is a peet for whom we are awaiting the
adverse turn of fortune?™ Say to them, *Yes, wait; I too shall wait
with you.™* Do their minds command them to do so, or. are they a
people who have transgressed all limits?**

Do they say, “This man himself has forged this Qur’an™ The
fact is that they do not want to believe.*® Let them then produce a
discourse like it. if they are true in what they say.*’

Have they been created without a Creator? Or, are they their
own creators? Or, have they created the heavens and the earth? The
fact is that they lack faith.*®

Do they possess the treasures of your Lord? Or, is it they who
contrel them?*

Do they have a ladder by climbing which they overhear what
goes on in heavens? Then let any of them who has overheard bring a
clear proof. Is Allah to have daughters and you sons )

Do you ask them for any rewards that they are weighed down
under a load of debt?*!

21-28

30-32

33-34

40
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43

44-47
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Do thev have the knowledge of the unseen realities whereby
they may be writing down?*%

Do thev intend to devise a plot?** (If so.) the plot shall recoil upon the
disbelieves themselves,™

Do they have a god other than Allah? Exalted is Allah above what
they associate with Him. ™

Even if they saw fragments of the sky falling down, they would say,
“this is a mass of clouds advancing.™*® Therefore, O Prophet, leave
them to themselves till they meet that Day of theirs wherein they shall
be struck down, the Day when neither shall their own plotting avail
them anything nor shall anyone else come to their rescue. And even
betore that there awaits the wrongdoers another torment. but most of
them do not know."

Coned. from p. | =53]

considering 1t seriously they are disputing it only for fun and amusement. Their
discussions of the Hereafter are not meant 1o understand rhe reality. bt only 10
amuse themselves. and they do not at all realize the fate for which they are
desnned.

10. Thar is. "When the Messengers in the world wamed you of this Hell,
vou said that it was only by magic that they were fooling you. Now say: Is this
Hell which you are facing mere magic. or vou sull do nor see that vou have
actually met with the same Hell which was being foretold to you?”

11. “The righteous™: the people who believed in the news given by the
Prophets and who safeguarded themselves in the world irselt and refrained from
thoughts and deeds that doom man to Hell.

12. There seems to be no need to mention a person’s being saved from
Hell afrer it has been said that he will be admitted to Heaven, but at several places
i the Qur an these two things have been mennoned separately because a person’s
being saved from Hell is by iself a grear blessing. And the words. “their Lord
shall save them from the rormemt of Hell™. is an allusion 1o the truth that man’s
being saved from Hell is possible ouly through Allah’s grace and bounty:
otherwise  human weaknesses cause such flaws 1o occur in everyvone’s work thar if
Allah does not  overlook them by His grace and instead decides to subject him o
accountability.  none can save himself from His pumishiment, That is why although
entry into Paradise 15 a great bounty from Allah, lus being saved from Hell is no
less oomercy,
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13. Here. the word “with relish™ comains vast meaning in iself. In
Paradise whatever a man receives. he will have it without any labour and toil.
There will be no question of its sustenance i short supply. Man will not have 1o
spend anything for it. It will be precisely according to his desire and choice and
taste. In whatever quannty and whenever he will desire ir. it will be made
available. He will not be staying there as a guest that he may feel shy of asking for
something. but evervthing will be the reward of his lifelong deeds and the truit of
his own labours. His eating and drinking anything will not cause any illness nor
will he ear for satustfying hunger or for survival but only for the sake of enjoviment.
Man  will be able to obtain as much pleasure from it as he pleases without the tear
of indigestion, and the food eaten will not produce any filth. Therefore. the
meaning of eatng and drinking “with relish™ in Paradise is much more vast and
sublime than what is understood by it in the world,

14. For explanation, see E.N."s 20. 29 of Siirah As-Saaffat. and E.N. 42
of Ad-Dukhan.

15, This theme has already been mentioned in Surah Ar-Rad: 23 and Al
Mu'min: 8 above. but here a greater good news has been given. In the verse of
Surah Ar-Ra’d only this much was said: “They will enter into them (Gardens)
g with the righteous  from among their forefathers, wives and descendants.”
and in Strah Al-Mu’min: “The angels ask forgiveness for the believers. they say
Our Lord...(admit therein also) of their parents and wives and children who are
righteous.” Here, what has been said i addition is: If the children had been
following in the foorsteps of their forefathers in faith. they will be joined with
them m  Paradise even though they might not deserve. on the basis of their deeds.
the same high rank which the elders would atwain on the basis of their superior
taith and deeds. and this joining will not be of the nature of occasional visits and
meetings but they will be lodged permanently with them in Paradise as is bome
ot by the words: affagna bi-fum. For the sake of further satistaction it has been
stated: “In order to be joined with their offspring the parents will not be lowered
and reduced i rank. but in order to be joined with their elders the rank of the
children will be enhanced and exalted™.

Here. it should be borne in mind that this news has been given in respect
of the children who on reaching maturity voluntarily decided o affirm faith and of
their own  free will followed in the footsteps of their rightecous forefathers. As for
those of the children of a believer. who might have died cven before reaching
maturity.  there cannot be any question of beliet or disbelief. obedience or
disobedience. for they will be adimitted ro Paradise automancally and will be
lodged along with their parents to be a comfort of the eves for them.
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16. Here. the metaphor of rafn (pledge) is very meanmgful. If a person
takes o loan from somebody, and the creditor keeps some article belonging to the
delmor as a pledge with  himself as a guarantee for the payment of his right, the
debwor cannor redeem his  pledge unless he pays off the debis: and if he does not
redecm his pledge within the fixed time limit, the pledged aricle stands forfeited.
The nmature of the affair between man and God has been compared here to this
very situation. The provisions, powers. capabilities and authority that God has
aranted man in the world are a debr that the Master has given 1o His servant. and
as o puarantee for this debt the self of man is a pledge with Allah. If man by
emploving the provisions and the powers and authority in the right way eams the
goodd by which the debr can be paid off. he will redeem the pledged thing, i.e. his
aown self. otherwise it will be forefeited. This thing has been said immediately
after the preceding verse because even though the righteous believers may
themselves be the people of a very high rank, their children cannot redeem their
pledge unless they redeem their self by their own labour and effort. The eaming of
the forefathers cannot redeem the children. However, if the children are able o
redeem themselves by virtue of their faith in some degree by following their
righteous forefathers in their footsteps, it would then be Allah’s grace and bounty
that in Paradise He may exalt them from lower ranks to be joined with their
parents in the higher ranks. The good done by the forefathers can benefit the
children only so far. but if by their own deeds they deserve Hell. it is not possible
that they may be admitted to Paradise for the sake of the forefathers. Another
thing that can be deduced from this verse is that the less righteous children’s being
Joined with their more righteous forefathers is not in reality the result of the life-
work of the children  but of their forefathers’. They by virtue of their deeds will
deserve thz grace that their children be joined with them in order to be a comfon
of the eves for them. That is why Allah will not lower their ranks to join them
with their children but will exalr the children’s ranks to be joined with them. so
that the perfection of Allah’s blessings on them is not marred by the distress that
they may suffer on account of the remoteness of their children far away.

17. In this verse, there is the mention of providing the dwellers of
Paradise with every kind of meat generally. and in Strah Al-Waqizah it has been
said: “They will be served with the flesh of fowls.” We do not know what exactly
will be  the nature of this flesh. But just as in some expressions of the Qur an and
- some  Alddel it has been said about the milk of Paradise that it will not have
been drawn from the udders of animals, and about the honev of Paradise it has
been said that it will not have been produced by the bees. and about the wine of
Paradise wt has been said that it will not have been distilled from rotten fruit, but
these things will flow our of the springs into the canals by the power of Allah. so it
can e argued by analogy thar this flesh too will not be obtained from slaughtered
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animals but this too will be a natural product. The God Who can produce milk and
honey and wine directly from earthly substances can also produce tasty flesh of
every Kind from the same substances, which should even surpass the flesh of
animals in taste and delight. (For further explanation, see E.N. 25 of Surah As

Saaffat, E.N."s 21 to 23 of Siirah Muhammad).

18. That is. the wine of Paradise will not intoxicate that they should ger
drunk and talk nonsense, or use abusive language, or conduct and behave
indecently as drunkards. (For further explanation, see E.N, 27 of As-Saaffar).

19. Here, the word used is ghifman-u/ fatbum and not ghifman-o-fram. If
ghifman-u-fnrn had been used, it would have meant that their servants in the world
would be made their servants in Paradise too; whereas whoever from the world
poes to  Paradise, will go there on the basis of his own work and entitlement. and
there s no reason that after his entry in Paradise he may be made a servant of the
same master whom he had been serving in the world. But it can also be that a
servant on account of his deeds may attain a higher rank than his master in
Paradise. Therefor, by using ghilman-u/-lahum no room has been left for this
suspicion. This word provides the explanation that these will be the boys who will
be exclusively appointed for their service in Paradise. (For further explanation.
see E.N. 26 of Surah As-Saaffat).

20. That is, “We were not heedless and living a care-free life of ease and
comfort. but we were always on our guard lest we should commit an evil for
which we may be held accountable before God.™ Here. the mention of * .. living
among our Kinsfolk. in fear and dread,” in particular, has been made for the
reason that man commits evil mostly when he is deeply engrossed in arranging
ease and comfort for his children and tryving to make their future secure and
happy. For the same purpose he earns forbidden things by forbidden means.
usurps the rights of others and makes evil plans. That is why the dwellers of
Paradise will say rto one another: “That which particularly saved us from the evil
of the Hereafter was that while living among our families we did not think so
much of arranging the pleasures of life and a splendid future for them as for
avoiding for their sake those methods and means that might ruin our life in the
Hereafter and that we should not lead our children also on 1o the way that might
imake them worthy of the torment of Al'ah.

21l. The word samuin in the original means hot, scorching wind; here it
itplies the waves of hot wind that will be arising from Hell.

Z22. After depicting a scene of the Hereafter the address now rns o the
obduracies of the disbelieves of Makkah with which they were resisting the
message of the Holy Prophet (upon whom be peace). This verse though apparently
addressed 1o the Holy Prophet is actually meant for the disbelievers through him.
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Whenever he spoke of  Resurrection and the gathermg together of mankind. and
accountability. and meting out of rewards and punishments. and Heaven and Hell
and recited the verses of the Qurian in support thereof. with the claim that he
received that information  from Allah and that it was Allah’s Word that had been
revealed 1o lam. their leaders and religious guides and depraved people neither
histened 10 him  seriously themselves nor wanted that the other people should pay
any o attention o0 him. Therefore. they would sometimes taunt him saying that he
wils o sorcerer. or that he was a poet. or that he was a madman, or that he
Fabricated those srrange things himself and presented them as Revelations from
Allah only in order to impress the people. They thought that by passing such
remiarks agamnst him they would be  able to create suspicions among the people
about him  and would thus render his preaching ineffective and vain. Abourt this it
is being said: ~O Prophet. the truth in fact is the same that has been presented
from the beginning of the Siirah to this point. If these people call you a sorcerer
and a madman on account of these things. vou should not rake it to heart bur
should go on arousing the people from their heedlessness and warning them of the
reality, for by the grace of God you are neither.”

The word kdlin (sorcerer) in Arabic is used for an astrologer. fortune
wller and a wise man. In the pre-Islamic days of ignorance it was a full-fledged
profession. The sorcerers claimed. and the credulous people thought and believed.,
that they knew the destinies of the people. or they had a special link with the
spirits. devils and jinn through whom they came to know of the unseen reahnes. 1f
a thing  was lost. they could tell where it lay; if a theft occurred somewhere. they
could tell who the thiet was: and they could foretell destinies. People came 1o
thent, andd  they would tell them unseen things in exchange for gifts and offerings.
They would somenmes visit the towns and villages and would cry about their
profession so that the people might approach them. They had a way and manner
and appearance of their own by which they became easily recognisable. The
kimguage they used also differed from the common speech of the people. They
would  utter rhvmed and rhythmical sentences with a peculiar accent and
modulation and  generally used vague and ambiguous sentences trom which every
person could draw his own meaning. The Quraish chiefs in order to deceive the
common people accused the Holy Prophet (upon whom be peace) of sorcery only
tor the reason that he was giving the news of the realities that are lndden and s
claim was that an angel from God came to reveal that news to him. and the W
of God that he was presenting was also rhymed. But no one in Arabia could be
deceived Dby this accusation because no one was unaware of the sorcerers
profession  and their general way and appearance and their language and business
Fvervone knew whar they did. why the people visited them. what they told them.
whit - sort of modulated sentences they uttered and whn subject-matier thes
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contained. Then. above all. it could not be that a sorcerer would rise with a creed
ihat went against the prevalent beliefs of the nation and would exert himself
preaching it continuously at his own risk. Therefore. this accusation of sorcery did
not apply to the Holy Prophet (on whom be peace) at all and no one in Arabia who
hind sy common sense could be deceived by it

Likewise. the disbelievers of Makkah also accused him of madness only
for their own satisfaction. just as some shameless Western scholars of the present
day in order to satisfy their malice and enmity against Islam. claim that. God
farbid. the Holy Prophet {upon whom be peace) had epileptic fits and whatever he
uttered during those fits was taken as Divine Revelation by the people. No sensible
person  in those days regarded such absurd accusations as worthy of any attention.
nor can anyone today who reads the Quran and studies the wonderful feats of the
Holy Prophet’s leadership and guidance believe that these were the product of
epileptic fits.

23. That is, “We are waiting for him to be afflicted with calamity so that
we be rid of him.™ Probably they thought that since Muhammad (upon whom be
Allah’s peace and blessings) was opposing their deitiecs and denying their
supernatural powers, he would fall under the curse of some deity. or some bold
devatee of a god would pur an end to him.

24. This can have two meanings: (1) ~1 would also see whether this desire
of vours is fulfilled or not ;” and (2) “I am also waiting 10 see who goes to his
doom, youor .7

25. In these two sentences. the opponents” entire propaganda has been
nailed. and they have been completely exposed. The reasoning briefly is this:
These Qaraish chiefs and elders pose as very wise people. but does their intellect
tell them that they should call a person a poet when he is not a poet, and call him a
madiman  when he is well-known for his wisdom among the people. and dub hun a
sorcerer when he has not the remotest association with sorcery ? Then. if you are
passing  these judgments only on the basis of intellect and reason. you should have
passed  one judgement. and not so many contradictory judgements simultaneously.
After all. how can one and the same man be a poet and a madman and a sorcerer
at one and the same time ? If he is mad. he can then neither be a sorcerer nor a
poet. If he is a sorcerer, he cannot be a poet, and if he is a poet. he cannot be a
sorcerer. for the language and diction and themes of poetry are quite different
from the language and themes of sorcery. The one who Knows the distinctions
between poetry and sorcery cannot  possibly call and regard the same discourse
both as poetry and as sorcerv at one and the same time. Therefore, it is evidem
that these comtradictory things are bemg said against the Propher Mulanmimad
rupen whom be Allah’s peacet not on the basis of intellect and reason but only due
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10 obduracy and stubbornness. and the big chiefs of the nation blinded by their
prejudice and enmity are levelling absurd charges which no serious person can
regard as worthy  of any attention. (For further explanation. sce E.N. 104 of Al-
Araf. E.N. 3 of Siirah Yunus, E.N.’s 53, 54, of Bani Isra’il, E.N.’s 130, 131,
140, 142-144 of Ash-Shu ara’.

20. In other words, it means this: The Quraish who think that Muhammad
(upon whom be peace) himself is the author of the Qurian know it in their
innernmost hearts that it cannot be his word. and those others also whose mother
tongue 15 Arabic not only clearly feel that it 1s far more sublime and superior 1o
hwman speech but any one of them who knows Mubammad (upon whom be
Allah’s peace and blessings) personally cannot ever suspect that this is actually lus
own word and speech. Therefore, the thing plainly is that those who ascribe the
authorship of the Quran 1o the Holy Prophet do not. in fact, wish to affirm faith.
That is why they are inventing false excuses one of which is this excuse. (For
further explanation. see E.N. 21 of Yunus, E N. 12 of Al-Furqan, E N. 64 of Al-
Qasas. E.N.’s 88,89 of Al-Ankablit, E.N."s 1 1o 4 of As-Sajdah, E.N. 54 of Ha
Mim As- Sajdah. E.N."s 8 to 10 of Al-Ahqgaf).

27. That is, “Not only is the Qur'an not the word of Muhammad (upon
whom be  Allah’s peace and bessings) but the truth is that it is not human at all; i
is beyond the power of man to compose and produce it. If you think it 1s human.
vou are challenged to produce the like of it. which shiould also be human.™ This
challenge had DLeen given not only 10 the Quraish but to all the disbelievers of the
world first of all in this verse. Then it was repeated thrice in Makkah and then
finally in Madmah. (Please see Yunus: 38, Hid: 13, Bani Israil: 88, Al-Bagarah:
23).  But no one could dare meet this challenge of the Qur’an at that time., nor has
any one else had so far the ability to compose and produce a man-made work hke
the Qur an.

Some people because of lack of understanding the real nature of this
challenge. say that not to speak of the Qur'an. no one has the power to write prose
or compose poetry in the style of another person. Homer, Riumi. Shakespeare.
Goethe. Ghalib, Tagore, Igbal. all are unique in their styles: it lies in no one’s
power to produce poetry like theirs by imitation. Those who give this answer to
the challenge of the Qur’an are, in fact. involved in the misunderstanding thar the
meaning of “let them then produce a discourse like it™. is a challenge to man to
compose and write a book like the Qur an. in the style of the Qurian: whereas it
does not unply any resemblance in literary stvle but it implies this: Bring a book of
the same sublimity and quality and rank. not only in Arabic but in any language of
ihe world. that may be regarded as a march for the Qurian in respect of the
characteristics for which the Qurian is a miracle. The following are i brief some
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of the main characteristics because of which the Qur an has been a miracle before
as i1t 1s a miracle today:

(1)

{2)

(3

The Qur'an is the highest and most perfect model of the literature of the
language m which it was revealed. No word and no sentence in the entire
Book s sub-standard. Whatever theme has been presented in i1, has been
presented in the most apprepriate words and in the most suitable style.
One and the same theme has been presented over and over again bur every
time in a new style avoiding the defect of repetition everywhere. The
entire Book. from’ the beginning to the end. is set in the choicest words.
like chiselled and polished gems, that cannot be replaced. The discourses
are so impressive that no one who knows the language. even if he is a
disbeliever, can help being moved to ecsrasies on hearing them. Even
after 1.400 years this Book is still the model of Arabic literature and no
other Arabic book can approach it in literary excellence not to speak of
equalling it. Not only this: this Book has so controlled the Arabic
language that even after the passage of 14 centuries the standard of this
language’s beauty and eloquence is the same that had been set by it
whereas in such long periods languages change out of recognition. No
other language of the world has remained in the same state in so far as its
spelling and diction, idiom. rules of language and usages are concerned.
But it is only the power of the Qur-an that has held the Arabic language in
place; each idiom of it is still in use in Arabic literature; its literature is
stll the standard literature of Arabic: and in writing and speech still the
same language is regarded as good Arabic that had been used in the
Qur'an 1.400 years ago. Is there any man-made book in any language of
the world that bears the same characteristics?

This is the one single Book in the world, which has so extensively and so
universally influenced mankind’s thoughts, morals, civilization and way of
life as has no precedent in history. In the first instance, its impact changed
one nation; then that nation rose and changed a major part of the world,
No other Book has proved to be so revolutionary. This Book has not
remained confined to writing on paper but in the practical world its cach
word has formed and moulded ideas and thoughts and built up a lasting
civilization. Its influence has continued being operative for 1.400 years
and its circle of influence and impact is still expanding every day.

The theme that this Book discusses is the most extensive theme which
comprehends the whole Universe, from eternity to eternity, It deals with
the reality of the Universe, its beginning and end, its system and law. It
tells as to who is the Creator and Controller and Disposer of this
Universe, what are His attributes, what are His powers, and what is that
essence and Dbasis on which He has established this entire system of the



186

The Meaning of the Qur an

world. Tt specifies man’s position and his place which he cannot change.
[t tells what is the right and correct way of thought and action for man in
view of this place and position. which corresponds ro the reality. and whar
are the wrong ways which clash with the reality. Then to prove why the
right way is right and the wrong ways wrong, it presents countless
arguments  from various phenomena of the earth and heavens, from
different aspects of the system of the Universe. from man’s own self and
existence and from man’s own history. Besides, it also tells how and for
what reasons man adopts the wrong ways, by what means he can find owt
the right Way. which has always been one and shall remain one, and how
he has been guided to it in every age. It does not merely point to the Right
Way but presents a plan of the complete system of life for following tha
way. which contains a detailed and systematic code concerning beliefs.
morals. purification of self, worship, social life, civilization, economy,
politics. justice, law and every other espect of human life. Furthermore, it
also tells in full detail what are the results of following this Right Way and
of adopting the wrong ways in this world and what consequences of this
will appear in the Next World after the present system of the world has
come to an end. It depicts fully the coming to an end of the present world
and of the establishment of the New World; it gives every detail of the
process of change; it portrays the Next World and describes fully how
man will find a totally new life there, how his deeds from worldly life will
be subjected to accountability, what things he will be questioned about.
how his complete record. which he will not be able 10 deny or dispute.
will be placed before him, what strong evidence will be produced in proot
thereof, why the culprits will be punished and the righteous rewarded.
what rewards will be bestowed on the righteous and in what forms will the
culprits suffer the evil consequences of their misdeeds. The way this vast
theme has been dealt with in this Book is not of the nature of some
conclusions that its Author might have reached from some syllogistic
premises but its nature is that its Author has the direct knowledge of the
Reality.

He sees everything happening from eternity to eternity. All the realities

are manifest for Him and the entire Universe is like an open book before Him. He

SECs

the entire life of mankind. from its origin to its end, even beyond the present

life into the second life simultaneously. and He is guiding man not on the basis of
conjecture and speculation  but on the basis of knowledge. Not a single truth that
He presents as knowledge has been proved 1o be wrong so far. The concept of the
[Iniverse and Man that He presents fully explains all the phenomena and evenrs
and can hecome the basis of research in every branch of knowledge. His Word
contains the answers to all the ultimate problems of philosephy and natural and
social sciences. and they are so coheremt and consistent logically that a perfect.
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consistent and comprehensive system of thought can be built on their basis. Then
from the practical aspect the guidance that He has given to man about various
spheres of life is not only highly rational and pure but countless men have been
living according t© it in actual fact in different parts of the earth for 1,400 years
and have found it by experience to be the only valid way. Is there any manmade
book of this unique quality present in the world, or has ever been. which may be
produced 1o match this Book 7

(4)

This Book was not composed and written all at once and presented before
the world, but a reformatory movement was started with some basic and
nitial instructions  and then for 23 years as the movement passed through
different stages of ns development its parts were presented by the tongue
of the leader. sometimes as lengthy discourses and sometimes as brief
sentences, as the conditions and requirements of the occasion demanded.
Then. when the Mission was brought to completion. these parts that had
been issued at different times were compiled in the form of a complete
Book which has been known by the name of the *Qur’an™. The leader of
the movement states that these discourses and sentences are not his
original  work bur were sent down to him by the Lord of all Creation. If a
person asserts that they are the original work of the leader himself. he
should produce a precedent from history to prove his contention. He
should show whether it is possible that the speeches made and the
instructions  given by a man at different times while leading a powertul
collective movement for vears continnously by himself in differem
capacitics, sometimes as a preacher and teacher of morals. sometimes as a
leader of an oppressed class. sometimes as the ruler of a state. sometimes
as the commander of a fighting anny. sometimes as a victor. sometine as
a law-giver and legislator. could form a complete and consistent and
comprehensive system of thought and actiori. which should be free from
every contradiction and inconsistency, which should appear 1o be
dominated by the same central idea and pattern of thought, which should
show that the leader has been building up a universal system of belief and
action on the basis of the same foundarion of his message with which he
had started his work, and which should be a system each element and pan
of which is in perfect harmony and eonsisteney with the other parts, Then
the one who reads this collection of the discourses with a discerning eve
cannot  help realizing that the founder of the movemem at the outset had a
full plan of the movement in view till the last stage, and it never happened
that a new idea might have struck him at some later stage. which was
unknowi to him before, or winch he had 1o change later. If ever there has
been a man of this calibre. his name should be made known 1o the world.
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The leader who had been made to give these discourses and speak these
sentences did not suddenly emerge from a hudden place o present these
before the people nor would disappear after he had done so. He had lived
lus lite m full view of society before he started his movement as well as
continued 1o live in the same society after that tll his last breath. The
people were well aware of the language and stvle of his conversation and
speech. Hadirh still presents a major part of it and by going through it the
people who know Arabic can easily find out even today what was the
leader’'s own siyle of speech and conversation. His contemporaries who
spoke his language felt then and those who know Arabic feel oday that
the language and the style of this Book is very different from the language
and style of that leader. So much so that whenever in the midst of a
sermon delivered by the leader there occurs a sentence or two of this
Book. the distinction between the two becomes all o obvious. The
question is: Has a man in the world ever had the power. or can he have
the  capability, that he should go on conversing in two absolutely differem
sivles consisiently for years at a stretch and it should never become known
that the 1wo separaie sivles are, in fact, of one and the same person? It is
possible  that one mayv succeed in such affeciation wemporarily but it is not
al all possible thar for twenty-three years contmuously a person should
have o different diction and  style when he recites the Revelations from
Allah and a wholly different diction and stvle when he speaks in s
personal capacity.

The leader while leading and puiding the movement mer with different
sorts  of conditions.  Sometimes  he  became the rarget of ridicule.
luniliation and severe persecution of his fellow-countrymen and the
people of his own ribe and clan: sometimes lis companions were 5o
harshly rreated that they were compelled ro emigrate from the country:.
somenmes the  enemies plotted against his life; sometimes he hunselt had
to leave his home and city; sometimes he had 1o pass through exireme
poverty and starvation. sometimes he had to fight wars successively in
which he suffered defears as well as won victories. somerimes he
overcame the enenues and the same enemies who had persecured him.
came  betore him hwmnbled: sometimes he achieved such power which few
people m the world have been able 1o achieve. Under all such conditions a
person’s  feelings obviously cannot remain the same. When on these
different occasions the leader spoke in his personal capacity, his words
and speeches carried the clear impression of his personal feelings. which
naturally arise in the heart of a man on such occasions. But the discoursces
that were heard from him as Allah’s Revelations m these differens
conditions, are wholly devoid of human feelings. At no place can even an
acute observer and critic point out the play of lnuinman feelings in them
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L7 The wvast  and comprehensive knowledge that is contaned m this Book.
not possessed even by any of the distinguished leamed people of this 20ih
century. not 1o speak of the people of Arabia and Rome and Greece and
Iran of those davs. The condition today is that after a man has spem s
whole life-time studying a branch of philosophy or a natural or socil
science. he comes 10 know wlat ultimate problems of his ficld of swdy
are, bur  when he siudics the Quran seriously he comes to know thar this
Book contains a clear answer 1o those problems. This thing is not confined
o any one branch of knowledge but holds good in respect of all those
sciences which have anything 1o do with the Universe and Man. How can
one  believe that 1.400 vears ago an un lettered man i the Arabian desert
possessed such deep insight into every branch of knowledge. and he had
thought over every basic problem and thought out an absolwie and final
answer 1o it?

Although there are several other aspecis also of the Qurian’s being @
miracle. if o man ponders over these few aspects only he will realize that the
Qur'an’s being a miracle is far more evident today than it was at the time when i
wis  revealed and it Allah so wills. it will go on becoming more.and more evidem
ad manifest as time passes till the Day of Resurrection.

28, The questions asked before this were meant 1o make the disbelicvers
of  Makkal realize that whatever they  were saving to belie the Prophe
Mulimmad’s claim 1o prophethood  was highly irrational. Now in this verse the
question put - before them is: “What is that in the message of the Prophel
Mubanad tupon whom be Allal's peacer which you find so embarrassing for
vourselves? He just says that Allah is vour Creator and you should only serve
lim. Why are yvou annoyed at it? Are you vour own creators? Or. has this vast
Universe  been created by you? If neither of these is true. and you admit that your
Crestor as well as the  Creator of the Universe is Allah alone, why do you then
feel angry with the person who tells vou that Allah alone is worthy of your service
and worship? What  vou should actually feel angry about is that you worship hini
who is not vour Creator instead of [Tiun Who is your real Creator. You adinn wath
the tongue that Allah alone is vour Creator as well as of the whole Universe. bur il
vou really had Gt in this. you would not have so maligned the person who was
calling vou to Allah’s service.

This was such a pungent and stinging question that it shook the
palvtheistic  faith o the root. Bukhari and Muslim have related that atier the Banle
of Badr. Jubair bin Mut'im came to Madinah to negotiate release of the Quraish
prisoners of war on behalf of the people of Makkah. The Holy Prophet at that tune
wis leading the Maghrib Praver. and he recited this Stirah at-Tar m it. Mut"
himself has stated that when the Holy Prophet reached this place. his heart seemed
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ey be leaving his breast. One main reason of his embracing [slam afterwards was
that Islam had taken root in his heart on hearing these very verses on that day.

29 This 15 an answer to the objection of the disbelievers of Makkah who
st Why had Mubanmad, son of “Abdullah (upon whom be peace). only been
appointed o Messenger? The answer implies this: “Somebody in any case had o
be appointed a Messenger in order to deliver the people from their error of serving
uthers than Allah. Now the question is: Who should decide whom Allah should
appoint His Messenger and whom He should not ? If these people refuse ro accept
the Messenger appointed by Allah. it means that either they regard themselves as
the masters  of the world or they presume that the world may belong 1o Allah. b
it should be raled by them. ™

A derailed reasoning has been compressed into these brief sentences.
Itomeans o savs TIE vou deny what the Prophet says. then what means have you
wort 1o know the reality? Has anv of yvou had access to the heavens where he found
ot directly froon Allah or His  angels that the beliefs on which you have based
vour religron are absolutely in accord with  the reality ? If someone makes this
chum he should come  forward and tell as to when and how he had access to the
heavens aed what knowledge he has brought from there. If you do not make any
such chone, then consider how ridiculous 15 yvour creed that you assign chddren to
Allab, Lord of the worlds., and that too daughters, whom vou regard as disgraceful
for voursehves. Withowt knowledge vou are  wandering in the darkness of such
crrors aod turmmg hostle w the person who bring you the light of knowledge from

TR

31 The question is actually direcred to the disbelievers. It means: ~If the
Mossencer had o selfish motive and had been exerting only for a personal gain
Mrewn o, there would be a rational ground for you to avoid him. Bur you
vourselves know that he is absolutely selfless in  his invitation and s exerting
Binselt only for vour own benefit and well-being. Then, how is it that you are not
cvent melined o listen to him with a cool mind 77 There is also a subtle hint in this
gquestion. Like the sell sivled guides and  guardians of religious shrines of the
wiorrld. the religious  gpuides. priests and scholars of the polytheists of Arabia also
were engaged inoa religious busimess. In view of the same. this question was pur
Ietore them: ~Om the one hand. these dealers in religion are openly receiving gifis
and alterings and tees Tor every religious service fromm vou: on the other. a person
who has rumed his wading business. 15 trying 1o show you the right wav with
highly ranonal arguwnents.  absalutely selflessly. Is ir nor sheer senselessness thal
wortl shicen e bt run atter them?”

32, That s, “What particular knowledge do vou have to refute the rruths
that the Messenger is presenting before vou., which vou may present with the
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cliaim thar yvou directly know the realities hidden behind the phenomenal world?
Do vou really have the knowledge that God is not One. but all those whom vou
have ser up  as deities also possess godly atuributes and powers 7 Have vou really
scen the angels and found thar  they are girls. and. God forbid. are begonen of
God? Do vou really know that the Revelation has neither come 10 Muhanimad
(upon whom be Allah’s peace and blessings), nor it can come 1o any man. from
God 7 Do you really have the knowledge that no Resurrection will take place. thar
there 15 going to be no life after death. that there will be no Hereafter when man
will be subjecred 1o accountability and rewarded or punished according to his
deeds? It vou claim ro possess any such knowledge. can vou give in writing thar
vou are belying whart the Propher says about the unseen realities on the ground thar
vou have peeped into the hidden realities and seen that the mmuth is not that which
the Prophet presents.” Here. one may express the misgiving that if in response to
this. those people had given this in writing. in their stubbormness. will not this
reasoning have become meaningless? But this misgiving is misplaced because even
it they had given this in  writing on account of their stubbomness. the conumon
people of society in which this challenge had been given openly were not blind:
evervone of them would have understood that the writing had been given own of
sheer stubbornness, and no one. in fact, was refuting what the Prophet said on the
basis that he had the knowledge thar it was false.

33. The allusion is 1o the secret plots that the disbelievers of Makkah used
(o devise in their meetings in order to defeat the mission of the Holv Prophet {on
whom be Allah’s peace) and 1o kill him.

34. This is one of the clear prophecies of the Qurian. In the mitial stage at
Makkah when the Holy Propher ion whom be Allah’s peace) had no apparent
power and support with him except a handful of the ill-equipped Muslims and the
whole nation was opposing and resisting him relentlessly. the confrontation
between Islam and disbelief appeared 1o be utterly unequal. No one at that time
could mimagme that after a few years the tables would be wirned on disbeliet
Rather, the superficial observer could safely predict that the strong opposition of
the Quraish and entire. Arabia would at last pur an end to the message of Islam.
But even under those conditions, a challenge was thrown to the disbelievers and
they were rold in clear terms: “You may devise whatever plots vou wish in order
ro frustrate this message, they will all recoil upon you, and you will never succeed
in defeating and putting an end to ir.”

33. That is, “The fact of the matter is that those whom they have ser up as
demes, are not in fact the deities, and sfirk i1s wholly an unreal thing. Therefore.
the person who has risen with the message of Taufud has the power of the truth
with him; and those who are supporting shirk are indeed fighting for the
unaginary. How will then shirk win in this conflict?”

[Comd. onp. jy>
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I'ndure  patientlv, O Prophet. until your Lord’s judgement
conies to pass™: vou are in Our sight.™ Glorify your Lord with His
praise when vou rise up,*and glorify Him in the night too." and also at
the retreat of the stars. ¥

Copared frovn . 191

Tlus 15 meant to expose the stubbomness of the Quraish chiefs. on the
one hand. and to console the Holy Prophet (upon whom be peace) and his
Companions. on the other. The Holy Prophet and his Companions wished that
those  people should be shown such a miracle by Allah as should convince them of
the truth of his Prophethood. At this. it has been said: Whatever miracle they
might see with their eyes, they will in any case misinterpret it and invent an
excuse for persisting in disbelief, for their hearts are not at all inclined to believe.
At several other places also in the Qurian their this stubbomness has been
mentioned. e.g. in Stirah Al-An'am: 111, it has been said: “Even if we had sem
down the angels to them and made the dead speak with them and ranged all the
things of the world before them (as a proof thereof), they would  still have
disbelieved.” and in Surah Al-Hijr: 15: “Even if We had opened a gate for them
m hienven, and they had begun to ascend through ir during day time. they would
v e said: =Our eves have been dazzled; nay, we have been bewitched.”

17. This is a repetition of the same theme that has already occurred in As-
Sajdah: 21 above: “Even in this world We shall make them taste {(one or the other)
lesser torment before that grearer tonment, maybe they desist (from their rebellious
attitude ™ That is. “We shall send down personal and natnonal disasters from time
w tme  in the world 1o remind that there is above them a superior power which is
deciding their destinies and none  has the power to change its decisions. But the
people who are involved in ignorance have neither leamt any lesson from these
events before nor will learn any lesson in the future. They do not understand the

meaning of the disasters and calamities occurring i the world. Therefore. they
explain them away in every such way as takes them further and further away from
the reality, and their mind never tums to any explanation. which might make the
error of their atheism or polytheism manifest to them. This same thing has been
explained by the Holy Propher (upon whom be peace) in a Hadith. thus: “The
cxample of a hypocrite who falls ill and then gets well. is of the camel whom the
masters ried.  but it did not understand why they had tied it, and when they unried
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i, it did not understand why thev had untied it.” (Abi Da’ud: Kwah al-Janaciz)
For further explanation, see E.N. 45 of Al-Anbiva'. E.N. 66 of An-Naml, E.N s
72. 73 of Al-"Ankaburn.

38 Another meaning can  be: Remain finn and steadfast in carrying our
the Command of vour Lord.™

39, Thar is, “We are warching over you and have not left vou alone,”

40. There can be several meanings of this and possibly all may be
nnphed:

First. “Whenever vou rise from a meeting. vou should rise glorifving and
praising Allah.”™ The Holy Prophet himself acted upon this as well as instrucred
the Muslums that they should glority and praise Allah when thev rose Iron a
meeting. Abni Da*td, Timmdhi, Nasa‘i and Hakim have related. on the authority
of Hadrat Abu Hurairah, that the Holv Propher said: “If a person sat in a meeting
m which much controversy ook place. and he pronounced the following words
before rising. Allah would forgive whatever passed in the meenng: sublidnaka
Allalnimma wa bi-hamdika. ashhadu-al la-ilaha illa Anea. astaghfiruka wa arnbu
tlatka: "0 Allah. [ glorify You with Your praises: [ bear witness that there 1s no
deity bur You: | seek Your forgiveness and offer repentance before You.”

The second meanming is: “When you get up from bed. glonfy your Lord
with His praise.”™ The Holy Prophet acred upon this himself and had also mught
his Companions that they should pronounce the following words when they got ap
after sleep: “La iliha ill-Allah walida-hit i sharika laht. falnd mlku wa Filud-
hamdu wa hawa  Cala kalli shai i Qadir. Sublian-Allah-i wal-barndu lillai wa la
tlaha t-Allal, wallalm Akbar, wa fa haula wa Ia quwwara-illa-Diffal ™ (Musnad
Alimad. Bukhari, on the authority of “Ubadah bin as-Samir),

Its  third meaning 1s: “When you stand up tor the Praver. begin it with the
praise  and glorification of Allah.” Accordingly, the Holy Prophet (upon whom be
peace) taught that the Praver should be begun. after the first rakbir, with the
following words: Subldnak-Allalnenma wa bi-hamdi-ka wa tabirak asmivka wa
2l fadduka wa fa ilaha ghairuka: “Glory be 1o You., O Allah, and 1 praise You,
Blessed is Your name. and You are exalted. There is no god other than You.™

Its fourth meaning i1s: “When vou rise 1o vite others to Allah. begim your
ivitation with the praise and glorification of Allah.™ Thar also was the Holy
Prophet’s constant practice, and he always began his addresses with the praise and
slorification of Allah Almighty.

Commentator Ibn Jarir has given still another meaning of it. and it is this:
“When you get up after the midday nap, offer the Prayer and this implies the Zulw
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Praver.”
41, This implies the Maghrib, the “Isha’ and the Tahajjud Pravers as well
s the recital of the Qur an and the remembrance of Allah.

42. ~Rerreat of the stars™ implies the early hours of the moming when the
stars set and they lose their lustre on the appearance of dawn. This is the time of

the Fajr Praver.
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LIII
AN-NAIM
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INTRODUCTION

MName

The Sdarah derives its name from the very first word wan-Naj.
This title also does not relate to the subject-matter, but is a name given
tor the Surah as a symbaol.

Period of Revelation

According to a Tradition related by Bukhari, Musliin, Abu Da’uad
and Nasa‘i, on the authority of Hadrat *Abdullah bin Mas™ud., the first
Suralh in which a wverse reguiring the perfornmnance of o sapdad
(prosiration) was sent down, is Surah An-Najm. The parts of this Hadic
which have been reported by Aswad bin Yarid. Abu Ishag and Yuhair
hin Mu-awivah from Hadrat Ibn Masud indicate that this s the first
Surah of the Qur’an, which the Holy Prophet (peace and blessings of
Allah be upon him) had publicly recited before an assembly of the
Quraish (and according to Ibn Mardayah. in the Kabah) in which both
the believers and the disbelievers were present. At the end. when he
reciied  the verse requiring the pertormance ot a sapdal and fell down in
prostration, the whole assembly also fell down in prostration with him,
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and even those chiefs of the polytheists who were in the forefront of the
opposition o the Holy Prophet (peace and Blessings ol Allah be upon
himy could not resist falling down in prostration. Ibn Mas ud (may Allah
he pleased with him) says that he saw only one man., Umayyah bin
Khalaf, from among the disbelievers, who aid not fall down in
prostration but took a little dust and rubbing it on his forehead said that
that was enough {or him. Later, as Ibn Mas ud relates. he saw this man
being killed in the state of disbelief.

Another eve-wimess of this incident is Hadrat Muttalib bin Abi
Wadasah, who had not yet become a Muslim. Nasa'i and Musnad
Alunad contain his own words 1o the effect: “When the Holy Prophet
recited the Strah An-MNajm and performed the sajdah and the whole
asseinbly fell down in prostration along with him, I did not perform the
siafdals, Now to compensate for the same whenever I recite this Surah I
make sure never to abandon its performance.”

Ibn Sa‘d says that before this, in the Rajab of the 5th year of
Prophethood, a small group of the Companions had emigrated to
Abyssinia. Then, when in the Ramadan of the same year this incident
ook place the news spread that the Holy Prophet (peace and blessings of
Allah be upon him) had recited Surah An-Najm publicly in the assembly
of the Quraish and the whole assembly, including the believers as well as
the disbelievers, had fallen down in prostration with him. When the
emigrants to  Abyssinia heard this news they formed the nmpression tha
the disbelievers of Makkah had become Muslims. Thereupon, some of
~them returned 1o Makkah in the Shawwal of the 5h vear of
Prophethood. only 1o learn thar the news was wrong and the conflict
between  Islam and  bisbeliel was raging as furiously as before.
Consequentlv. the second emigration 1o Abyssinia took place. in which
many more people lett Makkah,

Thus, it becomes almost certain that this Surah was revealed i
the Ramadan of 5th vear of Prophethood.

Historical Background

The details of the period of revelation as given above point to the
conditions in which this Surah was revealed. During the first five years
of his appointment as a Prophet. the Holy Prophet (peace and blessings
of  Allah be upon hiny had been extending invitation 1o Allah’s Religion



An-Najm 199

hv presenting the Divine Revelations before the people only in private
and restricted meetings and assemblies. During this whole period he
could never have a chance to recite the Qur’an before a common
pathering openly, mainly because of the strong opposition and resistance
from the disbelievers. They were well aware of how magnetic and
captivating was the Holy Prophet’s personality and his way of preaching
and how impressive were the Revelations of the Qur’an. Therefore, they
iried their best to avoid hearing it themselves and to stop others also
[rom hearing it and to suppress his invitation by false propaganda by
spreading every kind of suspicion against him. For this object, on the
one hand. they were telling the people that Muhammad (peace and
blessings of Allah be upon him) had gone astray and was now bent upon
misleading others as well; on the other. they would raise an uproar
whenever e tried to present the Qur’an before the people so that no one
could know what it was for which he was being branded as a misled and
misguided person.

Such 'were the conditions when the Holy Prophet (peace and
blessings of Allah be upon him) suddenly stood up one day to miake a
speech in the sacred precincts of the Kabah. where a large number of
the Quraish had gathered together. Allah at that time made him deliver
this discourse. which we have now in the form of the Surah An-Najn
with us. Such was the intensity of the impression that when the Holy
Prophet (peace and blessings of Allah be upon him) started reciting it the
opponents  were so completely overwhelined that they could not think of
raising any disorder. and when at the conclusion he fell down in
prostration. they too fell down in prostration along with him. Later they
lelt grear remorse ar the weakness they had involuntarily shown. The
people also started taunting them to the effect that whercas they had been
forbidding others to listen to the Qur'an. that day not only had they
themselves listened  to it with complete absorption. but had even fallen
Jdown in prostration along with Muhammad (peace and blessings of Allah
be upon himi. AL last. they had o invent a story in order to get rid of
the people™s  tunr and ridicule. They said: “After he had recited
e ait=-ul-Lata wal-"Uzza wa Manat ath-thalitha-al-ukfira,  we heard
from Mubanmmiad the words: tilk-al-eharanigatal-"ula, wa an shataai-
u-hantia Tataria; They are exalred goddesses: indeed. their mniercession
ey be  expected.” From this we understood thar Mulammad  had
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returned to our faith.”™ As a matter of fact, only a mad person could
think that in the context of this Surah the sentences they claimed to have
heard could have any place and relevance. (For details, plense see
I:.N."s 96 to 101 of Surah Al-Hajj).

Subject-Matter and Topics

The theme of the discourse is to warn the disbelievers of Makkah
about the error of the attitude that they had adopted towards the Qur’an
and the Prophet Muhammad (peace and blessings of Allah be upon him).

The discourse starts in a way as if to say: “Mubammad is neither
deluded nor gone astray, as vou are felling others in your propaganda
agamst him, nor has he fabricated this teaching of Islam and its message,
s you seem to think he has. In fact, wharever he is presenting is nothing
hut Revelation which is sent down to him. The verities that he presents
hefore vou, are not the product of his own surmise and speculation but
realities of  which he himself is an eye-witness. He has himself seen the
Angel through whom this knowledge is conveved to him. He has been
directly made to observe the great Signs of his Lord: whatever he says is
not what he has himself thought out but what he has seen with his own
eves. Therefore. your disputing and wrangling with him is just like the
disputing and wrangling of a blind man with a man of sight over a thing
which the blind man cannot see but he can see.”

After this. three things have been presented in their successive
order:

First, the listeners have been made to understand that: “The
religion that you are following is based on mere conjecture and invented
ideas. You have set up a few goddesses like Lat and Mauai and “Uzza as
vour deities. whereas they have no share whatever in divinity. You
regard the angels as the daughters of Allah, whereas vou regard a
daughter as disgraceful for your own selves. You think that these deities
of vours can influence Allah in vour favour. whereas the fact is that all
the  angels together, who are stationed closest 1o Allah, cannot influence
i even in their own favour. None of such beliels that vou have
adopted., is based on knowledge and reason. but are wishes and desires
for the sake of whiclh vou have taken some whims as realities. This is a
grave error. The right and true religion is that which is in conformity to
the realitv. and the reality is never subject to the people’s wishes and
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desires so that whatever they may regard as a reality and truth should
become the reality and truth. Speculation and conjecture cannot help ro
determine as ro what is according to the truth and what is not; it is
knowledge. When that knowledge is presented before you, you turn
away from it, and brand the one who tells you the truth as misguided.
The actual cause of your being ‘involved in this error is that vou are
heedless of the Hereafter. Only this world is your goal. Therefore. vou
have neither any desire for the knowledge of reality., nor you bother 1o
see whether the beliefs you hold are according to the truth or not.

Secondly, the people have been told that: Allah is the Master and
Sovereign of the entire Universe. The righteous is he who follows His
way, and the misguided he who has turned away from His wav. The
crror of the misguided and the righteousness of the righteous are not
hidden from Him. He knows whatever evervone is doing: He will
requite the evil with evil and the good with good. The final judgement
will not depend on whar you consider yourself 1o be. and on rall claims
vou nake of your purity and chastity but on whether you are pious or
nmpious, righteous or un-righteous, in the sight of God. If you refrain
from major sins, He in His mercy will overlook your minor errors.

Thirdly, a few basic principles of the true Religion which had
been presented hundreds of years before the revelation of the Qur'an in
the Books of the Prophets Abraham and Moses have been re-iterated so
thar  the people did not remain involved in the misunderstanding that the
Prophetr Muhammad (peace and blessings of Allah be upon him) had
brought some new and novel religion, but they should know that these
are the fundamental truths which the former Prophets of Allah have
alwavs been presenting in their respective ages. Besides, the same Books
have been quoted to confirm the historical facts that the destruction of
the “Ad and the Thamid and of the people of the Prophets Noah and Lot
was 1ot the result of accidental calamities, but Allah has destroyed them
m consequence of the same wickedness and rebellion from which the
disbelievers of Makkah were not inclined to refrain and desist in any
CI1AE,

Aller presenting these themes and discourses the Surah has been
concluded, thus: “The Hour of Judgement has approached near ar hand.
which no one can avert. Before the occurrence of that Hour you are



202 The Meaning of the Qur an

being warned through Muhammad (peace and blessings of Allah be upon
him) and the Qur’an in the like manner as the former people had been
warned before. Now, is it this warning that you find novel and strange?
which you mock and ridicule? which you turn away from and cause
disorder so that no one else also is able to hear what it is ? Don’t you
feel like weeping at your folly and ignorance? Abandon this attitude and
behaviour, bow down to Allah and serve Him alone!™

This was that impressive conclusion hearing which even the most
liwrdened deniers of the Truth were completely overwhelmed. and when
alter reciting these verses of Divine Word the Holy Messenger of Allah
(peace and blessings of Allah be upon him) fell down in prostration, they
oo could not help falling down in prostration along with him.
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Verses: 62 i Revealed ar Makkah

In the name of Allah, the Compassionate, the Merciful.

By the Star' when it set. your companion® is neither gone astray
nor deluded. He does not speak of his own desire; it is but a
Revelation which is sent down to him.? One mighty in power has raught
him.® who is endowed with great wisdom.” He stood poised in front
when he was on the uppermost horizon.” Then he drew near and hung
suspended above, two bow-lengths away or even closer. Then he
revealed to the servant of Allah whatever he had to reveal.” The heart
belied not what he saw.'" Do vou then dispute with him concerning
what he sees (with the eyes)?

And he saw him once again by the farthest lote-tree. nearby
which is the Garden of Repose.'' At that time the lote-tree was covered
with that which covered it."? The sight was neither dazzled nor it
exceeded the limit,'* and he saw of the greatest Signs of his Lord. "

Now tell: Have wyou ever pondered over the reality of this Lat,
and this “Ulzzu. and another. the third goddess, Manat?" Are the sons
for vou and the daughters for Allah?'® This would indeed be an unfair
division! These are nothing but mere names which you and your
forefathers have invented. Allah has sent down no authority for them.”
The fact is that the people are following mere conjecture and the lusts
of their souls.™ even though right guidance has come to them from their
Lord." Is it that whatever man desires should become the truth for
him?*" To Allah belongs the present and the Hereafter.

How many an angel is there in the heavens! Their intercession
can avail nothing until Allah permits it in favour of whomever He wills
and is pleased with.?! But those who do not believe in the Hereafter,

1-12

13-18

19-25

26-28
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name the angels with the names of goddesses.> although they have no
knowledge of this. They follow mere conjecture.”’ and conjecture can
avail nothing against the Truth.

1. In the original the word “an-najm ™ has been used. Ibn "Abbas. Mujihid
and Sufyan Thauri opine that it implies the Pleides. Ibn Jarir and Zamakhshari
have held this same interpretation as preferable. for in Arabic when the word an-
nagm is used absolutely it usually implies the Pleides. Suddi says that it implies
Venus: and Abu “Ubaidah, the grammarian. holds that here the word an-najin has
been used generically so as to express this idea: *When the day dawned. and the
stars set.” In view of the context we are of the opinion that this last interpretation
is more preferable.

2. "Your Companion” implies the Holy Messenger of Allah (upon whom
be peace) and the addressees are the Quraish. The word S2/D as used in the
original means a friend, a companion, a close associate. Here, making mention of
the Holy Propher by the word Salub-u-kurn (vour Companion) instead of “Our
Messenger™ is very meaningful. This is meant 10 make the people of the Quraish
realize: “The person being mentioned is no stranger to you: he is not an outsider
whom you may not be knowing or recognizing already. He is a imman of your own
clan and tribe; he lives and moves among you; even your children know who and
what he is. what is his character. what are his dealings. what are his ways and
habits and characteristics. and how he has passed his life among you so far. If
some one of you were to say an mmprobable thing about lum, there would be a
thousand men among you who knew him. who could see tor themselves whether
what was said actually applied to him or not. ™

3. This is the thing for which an oath has been swom by the setting star or
stars, “Going astray”  means a person s adopting a wrong way being unaware of
the right way, and “being deluded™ means his adopting the wrong way knowingly
and consciously. The verse means: “Mubammad (upon whom be Allah’s peace
and  Dblessings) 15 a well-known man among you. Your accusation that he has gone
astrav, or is misguided, is utterly wrong. In fact, he is neither gone astray nor
misguided.” Here. the propriety of swearing by the setting stars is that in the
darkness of the starry night a person cannot see the things of his surroundings
L'{I;."q'lll'lj', and from their vague appearances can fonm  wrong judgements about
them. e.g. he may take a tree for a ghost in the dark. a siring for a snake. a rock
i the sand for o beast of prey. But when the stars have set and the day has
divwned. evervilung appears before man in its real form and shape, and there
remiaing no doubt whatever about the reality of anything. The same is the case also
of Mubammad (upon whom be Allah’s peace and blessings) among you. His life
and persomality 15 not hidden in  darkness. but is manifest like the bright dawn.
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You are aware that this “companion of vours™ is a right-minded. wise and
sagacious man. How can somebody from among the Quraish have the
misunderstanding that he has gone astray? You also know how well-intentioned
and honest and righteous person he is. How can one of you form the view that he
has knowingly adopted a crooked way not only for himself but has stared inviting
others also to the same falsehood?

4, It means this: “The things for which you accuse him of having gone
astray or been misled and deceived. have neither been fabricated by himself nor
motivated by any selfish desire on his part, but they have been sent down, and are
being sent down, to him by God. He did not intend to become a Prophet of his
own desire so that he might have laid a claim to Prophethood in order to satisfy his
desire. but when Allah appointed him to that office through Revelation. then only
did he rise to preach his mission and to tell you that he had been appointed God's
Messenger to you. Likewise, this invitation to Islam, this teaching of the doctrine
of Taufid. this news about the gathering together of all mankind on the Day of
Resurrection and their accountability, the truths that he is presenting abour the
Universe and Man and the principles of leading a pure life, are not a philosophy
propounded by himself, but the knowledge of all this has been bestowed on him by -
Revelation. Likewise, this Qur’an that he recites before you, is also not of his own
composition but it is Divine Word which is sent down to him by Revelation.”

Here, the question arises: To which of the words spoken by the Holy
Prophet do Allah’s Words: “He does not speak of his own desire; it is only a
Revelation which is sent down to him.” apply? Do they apply to everything that he
spoke. or to some of his words and not to others? The answer is: As far as the
Qur'an is concerned, the Divine Words apply to it most completely. As for the
other words, apart from the Qur’an, which the Holy Prophet (upon whom be
peace) spoke, they could inevitably be of three kinds:

First, those words which he employed for preaching religion and inviting
others 1o Allah, and for explaming the themes. teachings and commands of the
Qur'an, or for giving admonition and instruction to the people to fulfil the object
for which the Qur’an was revealed. In this regard, obviously nobody can have the
doubt that. God forbid, he fabricared these things from his own mind. In these
matrers, his position. in fact. was of the official interpreter of the Qur an and of
Allah’s authorised representative. Although these things were not revealed to him
lirerally as the Qur'an was revealed. vet these were necessarily based on the same
knowledge that he had been given by Revelation. The only difference between the
Qur'an and these was that the Qur an. both in word and in meaning, was entirely
from Allah. and in these other things the meanings were those taught by Allah and
the words those which he himself employed to express those meanings. On the
basis of this very distinction, the Qur’an has been described as wahi-jals (manifest
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Revelation) and the Holy Prophet’s other sayings as w;-r;n_'kuik}mﬁ (concealed
Revelation).

The second kind of the words were those vhich the Holy Prophet spoke in
connection with the struggle of raising Allah’s Word and his services for
establishing Islam. In this regard. he had to perform countless duties of different
Kinds as the leader and guide of the Muslim cominunity. In this many a time he
rook counsel with his Companions as well, and followed their advice instead of his
own view. On being asked he sometimes told them that he was expressing a
particular view not under Allah’s command but as his personal opinion. and on
several occasions it so happened that he said something on the basis of his own
opinion and later an instruction came down against it from Allah. None of the
things of this nature that he said or did could be based on a selfish motive. As for
the question whether these sayings were based on Divine inspiration, the answer is
that except for the things in regard to which he made it explicit that they were not
based on Divine command, or about which he took counsel with his Companions
and accepted their advice. or with regard to a thing against which Allah sent down
an instruction after he had said or done something on the basis of his personal
Judgement. all other things were based on concealed Revelation ¢(wafii khaf1) just
like the things of the first kind, For the office of the leader and guide of the
Islamic Movement and the chief of the believing community and the ruler of the
Islamic State, which he held, was not self-invented or bestowed by the people, but
he had been appointed to it by Allah, and whatever he said and did in carrying our
the duties of this office, his position in it was of the representative of Divine Will,
In this matter. whatever he said on the basis of his personal judgement. his
Judgement in those matters was approved by Allah. and was. derived from the
light of the knowledge which Allah had blessed him with. That is why whenever
his personal judgement was even slightly turned away from Allah’s pleasure, it
was immediately rectified by manifest Revelation (walis jali: ). This rectification
uf some of his personal judgements is itself a proof that all the rest of his religious
Judgements and interpretations were precisely in accordance with Divine Will.

The third kind of the things were those he said conceming common
marners of life as a man, which had nothing to do with the duties of Prophethood,
which he said before being appointed a Prophet as well as continued saying even
after having been appointed a Prophet. About this kind of the things it should be
understood  at the outset that there was no dispute with the disbelievers concerning
them. They had not accused him of being a misled and misguided person because
of these but because of the first two kinds of the things. These things were not
disputed and therefore could not become the cause of a verse from Allah. But
although they were not the subject of any dispute, yet the fact is that in this privare
aspect of his life also never did the Holy Prophet (upon whom be peace) utter a
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word that was opposed to the truth, but at all times. under all condinions. his
words and deeds remained within the bounds that Allah had prescribed for living
his life as a Prophet and righteous man. Therefore. the light of Revelation shone
i that sphere as well. This same thing has been reported from the Holy Prophet
(upon whom be peace) in some authentic Apadith. In Musnad Ahmad a Tradition
has been related on the authority of Hadrat Abii Hurairah. saying that the Holy
Propher once said:  “1 uever say anything but what is true and right.” A
Companion said. ~0O Messenger of Allah, you say things sometines in jest also.”
The Holy Prophet replied: “Indeed. I never say anything but the truth.” According
1o Musnad Abmad and Abii Da'tid, Hadrat “Abdullah bin * Amr bin “Ag is reported
o have said: =1 used to write down whatever I heard from the sacred tongue of
the Holy Prophet (upon whom be peace) so as to preserve it. The people of the
Quraish forbade me 1o do this. saying: “You are writing down everything whereas
e Holy Prophet is a man: he sometimes says things in the state of anger 100", At
this 1 gave up writing. Afterwards when I mentioned this before the Holy Prophet.
he said: “You should continue writing: By Him i1 Whose hand 1s my hte. never
have [ said anything but the truth”.” (For a complete discussion of this question,
see my book Tafhimar vol. 1. Article: Prophethood and Its Injunctions).

5. That is. “There is no human being who teaches him this, as you seem
o think. but he obtains this knowledge through a supermatural source.” According
o some people, “mighty in power” implies Allah Himself, but a great majority of
the commentators are agreed that it implies the Angel Gabriel (upon whom be
peace). This same view has been reported from Hadrat *Abdullah bin Mas od,
Hadrar “A’ishah, Hadrat Abi Hurairah, Qatadah, Mujahid and Rabi® bin Anas.
Ibn Jarir. Ibn Kathir. Razi. Aliisi and others also have adopted this very view.
Shal Walivullah and Maulana Ashraf “Ali Thanwi also have followed this same
view in their translations. And the fact is that from the other explanations of the
Qur’an itself also this very thing is confirmed. In Stirah Takvir it has been said:
“This indeed is the Word of a noble Messenger, who has great power and high
rank with the Owner of the Throne: there he is obeyed and held as trustworthy.
And (O people of Makkah), your Companion is not mad. He has seen that
Messenger on the bright horizon.” (vv. 19-23). Then, in Strah Al-Baqarah: 97,
the Angel has been nsentioned by name through whom this teaching had been
revealed on the heart of the Prophet: *Say to them: Whoever is enemy to Gabriel
should understand that he has. by Allah’s Command, revealed to your heart the
Quran.” If these verses are read with this verse of Strah An-Najm, there remains

no doubt that here “mighty in power” implies the Angel Gabriel and not Allah.
More about it to follow.

Here. some people express the doubt as to how the Angel Gabriel can be
regarded as the Holy Prophet Muhammad’s teacher. For this would mean that he
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was the teacher and the Holy Prophet (upon whom be peace) his pupil, and this
would place him above the Holy Prophet in rank. But this suspicion is misplaced.
becanse Gabriel  did not impart instruction to the Holy Prophet from any personal
knowledge of his own, which might give him superiority over the Holy Prophet.
Allaly. in fact., had made him a means of conveying knowledge to the Holy
Prophet. and he was the Holy Prophet's teacher in the metaphoric sense for being
‘only a medium of instruction. That does not give him any superiority whatever.
To quote an example: After the Prayer was prescribed five times a day. Allah sent
Gabriel (peace be upon him) to teach the Holy Prophet (upon whom be peace) the
correct times of the Pravers, and he led him in the Prayers five times daily for two
- days. This has been related in Bukhari, Muslim, Abi Da'td, Tirmidhi and
Mu'wattd and other collections of the Apadith. with authentic chains of reporters,
and in this the Holy Prophet (upon whom be peace) himself has explained that he
was the follower and Gabriel his leader in the Prayers. But his being made the
leader only for the purpose of instruction does not mean that he was superior to
the ‘Holy Prophet in rank.

6. Ibn ‘Abbas and Qatadah take did-mirra-tin of the Text in the meaning
of beautiful and grand. Mujahid, Hasan Basri, Ibn Zaid and Sufyan Thauri say
that it means strong and powerful. Sa‘id bin Musayyab has expressed the opinion
that it means wise. In a Hadith the Holy Prophet has used this word in the sense of
healthy -and sound. In Arabic usage this word is used in the meaning of sound in
judgement, wise and learned also. Allah has chosen this word for Gabriel (peace
be upon him) here because he possesses both intellectual and physical powers to
the highest degree. We have adopted only one of these meanings in the translation.,
for his physical powers have been mentioned in the preceding sentence.

7. The horizon means the eastern edge of the sky where the sun rises and
the day dawns. The same has been referred to as ufug b (bright horizon) in
Siirah Takvir: 23. Both the verses make it explicit that when the Holy Prophet
tupon  whom be peace) saw Gabriel (peace be upon him) for the first time, he had
appeared on the eastern horizon of the sky; and there are several authentic
Traditions which show that at that time he was in his real shape in which Allah has
‘created him. We shall quote all such Traditions below. '

8 That is, *After appearing on the uppermost edge of the sky, Gabriel
started advancing towards the Prophet till he reached and hung suspended above
him in mid air. Then he bent down to him and came within just two bow-lengths
or even closer.” The commentators generally have taken gaba gausainin the
meaning of “two bow-lengths™, but Hadrat “Abdullah bin ‘Abbas and Hadrat
-Abdullah bin Mas‘iid have taken gaus in the meaning of a dhird {an arm-length,
cubit), and have interpreted the words kdna gaba qausain, saying that the distance
between them was reduced to only two arm-lengths. And since all bows are not
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equal in length, the approximate distance has been expressed by “two how-lengths
away or even closer.”

9. The sentence ra aufa ila ‘abd-f-hi ma auha of the Text can have two
translations: (1) “He revealed to His (Allah’s) servant whatever he revealed™; and
(2) “He (Allah) revealed to His own servant whatever He revealed.™ According to
the first translation, the meaning would be: Gabriel revealed to the servant of
Allah whatever he had to reveal™; according to the second: ~Allah revealed
through Gabriel to His servant whatever He had 1o reveal.” The commeniators
have given both these meanings; the first meaning, however. fits in better with the
context, and the same has been reported from Hadrat Hasan Basri and |bn Zaid.
Here, the question may be asked: “How can the pronoun of ‘abd-r-hs wirn to Allah
iristead of to the subject of aufia, whereas Allah has nowhere been mentioned from
the beginning of the Strah to this place 7™ The answer is that wherever it becomes
apparent from the context that the antecedent of a pronoun refers to a particular
person,” the pronoun turns to him automatically whether it has been mentioned
before or not. There are several instances of this available in the Qur’an itself. In
Stirah Al-Qadr: |, Allah says: “We have sent it down in the Night of Glory.”
There is no mention of the Qur'an in this sentence, but the context explicitly
shows that the antecedent of the pronoun is the Qur’an. At another place Allah
says: “If Allah were to seize the people because of their misdeeds, He would not
leave any creature (unpunished) on its back.™ In this sentence there is no mention
of the earth anywhere, but the context clearly shows that “its back” implies “the
earth’s back™. In Siirah Ya Sin: 69, it has been said: “We have not taught him
poetry, nor does poetry behove him.™ Here, there is no mention of the Holy
Prophet, neither before this sentence nor after it, yet the context is explicit that the
antecedent of the pronouns is the Holy Prophet himself. In Siirah Ar-Rahman: 26,
it has been said: “Whatever exists on it shall perish.” There is no mention of the
earth either before or after it, but the style clearly shows that the pronoun of
‘afaiha turns to it. In Surah Al-Wagitah: 33, it has been said: “We shall have
created them especially.”™ There is no noun or pronoun before or after it to which
the pronoun of fumna may be referring. It is apparent from the context that it
signifies the women of Paradise. Thus, as aubd i/ *abd-i hr cannot at all mean that
Gabriel revealed to his servant, the meaning necessarily would be that “Gabriel
revealed to the servant of Allah™, or that *Allah revealed to His own servant
through Gabriel.”

10. That is, “As .. Holy Prophet Muhammad (upon whom be peace)
observed all this in broad daylight in the waking condition, with open eyes, his
heart did not deem it was a delusion, or that it was a jinn or a devil, who had
appeared before him, or that it was an imaginary figure, or a vision that he was
seeing while awake, but his heart fully confimmed what his eves saw. He did not
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for o moment doubt that it was the Angel Gabriel and the Message he was
conveving was indeed God’s Revelation to hun. ™

Here. the question arises: How is it that the Holy Prophet (upon whom be
peace) did not entertain any doubt at all concerning such a wonderful and
extraordinary observation. and he confirmed with full faith that whatever his cves
saw was an actual fact and nor an imaginary figure, nor a jinn or devil 7 When we
congider this question deeply we are led to five reasons for it:

First. that the external conditions in which this observation was made.
testified to its truth and validity. The Holy Prophet did not observe this in
darkness. or in a state of meditation, or in a vision. or in a sleep-like condition.
but the day had dawned and he was fully awake, and he was seeing the whole
scene in the broad daylight in the open with his own eyes precisely in the way as
one sees the other things in the world. If doubt is cast on this, then whatever we
see in the day time, e.g. rivers, imountains, men, houses, etc.. also would become
doubtful and illusory.

Second, that the Holy Prophet’s own imtermal condirion also restified to its
validity. He was in his full senses. He had no idea whatever in his mind that he
should observe, or that he was going to observe. such a thing. His mind was
absolutely  free from such a thought and any longing for it. and in this state he met
with this experience suddenly. There was no room for doubting that the eyes were
seeing an actual scene, but thar an imaginary thing had appeared before his eyes.

Third. that the being who had appeared before him i that condition was
so marvellous and magnificent, so beautiful and bright. that neither had he ever
had any concept of such a being before that he could take it for a product of his
own imagination. nor could a jinn or a devil have such an appearance that he
would have taken him for a being other than an angel. Hadrat *Abdullah bin
Mas od has reported that the Holy Prophet (upon whom be peace) said: =] saw
Gabriel in the shape that he had six hundred wings.” (Musnad Alhmad), In another
Tradition Ibn Mas nid has further explained that each single wing of Gabriel {on
whom  be peace) was so extensive that it seemed 1o be covering the whole horizon
iMusnad Alimad). Allah Himself has described him as shadnd al-quwa (one mighty
in power) and dinr-mirra (one endowed with great wisdom).

Fourth. that the reaching that the being was imparting also testified 1o the
vilidity of the observation. The Holy Prophet had no concept of the knowledge
that he received suddenly through him. a Knowledge that comprehended the
realities and truths of the whole Universe. About it he could not have the doubt
- that 1t consisted of his own ideas which were being ser and arranged by his own
mind. Likewise, there was no ground for thinking either that it was Satan who was
iiparting  that knowledge to him and thus deluding him. for it is not for Satan thai
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e should teach. nor can he ever teach. the docirine of Faulid 1o man as against
pwolvtheism and adol-worship. that he should warn of the accoumalility of the
Hereatter. that he should create contempt against ignorance and irs practices., that
he should invite people 1o moral excellences, and should exhort a person not only
o accept that teaching himself but should also rise to eradicate polytheism.
injustice. wickedness and sin from the world and replace these evils by the virtues
of Taufiid. justice, equity and piety.

The fifth and by far the most important reason is that when Allah chooses
a certain person for His Prophethood, He cleanses his heart of doubts and
suspicions and evil suggestions and fills it with faith and conviction. In this state
no hesiration or vacillation is caused in his mind about the validity of whatever his
eves see and his ears hear. He accepts with complete satisfaction of the heart
every truth that is revealed to him by his Lord, whether it is in the form of an
observation that he is made 1o witness with the eyes, or in the form of knowledge
which he is inspired with, or in the form of a Revelation that is recited 1o him
literally. In all these cases the Prophet is fully aware that he is absolutely safe and
secure against Satanic interference of every Kind, and whatever he is receiving in
any form is precisely and definitely from his Lord. Like all God-given feelings
this sense and feeling of the Prophet also is a certainty which does not admir of
any  misunderstanding. Just as the fish has a God-given sense of being a swimmer,
the bird of being a bird, and the man of being a man. and there can be no
likelihood of any misunderstanding in this regard, so has the Prophet also a God-
given sense of his being a Prophet. He does not even for a moment entertain the
doubt that he has perhaps been involved in the misunderstanding of being a
Prophet.

L1. This is about the Holy Prophet’s second meeting with Gabriel (upon
whom be peace) in which he appeared before him in his real shape and nature.
The place where this meeting ok place has been described as Sidrar-al-munraha.
along with which it has been said that nearby it is located Jannar al ina 'va (Garden
of Repose).

Stdrall i Arabic means the lote-tree and nnwraha the extreme edge or
lnit,  Thus, literally. sidrar al-muneafia means “the lote-tree that is situated on the
extreme edge or limit™. “Allama Alisi in his Rith al-Ma dni has explained it thus:
At this the knowledge of every leamed man comes to an end: whatever is beyond
it is  known to none but Allah.”™ Almost the same explanation of it has been given
by Tbn Jarir in his commentary, and by Ibm Kathir in An- Niidval #i Gharib al-
Hadith  wal-Athar. Tt is difficult for us to know what kind of a lote-tree it is that is
situated at the farthest end of this physical world and what is its nature and state.
These are the mysteries of the Divine Universe which are incomprehensible for
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us. In any case, it is some such thing for which there was no more appropriate
word than “sidrafi ™ in muman language, in the sight of Allah.

“farmat af-ma’va® literally means “the Jannat {darden} that is to be an
abode.” Hadrat Hasan Bagri says that this is the same Jannar which the believers
and righteous will be given in the Hereafter, and from this same verse he has
argued that that Janmar is in the heavens. Qatadah says that this is the Jannat in
which the souls of the martyrs are kept; it does not imply the Jannat that is to be
viven in the Hereafter. [bn "Abbas also says the same but adds that the Jannar to
be granted to the believers in the Hereafter is not in the heavens but here on the
carth.

12. That is, “its Splendour and Glory exceeds all description. The Divine
Glory and effulgence was such as can neither be conceived by man nor can any
human language depict it adequately.

13. That is, “On the one hand, the Holy Messenger of Allah was so firm
and steadfast that even in the Presence of the great Divine Splendour and Glory
his sight was not dazzled and he went on gazing at it with great composure. On
the other, he was in such complete control of himself and so exclusively attentive
that he kept his mind and his sight focussed upon the object for which he had been
sununoned, and he did not let his sight wander to any side like a spectator’s to
have a glimpse of the wonderful objects present there. This can be understood by
the example of a person who gets an opportunity to be present in the court of a
mighty and powerful king, where he comes across such glory and splendour that
had never even been conceived by him before. Now, if he be a shallow person, he
would be struck with amazement, and if he be un-initiated in the court etiquette,
he would become heedless of the royal presence and would turn his gaze to every
side to look at the embellishments of the court. But a noble, reverent and dutiful
person will neither  be stupefied and confounded, nor will become lost in
witnessing the court, but will present himself with full dignity and will keep his
mind concentrated on the object for which he had been summoned in the royal
court. This very virtue and quality of the Holy Prophet (upon whom be peace) has
been esteemed in this verse.

14. This verse clearly states that the Holy Prophet had not seen Allah but
His wonderful Sings. Even according to the context, this second meeting also took
place with the same being with whom the first meeting had taken place.
Therefore, one will have to admit that neither the one whom he had first seen on
the uppermost horizon was Allah nor he whom he saw afterwards by the farthest
lote-tree was Allah. Had he seen Allah Almighty on either occasion it would have
been a great thing and must certainly have been mentioned here explicitly. Abour
the Prophet Moses it has been said in the Qur'an that he had besought to see Allah
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and the reply given was: Lan farans “You cannot see Me.” (Al-A'raf 143). Now,
obviously if this honour that was not granted to the Prophet Moses, had been
granted 10 the Holy Prophet Muhammad (upon whom be Allah’s peace and
blessings), it would by itself have been such an important thing which must have
been stated in clear words. But we see that nowhere in the Qur'an has ir been said
that the Holy Prophet had seen his Sustainer and Lord. But in Siirah Bani Isri'il
also, where mention has been made of the event of M7 rdj (Ascension), it has been
said that *We had transported Our servant...so that We may show him some of
Our Signs” (fi-nuriva-ht min 4ayvar-f nd), and here in connection with his visit at
Sidrat al-mumtahd also it has been said: “He saw of the greatest Signs of His
Lord™ (lagad ra’a min avar-i Rabb-i-hil kubra).

In view of these reasons apparently there was no ground for the dispute
whether the Holy Prophet (upon whom be peace) on both these occasions had seen
Allah Almighty or the Angel Gabriel (on whom be peace). But, the reason that has
given rise to this dispute is that the traditions of Hadith differ on this question.
Below we reproduce in their sequence the Ahadith that have been reported from
the different Companions in this regard:

(1) Traditisons of Hadrat *A’ishah:

Hadrat Masriiq has stated in Kitib ar-Tafsir of Bukhari asked Hadrat
‘A’ishah: O mother of the faithfull Had Muhammad (upon whom be Allah's
peace) seen his Lord and Sustainer? She replied: Your question has terrified me.
Why do you forget that if a person lays claim to three of the things, he would lay
a false claim ? (The first of these things that Hadrat ‘A’ishah mentioned was):
Whoever among you says that Muhammad (upon whom be Allah’s peace) had
seen his Lord and Sustainer, tells a lie. Then Hadrat *A'ishah recited these verses:
La rudriku-fiil-abgar “Eyes cannot comprehend Him; " and: Ma kina fi-bashar-in
anyyukallima-hulldh-v ilfa waly-an auv min-wara-i-hijab- in  auv yursila rasil an
favi-hia bi-idhni hi ma yashd-u: “It is not given to any mortal that Allah should
speak to him, face to face; He speaks either through Revelation (secret
instruction), or from behind a curtain, or He sends a messenger (an angel), who
by Allah’s Command, reveals whatever He wills.” (Ash-Shira: 51). Then she
said: “The Holy Prophet (upon whom be peace) in fact had seen Gabriel (on
whom be peace) in his real shape twice.”

A part of this Hadith is also found in Bukhari (chapter 4 of Kitab ar-
Tauhid) And in the tradition that Bukhiri has cited from Masriiq in Kitdb Bida ‘al-
Khalg. he states: “Hearing this thing from Hadrat *A’ishah, [ asked: What would
then Allah’s words, Tiwmma dana fa-radafla, fa-Kana gaba qausain-i av adna.
mean 7 She replied: This refers to Gabriel; he always appeared before the Holy
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Prophet m human shape, but on this oceasion he had appeared before him in his
real shape and nature and the whole horizon was filled with him.”

In Muslim ¢Kitdb al-Iman, Bibu 1 Dhikr Swidrar al-nuuitaha) this
conversation between Hadrat ‘A’ishah and Masriiq has been related in greater
detail, its most important part being this: “Hadrat “A’ishah said: The one who
claims  that Mubammad (upon whom be Allah’s peace and blessings) had seen his
Lord and Sustainer imputes a lie to Allah. Masriq says: I was leaning back.
Hearing this I sat up and said: Mother of the faithful, do not make haste: Has not
Allah said: wa lagad ra d-hu bil-ufug-fl mubu? and fagad ra ‘a-hw nazlac-an vkhra
° Hadrat "A‘ishah replied: I was the first one in this Unamal who inquired of the
Haoly Prophet (upon whom be peace) about this. He had replied: ~It was Gabriel
(on whom be peace). [ have never seen him in his real shape and form in which
Allah has created him except on these two occasions. On these two occasions |
saw him descending from the heavens and his great presence was covering the
whole space between the earth and the heavens.”

Ibn Mardiiyah has related this tradition of Masriig. thus: “Hadrat *Aishah
said: 1 was indeed the first person who asked the Holy Prophet: Did you ever see
yvour Lord and Sustainer? He replied: No, I had only seen Gabriel descending
from the heavens.”™

(2) Traditions of Hadrat “Abdullah bin Mas d:

Bukhari (Kitdb ar-Tafsir), Muslim (Kitib al Iman) and Tirmidli (Abwab
ar-Tafsir) contain a tradition on the authority of Zirr bin Hubaish. saying that
Hadrat “Abdullah  bin Mas iid gave this commentary of fa-kana gaba qausain-1 au
adnd: ~The Holy Prophet (upon whom be peace) saw Gabriel {on whom be peace)
m the shape that he had six hundred wings. ™

In the other traditions of Muslim. Zirr bin Hubaish has reported this very
commentary of Ma kadhab al-fu ddu ma ra’'d and lagad ra’‘a min ayar-i Rabbi-lil
kubri from Hadrat “Abdullah bin Mas™0d.

In Musnad Ahmad this commentagy of Ibn Mas™id has been reported by
"Abduir  Rahman bin  Yazid and Abli Wa'il also besides Zirr bin Hubaish.
Furthermore. in Musnad Almad two more traditions of Zirr bin Hubaish have
been related in which Hadrat “Abdullah bin Mas™tid commenting upon wa fagad
ra -l nazlar-an ukhea,  Cinda-sidrac-if muneaha stated: " The Holy Messenger of
Allah said that he saw Gabriel by the lote-tree he had six hundred wings. ~“Imam
Almiad has cited a tradition on the same subject. on the authority of Shagiq bin
Salamah also. in which he states that he heard Hadrar "Abdullah bin Mas ud
saying that the Holy Prophet himself had said that he had secn Gabriel (on whoim
be peace) in that shape at sidrat al-nmuniaha.
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(3) When "Ata’ bin Abi Rabal asked Hadrar Abu Hurairah the meaning of the
verse fagad ra’d-h nazlar-an uklra, he replied: “The Holy Prophet had
seen Gabriel (on whom be peace).”: (Muslim: Kitab al Iiman).

(4 Imam  Muslim has related in kitab al-Iman two traditions of “Abdullah bin
Shaqig on the authority of Hadrat Abu Dharr Ghifari. in one of which he
says that he asked the Holy Prophet: “Did you ever see your Lord?” The
Holy Prophet replied: Nir-un anna ara-hu; and in the other he says that
the Holy Prophet gave this answer to his question: Ra aiy mir-an. Of the
first answer of the Holy Prophet Ibn al-Qayyim has given this meaning in
his Zad al-Ma'ad: “Between me and the sight of my Lord there was
Light,” and of the second this: “1 did not see my Lord but only a Light.”

Nasa'i and Ibn Abi Hatim have reported the saying of Hadrar Abn Dharr,
thus: “The Holy Prophet had seen his Lord with the heart (mind). not with the
Cyes.

(3} Imam Muslim in his Kirab al-fiman has related this tradition from Hadrat
Abl Misa al-Ash*ari: “The Holy Prophet said: The sight of no one from
among His creatures has reached Allah Almighty.”

(6) Traditions of Hadrat “Abdullah bin “Abbas:

According to Muslim, when Hadrat ~Abdullah bin “Abbas was asked the
meaning of: Ma kadhab al-fu'adu ma ar'a, wa laqad ra’a fin nazlar-an ukfira. he
said: “The Holy Messenger of Allah saw his Lord twice with his heart.” This
rradition is also contained in Musnad Alimad. .

lbn Mardiyah has cited this saying of Ibn “Abbés. on the authority of
“Ata’ bin Abi Rabah: The Holy Messenger of Allah had not seen Allah with the
eves but with the heart.”

Masi'1 contains a tradition from “Ikrimah saying that 1bn " Abbas said “Do
you wonder at this that Allah made the Prophet Abraham (peace be upon him) His
friend. Dblessed Moses with His Word and honoured Muhanunad {(upon whom be
Allah’s peace and blessings) with His sight?” Hakim also has cited this tradition
and held it as authentic,

In Tinmidhi. there is a tradition from Sha‘bi to the effect that Ibn “Abbas
said in a gathering: “Allah had distributed His Sight and His Word between
Muhammad (upon whom be Allah’s peace) and Moses (upon whom be peace). He
spoke to Moses twice, and Mubammad saw Him twice ™ Hearing these very
words of 1bn “Abbas. Masriig had approached Hadrat “A’ishah with the question:
~Had Muhammad (upon whom be Allah’s peace) seen his Lord?” She had replied:

“What you have said has made my hair stand on end.” After this the same
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dial-ugu: that we have cited above under the tradition of Hadrat ‘A’ishah took
place between Hadrat *A’ishah and Masriiq.

In one of the traditions reported in Tirmidhi from lbn ‘Abbas, he says:
“The Holy Prophet had seen Allah Almighty.” In yet another he says: “He had
seen Him twice”. and in a third one; “He had seen Him with the heart.”

In Musnad Ahmad a tradition from Ibn *Abbas is to the effect: “The Holy
Prophet said: I saw my Lord, the blessed, the exalted.” In another tradition he
éaiz.rs “The Holy Messenger of Allah said: Tonight my Lord came to me in the
best shape.” I think that by this the Holy Prophet meant that he saw Allah
Almighty in a vision. -

Tabarani and Ibn Mardiiyah have related this tradition also from Ibn
*Abbas: “The Holy Messenger of Allah had seen his Lord twice, once with the
eyes and the second time with the heart.”

(N Muharnmad bin Ka‘b al-Qurzi states that when some of the Companions
. asked the Holy Prophet,: “Did you ever see your Lord? he replied: | have
seen Him twice with my heart.” (Tbn Abi Hatim) Ibn Jarir has related this
very tradition, thus: “He said: 1 have not seen Him with the eye, but with
the heart twice.”

(8) A tradition of Hadrat Anas bin Malik which Imam Bukhari has cited in his
Kitab at-Taufhid in connection with the event of the Mi'rdj, on the
authority of Sharikwin ‘Abdullah, contains words to the effect: “When the
Holy Prophet reach®d  sidrar al-muntaha, Allah Almighty drew near him
and hung suspended above him till there remammed between the Holy
Prophet and Him a distance equal to two bow-lengths or even less. Then,
what Allah revealed to him included the Command for 50 Prayers.” But,
besides the objections that Imam Khattabi, Hafiz lbn Hajar, Ibn Hazm and
Hafiz “Abdul Haq (author of Al-Jam* bain al-Sahithain) have raised in
respect of the authenticity and subject-matter of this tradition, the main
objection against it is that it clearly contradicts the Qur an, for the Qur’an
inentions two separate occasions when the experience of the vision took
place. the first initially at the uppermost horizon to which reference has
been made in: Dana fa-radalla, fa-kana gaba qausain-f au adnd, and a
second time near sidrar al mumptahi. But this tradition mixes up the two
occasions and presents them both as one occasion of the vision.
Therefore. because of its being contradictory to the Qur’an, it cannot be
acceptable in any case.

As for the other traditions that we have cited above, the weightiest among
them are those that have been related from Hadrat ‘Abdullah bin Mas tid and
Hadrat *A’ishah, for both of them have unanimously reported this saying of the
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Holy  Prophet (upon whom be peace) himself that on neither occasion he had seen
Allah but Gabriel (peace be on him). and these traditions tully coltform 1o the
explanations and allusions of the Qur'an. Furthernmore. they are also confirmed by
the savings of the Holy Prophet which Hadrat Abii Dharr and Hadrat Abi Musa
@il Ashari have reported from him. On the contrary the traditions that have been
cired  from  Hadrat ~Abdullah bin "Abbas in the books of Hadith are self
contradictory. In some he regards both the experiences as a vision with the eves.
im some both as  a vision with the heart, in some one with the eves and the other
. with the heart, and in some he wholly negates the vision with the eves. In none of
these tradinions  he has cited any saying of the Holv Prophet himself and where he
has cited such a saying. it contains ne mention of either of the two expenences
stated  in ihﬁ._QuT'ﬁn; besides. the explanation of one of his waditions given by the
other  indicates that the Holy Prophet at some time bad seen Allah Almighty not in
the waking condition bur in a vision during sleep. Theretore. in fact. for the
commentary of these verses the traditions ascribed to Hadrat “Abdullah bin *Abbas
canmor be held as reliabie. Likewise, although the raditions of Mulanunad bin
Kab al-Qurzi cite a saving of the Holy Prophet. they do not mention the names of
the Companions who might have heard this thing from the Holy Prophet himselr,
Moreover. in one of them it has been said that the Holy Prophet had clearly
denied having seen Allah with the eves.

15. Thar is. ~You regard the teachings being given o vou by Mubanimad
cupon - whom be Allah’s peace and blessings) as erroneous and falsehood. whereas
he is bemge given this knowledge by Allah, and Allah has made hiny see with his
own eves the verities o which he is testifying before you, Now consider it for
vourselt” us 1o how irrational are the beliefs that you are following persisiently and
as o whom vou are causing loss by  opposing and resisting the person who is
wuiding vou 1o the Right Way. In this connection, especially the three goddesses
that  were worshipped generally by the people of Makkah, Ta’if and other parts of
Llepnz have been  taken as an example. About them, they have been asked: Thne
vou ever considered rationally whether they could have even the slighicsi role n
the affiirs of the Godhead of the earth and heavens? Or could they bear am
relationship whatever with the Lord of the Universe?

The shrine of Lat was in Ta'if and the Bani Thaqif were so b ated 1o
that - when Abralia was advancing to MakKah with his anmy of eleplants o dese: w
the Ka“bah, the people only in order to save the temple of their deny had provided
the wicked man with  guides 1o lead him o Makkah so that he should spare 1 ar.
wherens like all the Arabs the peaple of Thaqif also believed that the Kachali s
Allah’s House, Scholars have disputed the meaning of Lar. According e lin Jin -
Tabari. it s the feminine gender of Allah. 1.¢. originally this word was bk,
which became al Lar. According to Zamakhshari. it s derived from fava vahg,
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which means 1o turn 10 or bow to somebody. As the polytheists turned to it for
worship and bowed 1o it and circumambulated it. it began to be called Lat. [bn
"Abbas reads it as farr (with a stress on 1) and holds it is derived from farr yalirn.
which means to chum and mix together. He and Mujahid state that this, in fact.
was a man. who lived on a rock near Ta'if, and used to entertain the pilgrims 1o
Makkah with barley drinks and food. When he died the people built a shrine 1o
him on the same rock and began to worship him. But this explanation of Lat. in
spite of having been reported on the authority of scholars like Ibn “Abbas and
Mujahid. is not acceptable for two reasons. First, thal in the Qur an it has been
called Lart and not Lam; second. that the Qur'an describes all “the threc as
goddesses, and according to this rradition Lat was a man. not a woman.

“Uzza is derived from ‘fzzar, and it means the one (famale) enjoving
veneration and respect. This was the special goddess of the Quvraish and her shrine
was situated at Hurad in the valley of Nakhlah. between Makkah and Ta’if. (For
the location of MNakhlah. see E.N. 33 of Sirah Al-Ahgaf). The people of Bani
Shaiban. who were the allies of the Bani Hashim. were its artendanis. The Quraish
and the people of other tribes paid visits to it and presented offefings and made
sacrifices to it. As for the Ka bah sacrificial animals were driven to it also and it
was held in the highest esteem. [bn Hisp@m relates that when Abu Ulnihah was on
the point of death. AbDl Lahab paid him a visit and found him weeping. Alu
Lahab asked. *Why do you weep, Abii Uhaihah ? Are you afraid of death ?—and
death is the destiny of everybody !™ He said. “BY God. [ do not weep because of
the fear of death., but I am grieved to think as to how "Uzza will be worshipped
alier me.” Abun Lahab said. "It was neither worshipped for your sake in your
litetime. nor will it be given up after you have left the world.™ Abi Uhaihah said.
“Now I am satisfied that there are people who will take my place after me.”

The shrine of Manat was situated at Qudaid Dby the Red Sea between
Makkah and Madinah. and the people of Khuza ah and Aus and Khazraj were in
particular its great devotees. People visited it as pilgrims. circumambulated it and
made offerings and sacrifices before it. In the Hajj months as soon as the pilgrims
became free from their visit to the Ka*bah and the religious services at Mina and
"Arafat, they would start raising cries of “Labbark, labbaik ™ even there for the
jnirpose of visiting Manat, and the people who intended to go on this second
“hajj” did not run between the Safa and the Marwah.

16. That is. “You held these goddesses as daughters of Allah. Lord of the
worlds. and did not consider while inventing this absurd creed that as for
vourselves you regarded the birth of a daughter as disgraceful. and desired to have
only male children. but as for Allah you assign to Him only daughters!”™
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17. That is. “Those whom vou call gods and goddesses are neither gods
nor goddesses. nor do they possess any attribute of divinity. nor anv share
whatever in the powers of Godhead. You have of vour own whim made them
children of God and deities and associates in Godhead. Allah has sent down no
authority which you may produce as a proot in support of your presumptions. ™

18, Tn other words. the basic causes of their deviation are two: First, that
they  do not feel any need for the knowledge of reality for the purpose of adopting
it creed and religion, but make a supposition on the basis of a mere conjecture and
;'l"iEJ]_. put belief in it as though it were the reality. Second. that they have. in fact.
adopred this atmde in order ro follow the lusts of their souls: they desire thar they
should have such a deity as should help them attain their aims and objects in the
world, and if ar all there is to be a Hereafter, it should rake the responsibility to
have them granied forgiveness there too. But it should not impose any resiriction
of the lawful and the unlawful on them nor should bind them in any discipline of
morality., That is why they do not feel inclined o worship One God as taught by
the Prophets. and only like 1o worship these invented gods and goddesses.

19. That is, in every age the Prophets appointed by Allah have been
puiding these wicked people rto the Truth, and now Muhammad (upon whom be
Allalh’s peace and blessings) has come to tell them as to whom belongs Godhead in
reality in the Universe.

20, Another meaning of this verse can be: “Is man entitled to rake anyone
he pleases as his god ?7 Still another meaning can be: ~Can the desire of man to
have his pravers answered by these gods ever be fulfilled?”™

21. That is. “Ewven if all the angels together intercede for a person. it
cannot be beneficial for him not 1o speak of the intercession by these invenred
deities of yours, which can do no one any good. All the powers of Godhead res
with Allah. Even the angels cannot dare intercede for somebody before Him
unless He permits it and is pleased to hear their intercession in his behalf.”

2& That is, *Their first folly is that they have taken these powerless
angels who cannot even intercede for anvone before Allah as their deities; their
second folly is that they regard them as female and daughters of Allah. The basic
reason for these errors is that they do not believe in the Hereafter. For had thev
been believers in the Hereafter, they would never have behaved so irrationally and
irresponsibly. Their denial of the Hereafter has made them heedless of their end.
and they think that believing or disbelieving in God, or believing in a thousand
gods. does not make any difference. for none of these creeds seems to entail an
good or bad result in the present life of the world. Whether the people are deniers

Contd. on p.2.0
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So, O Prophet, leave him alone who turns away from Our
remembrance™ and seeks nothing but the life of the world.” this™
only is their amount of knowledge:*’ only your Lord knows best who
has pone astray from His Way and who is on the right path, and 10
Allah belongs everything in the heavens and the earth™—so that™" Allah
mav recompense the evil doers according to their deeds and give good
rewards 1o those who have adopted the righteous attifude, who avoid
arave sins™ and open indecencies'' save the minor offences.’ Surely
vour Lord is liberal in forgiveness.™ He knows you well from the time
He produced vou from the earth and when you were yet embryos in
vour mothers’ wombs. Therefore. do not claim piety for yourselves:
He alone knows hest who is really pious and Godfearing.

Then, O Prophet. have you seen him who turned away from
God's Way, who gave a little and stopped?™ Does he possess the
knowledge of the unseen that Le sees the reality?™ Has he not heard of
those things that have been mentioned in the Books of Moses and in the
Books of that Abraham who proved true to his pledge?™

“That no bearer of burdens shall bear the burden of another;"
and that there is nothing for man but what he has striven for;™ and that
his striving shall soon be seen.” and then he will be fully rewarded for
it: and that to your Lord is the final goal; and that it is He Who made
(men) to laugh and to weep*”; and that it is He Who gave death and
granted life; and that it is He Who created the pair of male and female
from a sperm-drop when it is emitted;*' and that it rests upon Him to
grant the second life;¥and that it is He Who made rich and bestowed
property:* and that -He is the Lord of Sirius;* and that it is He Who
destroved the former ‘Ad,* and annihilated Thamud so as to spare
none of them; and before them He destroyed the people of Noah
hecause they were a most wicked and rebellious people. And He
overthrew the subverted settlements, then there covered them thal
which (vou know well) covered them.* Then,*’ O man. which of your
Lord’s bounties will you doubt?™*

This is a warning of the warnings already given.* That which is
coming is near at hand.™ None but Allah can avert it.™ Is it at these
things that you marvel?? And you laugh and weep not?** And you
ward them off by merry-making?* Bow down before Allah and

20-32

33-535

56-06.2
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worship Him.™

Cond from p 2

ol Godd, or believers in many gods. or in One God. their crops ripen as well as
ail. they fall ill as well as recover from illness, and thev pass through all kinds of
circumstances. good as well as bad. Therefore it is not at all an important and
scrous maner for them that man should or should not take some one as a deity, or
should take as many deities or of any Kind as he likes of his choice. When
according 1o them the decision as to what is truth and what is falsehood is 1o take
place in this very world. depending on the results thereof appearing herc.
obviously the results here do not decide absolutely that one creed is true and
another false. Therefore, the adoption of one creed and rejection of another is a
matter of mere whim with these people.™

23. That is. "They have not adopted this crecd abour the angels on the
ground that they had found through some means of knowledge that they were
females and daughters of God. but they have presumed this on mere conjecture
and have set up these shrines at which they pray for fulfillment of desires. make
offerings and pay tributes.”

24, Dinkrhere may imply the Qur'an as well as mere admonition; it may
also mean that he does not like that even God be mentioned before him.

25. That is. “You should not waste your time in making him understand
the truth. for such a person will never be inclined to accept any invitation which is
based on  God-worship. which calls to objects and values higher than the material
benefits of the world, and according 1o which the real aim of life may be the
cternal success and well-being  of the Hereafter. Instead of expending your time
and  energy on such a materialistic and ungodly person. you should devote
attenrion to the people who are inclined to heed the remembrance of Allah and are
not involved in the worship of the world.”

26. This is a parenthetical sentence which has been inserted here as an
explanation of the preceding verse.

27. That is, "These people neither know nor can think anything beyond
the world and its immediate gains; therefore, it is futile merely to expend time and
energy on them.”™

28. In other words. neither the question whether a person is gone astray
or is on right guidance, is 10 be decided in this world, nor has its decision been left
10 the judgement of the people of the world; the decision rests with Allah. He
alone is the Master of the earth and heavens and He alone knows which way out
of the different ways being followed by the people of the world. is the way of
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guidance and which of error and deviation. Therefore. you should least bother if
the polytheistic Arabs and the Makkan disbelievers think vou are deluded and
mnsguided and regard their own ignorance as  truth and guidance. Leave them
alone f they wish to remain lost in their falsehood. You need not waste vour rime
i disputing with them '

29 The theme is resumed here and connectedd as a continuous witole with
verse 29, Without the parenthesis, it would read: ~“Leave him alone so that Allah
may requite the evildoers for their evil deeds. ™

30. For explanation, see E.N. 53 of An-Nisa.
31. For explanation, see E.N. 130 of Al-An"am and E.N. 89 of An-Nall.

32. The word Jamanr as found in the original is used for a small quantity
of  samething., or its slight effect, or its mere closeness, or its existence for a short
time. This word is used o express the sense rhat a person did not commit an act
[yt was very near ro committing it.

On the basis of its usages some commentators have taken the word Jamam
i the meaning of minor sins. Some others have taken it in the meaning thar a
person should practically reach very near a grave sin but should desist from
actually committing it. Still others take it in the sense of a person’s remaining
Involved in a sin temporarily and then desisting from it. And according to some it
implies that a person should think of, or wish. or intend to commit a sin but should
take no practical steps towards it. In this regard, the views of the Companions and
therr nmmediate followers are as follows:

Laid bin Aslam and [bn Zaid opine, and a saying of Hadrat “Abdullah bin
“Abbas also s to the same effect, that it signifies those sins which the people had
cormutted in the pre-Islamic days of ignorance, then alter embracing Islam they
refrained from them.

Another view of Ibn “Abbas is. and the same is also the view of Hadrar
Abit Hurairah, Hadrat "Abdullah bin “Amr bin ‘ﬁ;. Muwjahid, Hasan Basri and
Abu Salih. that it implies a person’s being involved in a grave sin or indecency
remporarily. or occasionally, and then giving it up.

Hadrat “Abdullah bin Mas'iid, Masriq and Sha’bi say, and the same also
has  been reported from Hadrat Abii Hurairah and Hadrat "Abdullah bin * Abbas in
authentic traditions, that this implies a person’s approaching the very point of a
grave sin and crossing all its preliminaries but then restraining himself at the final
stage. e.g. a person goes out with the intention of stealing but refrains from it in
the end. or has colse association with other women. but refrains from committing
aduliery.
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Hadrar “Abdullab bin Zubair, “lkrimah. Qatadah and Dahhak say that this
sigmties those minor sins for which no  punishiment has been prescribed in the
workd por any threar of punishment held out in the Hereafter.

Sid bin al Musayvvaly says that this implies one’s thinking of a sin in the
annd b restraining oneselt from conumiting it practically

These are the differemt explanations which have been reported in the
traditions from the Companions and their immediate followers. The majority of the
Luer conmnentators and dociors of law and jurists are of the opinion that this verse
aned verse 31 of Surah An-Nisa classify sins into two main Kinds: the major sins
and the mimor sins. and these two  verses give man the hope that if he abstains
Tromne the muagor sins - and open mdecencies. Allah will overlook his minor errors.
Adthough some distunguished schelars have also opined that no sin is minor and the
disobedicnce of Allah is by itself a major sin. vet as stated by "mam Ghazali the
distinetion between the major and the minor sins is sometlhing which cannoi be

demied. tor the sources of knowledge of the Sharralr values and injunctions all
[ronnt o this

As tor the question, what is the distinction between the major and the
nunor sins. and  what kKinds of sins are major and what kinds of them minor ? we
are saustied that: “Every such act is a major sin which has been forbidden by =
clear ordinance  of the Divine Book and the Shari‘ah of the Prophet. or for which
Al and His Messenger have prescribed a punishment in the world. or have held
ot a threat of punishment in the Hereafter, or have cursed the one guilty of
committng it. or given the news of infliction of punisliment on those guilty of
commuitmg it.” Apart from this class of sins all other acts which are disapproved
by the Shariah. come under the definition of minor sins. Likewise, the mere
desire for a magor s or an intention to comimit it, also is not a major sin but a
pnor sz so much so that even crossing all the preliminaries of a major sin does
not constitute a - major sin unless one has actually commited it. However, even a
nunor s becomes  a major sinin case it is committed with a feeling of contempt
for rehgion and of arrogance against Allah, and the one guilty of it does not
comsider the Sharialh thar has declared it an evil worthy of any attention and
reverence.

33, That is. “The forgiveness for the one guilty of minor sins is not for
the reason that a minor sin is no sin. but for the reason that Allah Almighty does
not treat His servants narrow-mindedly and does not seize them on trifling faults:
it the servams adopt  piety and abstain from major sins and indecencies. He will
not seize them for their minor  errors and will forgive them magnanimously on
account of His infinire mercy.”
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4 The reference 1% 10 Walid bin Mughirah who was one of the
pronmment chiets of the Quraish, According to Ibn Jarir Tabari. this person had
bt beeome mehned w aceepr the invitation of the Holv Prophet (upon whom be
peace . b when o polytheist friend of his came 1o know of his intention 1o
becomme a0 Muoshim. he counselled him not to give up his ancestral faith, and asked
o thar 1 he was atraid of the punishment of the Hereafter, he should pay him a
certnm amount of money and he would take the responsibility o suffer the
pmshiment on his behalt. Wald accepred the offer and tumed away from Allah’s
wis - Then he paid only a linle of the amount that he had promised o pav his
petviherst friend and withheld the rest. The allusion to this incident was meant 1o
ol e disbelievers of Makkah what kind of errors and follies they were involved
i because of their heedlessness of the Hereafter and their ignorance of the Divine
Religion,™ "«

- e e
35, Thar .5, "Does he know that this conduct is in any wayv beneficial for
him? Does he know that a person can save himself even in this way from the
punishment of the Hereafter?”

36. In ihe following verses a resume is being given of the teachings sent
down in the Books of the Prophets Abraham and Moses. The Books of Moses
signify the Torah. As for the Books of the Prophet Abraham they have become
extinet and no mention of them is found even in the holy scriptures of the Jews
and - Christians. Only in the Qur'an at two places have some parts of the teachings
contained m the Books of the Prophet Abraham been cited. here and in the
concluding verses of Sirah Al-A%la.

7. From this verse three cardinal principles are derived: (1) That every
person 15 lumself responsible for whar he does; (2) that the responsibility of one
man s act cannot be transferred to another unless he has a share in the commission
of the act: and (3) thar even if a person wishes he cannot take on himself the
responsibility of another man’s act. nor can the actual culprit be ler off on the
ground that another person is willing to suffer the punishment on lus behalt.

38. From this verse also three important principles are derived. (1) That
every person will get only the fruit of his own deeds: (20 that the fruit of one
nun's  deeds cannot be given to another unless he has a share in that deed, and (3)
that none can attain anvthing without striving for i

Some people wrongly apply these three principles to the economic
problems of the world and conclude that no person can become the lawful owner
of anvthing except of his own eamed income. But this conclusion clashes with
several laws and  injunctions  given In the Quran itself. e ¢ the law of
mheritance. according 1o which many individuals inherit a person and are regarded
as lus lawtul heirs, whereas the heritage is  not their earned income. As for o
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suckling for instance. it cannot be proved by any sireich of imagimation that its
labour had any share in the wealth left by its farher. Likewise. there are the '
mjunctions abowr  the zakar and voluntary chariries acconding to which the wealth
ol one man is transferred 1o others only on the basis of their legal and moral
cititlement and they become its lawful owners. whereas ta the production of this
wealth they did not make any contribution at all. Thus. it is against the intention of
the Quran 1o rake a verse of it and derive from it such conclusions as clash with
the other teachings of the Qur'an itself.

Some other people regard these principles as concering the Hereafter and-~

raise the question whether, according 1o these principles. the deeds of one snan
can in some way be also beneficial for the other person. and whether the <eeds of
a person which he does for another person, or on his behalf, can be accepted from
him. and whether it is also possible that a person inay transfer the reward of his
act to another. If the answer fo these questions be in the negative the sending of
spiritual rewards (ssdl thawab) for the dead and performing Hajj on behalf of
another. would be inadmissible; even the prayer of rorgiveness for the other
person would be meaningless.  for this prayer also is not the concerned person’s
own act and deed. However, this extreme point of view has been adopted by none
among  the followers of Islam except the Mutazilites, Only they take this verse in
the meanmg that one man’s acts and deeds can in no case be beneficial for rhe
other.  On the contrary, the followers of the Sunnalr are unamimous that the praver
of one man is beneficial for the other because it is confinmed by the Qur'an; how-
ever. they differ only in details, and not in principles, as to whether the sending of
spiritual rewards for another and doing a good work on behalf of another is
beneficial or not.

-

ih The rerm gsal thawiab means that after a person has performed a good act.
he may pray o Allah ro grant its rewards to another. In this regard. Iimam
Milik and Imam Shafe’t have expressed the opinion that the rewards of
the pure bodily acts of worship. ¢ g the Prayer, the Fasting and recitals
of the Qur'an. etc. cannot reach the other person; however, the rewards
of one’s monetary acts of worship, e.g. charities, or Hajj. which is a
connbination of the monetary and bodily worships. can reach the other. for
the principle is that one man’s act should not be beneficial for the other.
But since according to authentic Alddith the rewards ‘of charities can be
conveyved and Hajj on behalf of another also can be performed. they admir
the permissibility of conveying of rewards to the extent of this kind of the
acts  of worship only. On the contrary, the Hanafi viewpoint is that a man
can send the reward of each of his virtuous acts as a gift 1o the other.,
whether it is the Praver. or the Fast. or the recitation of the Qur an, or
remembrance of  Allah, or charity. or Hajj and "Umrah. The argument is
that  just as a man after carrving out a piece of work can tell the master to
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pay the wages 10 such and such other person instead of him. so after
performing a good deed also he can pray to Allah to grant its rewards 1o
such and such other person nstead of him. In this there is no rarional
ground for making exception of gome Kinds of virues and keeping it
restricted to some other Kinds of virtues. The same is confirmed by a large
number of the raditions;

A Tradition, on the unanimous authority of Hadrat “A’ishah, Hadrat Abu
Hurairah. Hadrat Jabir bin “Abdullah, Hadrat Abu Rafi". [:[mjral:’f&hﬂ Talhah
Ansari and Hudhaifah bin Usaid al-Ghifari has been reported in Bukhari, Muslim.
Musnad Ahmad, Ibn Majah, Tabari (in Awsar), Mustadrik and Ibn Abi Shaibah,
saving that the Holy Prophet (upon whom be peace) gor two rams and sacrificed
one on heh:llf of himself and his family and the other on behalf of his Ummah.

Muslim. Bukhari, Musnad Amad. Abit Da’iid and Nasa'i have relared a
Tradition from FKadrat ‘A’ishah to the effect that a person said to the Holy
Prophet: “My mother has died suddenly. I think if she had a chance ro speak. she
would have asked me giving away something in charity, Now, if [ give away
something in charity on her behalf, will she get a reward for it 77 The Holy
Prophet replied: “Yes, she will.”

In Musnad Ahmad there is a Tradition from Hadrar ~Abduliah bin “Amr
bin "As to the effect that his grandfather, “As bin Wa'il, had vowed in the pre-
Islamic days of ignorance to sacrifice 100 camels. His uncle, Hisham bin " As.
sacrificed fifty camels of his own share, Hadrat *Amr bin "As. asked the Holy
PProphet as 10 what he should do. The Holy Prophet replied: *If vour father had
affirmed faith in the Oneness of God. you may observe fasts on his behalf. or give
something in charity: this would be beneficial for him.”

A Tradition has been reported in Musnad Ahmad, Abii Da’tid. Nasa'1 and
Ibn Majah, on the authority of Hadrat Hasan Basri, to the effect that Hadrar Sa“d
bin "Ubadah asked the Holy Prophet: “My mother has died. Should 1 give
something  in charity on her behalf?”™ The Holy Prophet replied in the affinmative.
Several other traditions bearing on the same subject also have been related in
Bukhari. Muslim. Musnad Ahmad, Nasa'i. Tinnidhi, Abii Da ad. Ibn Majah. eic.
on the authority of Hadrat “A’ishah, Hadrat Abit Hurairah and Hadrat Ibn “Abbas.
according 1o which the Holy Prophet permitted giving away of something in
charity on behalf of the deceased person describing it as beneficial for him.

According o Daraquini a person said to the Holy Prophet: <1 have been
serving my parents while they were alive; what should I do now when they are
dead?” The Holy Prophet replied; *This would also be their service if you offered
the Prayer on their behalf along with your own Prayers. and observed the Fast on
their behalf along with your own Fast.” Another tradition in Daraquimi has been
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related from Hadrat "Ali according 1o which the Holy Prophet said: “If a person
passing by the graveyard recites “Qul huwallah-u ahad” eleven times and gives
away its reward for the dead, all the dead ones will be granted their due shares of
the rewards.”

This large number of the traditions which support one another explicitly
state that the rransfer of the spiritual rewards is not only possible but rewards of all
kinds of acts of worship and virtuous deeds can be sent and conveyed and in it
there is no specification of any particular kind of acts and deeds. In this
connection. however, four things should be understood well:

First. that the reward of that act only can be transferred, which may have
been performed purely for the sake of Allah and according to the Shari'ah
mjunctions; otherwise obviously an act which is performed for the sake of another
than Allah. or in contravention of the Shars ah injunctions, cannot even entitle its
doer himself to any reward, nothing to say of its transfer to another person.

Secondly, the gift of the rewards will cermainly reach those righteous
persons who are staying as guests with Allah. but no rewards are expected 1o
reach those culprits who are placed in confinement thiere. The gift can reach the
guests of Allah bur the criminals of Allah cannot be expected to receive it. If a
person sends his rewards to him because of a misunderstanding. it will not go
waste  but instead of reaching the culprit it will return to the actual worker himself
just like the money-order which returns to the sender in case it does not reach the
one 1o whom it has been sent.

Thirdly, the transfer of the reward is possible but not the transfer of
punishment.  That is. it is possible that one may do a good deed and may willingly
transfer irs reward to the other and it reaches him, but it is not possible that one
may conunit a sin and transfer its punishment to the other and it reaches him.

The fourth thing is that a virtuous act is beneficial in two ways: First. on
account of its those results which accrue to the soul and morality of the doer
himself because of which he becomes worthy of a reward in the sight of Allah:
second. on account of the reward which Allal grants him as a gift and favour. The
iranster of the spiritual reward does not concern the first but only the second. This
can  be understood by an example. A person tries to attain proficiency in the art of
wrestling by constant practice. The strength and skill thus gained is in any way
specially meant  for his own self; it cannot be transferred to another. Similarly. if
he is attached to a royal court, and there is a stipend fixed for him as a wrestler.
he alone will receive it and no one else. However. in respect of the prizes and
gifts thar his patron may like to grant him as an appreciation for his creditable
performance. he may request that they may be given 1o his coach. or parems. or
some other benefactor, on his behalf. The same is the case with the virtuous
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deeds: their spiritual benefits are not transferable and their rewards also cannot b
iamsferred 1o another. but as for their rewards and gifis he can pray to Allah that
these may be granted 10 a near and dear one. or a benefactor of his. That is why nt
is termed as asdl hawdb (conveving of ipirimai rewards) and not as sl gz’
iconveyig of material reward).

i2) Another form of a person’s work being beneficial for another is that one
should either do a virtuous deed on the desire or beckonmg of another. or
without his desire or beckoning. on his behalt., which, m fact. was
obligatory for him to carry out. but which he was unable 1o carry out
himself. In this regard. the Hanafi jurists sav thar the acis of worship are
of three Kinds: purely physical. e.g. the Praver: purely monetary. ¢.g. the
zakar: and the compound acts of bodily and monetary worship. c.g. Hajj.
As for the first kind. nobody can act as an agent of another. As tor the
second kind. one can act as an agent of the other. e.g. the husband can
pay the zakdr due on the ornaments of the wife. As for the third kind, one
can act as an agent of the other only in case the actual person on whose
behalf the act is being performed. is permanently. and not just
reporarily. unfit fo carry out his obligation himself. For example. Hajj
can be performed on behalf of another anly in case the person concerned
is unable 1o go for Hajj himself nor may have the hope that he would ever
be able to perform it himself. The Malikis and the Shafe'is also concur on
this. However. Imam Malik lavs down the condition that if the father has
willed that his son should perform Hajj after him. on his behalf. the son
can perform  Hajj on his father’s behalf. otherwise not. But the traditions
in this regard are very explicit. Whether the father has expressed the
desire. or made a will or not. the son can perform Hajj on his behalf,

[Tbn “Abbas has related that a woman from the tribe of Khath am said 1o
the Holy Prophet: “The command for Hajj has reached my father at a time when
he has become very old: he cannot even sit on the camel’s hack.”™ The Huoly
Prophet replied: *You then may perform Hajj on his behalf.” (Bukhari. Muslim.
Almad. Tirmidi. Nasa'l). A tradition bearing on the same subject has also been
related by Hadrat “Ali. (Almad. Tirmidhi).

Hagrar “Abdullah bin Zabair has made mention of & nan of the same ribe
of Khath’am. who also put a similar question to the Holy Propher concerming lis
aged father. The Holy Prophet asked: = Are you his eldest son 77 le answered in
the affirmative. Thereupon the Holy Prophert said It your father had left behind a
debt and you paid it off. would 1t stand paid on his behalt™” He replicd that it
would. The Holy Prophet said: “Then you should likewise pertorn Llay also on
his behalf.” (Ahmad. Nasai).



[
L
=F

The Meaning of the Qur an

[bn -Abbas relates that a woman from the tribe of Juhainah came to the
Holy Prophet and said: “My mother had vowed to perform Hajj but she died
before performing her vow. Now, can I perform Hajj on her behalf 7" The Holy
Propher replied: “If your mother had left behind a debt. would you not have paid
it? Likewise, you should also discharge the vow made to Allah, and Allah has a
greater right that the vows made to Him be performed.” (Bukhari, Nasa‘i).
Bukhari and Musnad Ahmad contain another tradition to the effect that a man
came and pur the -same question to the Holy Prophet concerning his sister as has
been mentioned above, and the Holy Prophet gave him also the same answer,

These traditions provide a clear proof that so far as the compound acts or
badily and monetary worships are concerned. one can act on behalf of anothe®, As
for the purely bodily acts of worship. there are some Afadith which prove the
permissibility of acting on behalf of another in this kind of worship as well. For
example, Ibn "Abbas has related that a woman from the tribe of Juhainah asked
the Holy Prophet: “My mother had vowed 1o observe *“e Fast and she died
without performing her vow. Now, can | observe the “ast on her behalf?” The
Holy Prophet replied: “Observe the Fast on her behalf.” (Bukhari. Muslim.
Abmad.  Abu Da’ud). And Hadrat Buraidah’s tradition that a woman asked
concerning aer mother: “She had one month’s (according to another tradition rwo
months’) Fasts 10 observe; can [ observe those Fasts on her behalf?™ The Holy
Prophet said that she could.™ (Muslim. Ahmad. Timmidhi. Abt Daod). And
Hadrat "A’ishah’s tradition that the Holy Prophet said: *If a person dies and he
had soime Fasts to observe. his guardian should observe those Fasts on his behalf.”
{BBukhari. Muslim. Ahmad). In the tradition related by Bazzar the Holy Prophet’s
words are 1o the effect: “If his guardian may so like, he may observe those Fasis
on his behalf).” On the basis of these very traditions the Aghab al- Hadith and
I Avza'i and the Zahinis have fonmed the view that one is permitted to
perform bodily acis of worship also on behalf of the other. But Imam Abi.
| Lanitah, Timam Malik. Shafe’t and Imam Zaid bin "Al have given the ruling that a
last cannot be observed on behalf of a dead person, and Imam Ahmad. Iinam
Lainh and Ishaq bin Rahawaih opine that this can be done only in case the
deceased person might have so vowed but might not have been able to perforim his
vow. Those who oppose this give the argument that the reporters of the Afadrh.
which prove its permissibility. have themselves given their rulings against it. Ibn
"Abbas’s ruling has been related by Nasi'i, thus: “No one should offer a Prayer
or observe a Fast on behalf of another.™ And Hadrat *A’ishah’s ruling, according
w “Abdur Razzaq. is: “Do not observe the Fast on behalf of your dead ones; feed
(the needy) instead.™ The same has been related from Hadrat “Abdullah bin “Umar
also by CAbdur Razzaq that the Fast should not be observed on behalf of the
deceased person. This shows that in the beginning it was permissible to perform

!
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acts of badily worship on behalf of others, but the practice that became established
in the end was that it was not permissible to do so; otherwise it was not possible
that those who have reported these A{mdfm from the Holy Prophet. should have
themselves given rulings against them,

In this connection. it should be understood well that fulfilment of an
ohligation on behalf of another can be beneficial only to those people who have
themselves been keen and desirous of fulfilling their obligations and might have
been unable to do so being rendered helpless by circumstances. But a person who
deliberately  shirked going for Hajj although he had the necessary means for it and
had no feeling whatever of this obligation in his heart either. cannot be benefited
cven if several Hajj. be performed on his behalf afterwards. This would be
analogous to the case of a person who deliberately avoided payving his debts and
had no intention to pay them tll the last. Afterwards even if every penny 15 paid
off on his behalf_he would remain a debror in the sight of Allah. The payment of
the debts by anothes, can relieve only such a person who in his lifetime was
desirous of paying off his debts but was wnable to do so duc to straitened
CITCUmsiances.

39. That is. “In the Hereafter the people’s deeds shall be examined and
judged in order to see what provisions they have brought with them.” As this
sentence occurs immediately after the preceding sentence. it by irself indicates thar
the preceding sentence relates to the rewards and punishments of the Hereafter,
and the view of those who present it as an economic principle relating ro this
world is not correct. To interpret a verse of the Qur'an in a way as 15 irrelevant 10
ihe context as well as clashes with the other ordinances of the Qur’an cannot be
right.

400, Thar is, ~Allah provides the means both for joy and for grief. He
conirols good and ill luck. There is no one else in the Universe, who may have
anything to do with making or marring of destinies.”

41. For explanation, see E.N.'s 27 to 30 of Siirah Ar-Rim, E.N. 77 of
Surah Ash-Shira.

42 When this verse is read with the two preceding verses, the sequence
by itselt seems to provide the argument for the life-after-death also. The God Whao
has the power to give death and gram life and the God Who brings abour a
creature like man from an insignificant sperm-drop. rather brings abour rwo
separate sexes — male and female — from the same substance and by the saime
method of creation. cannor be helpless (o resurrect iman once agam.

43, Differemt  meanngs have been given by the lexicographers and
commentators of the word agua as used in the original. According o Qatadah. Ibn
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‘Abbas took ir in the meaning of ardid (pleascdy. and according 1o “Tkrimah in the
meaning of gannaa (satisfied).  According 1o Imam Razi. whatever s given to a
person over and above his need and requirement 1s Jgna’. Abi “Ubaidah and
several other lexicographers have expressed the view that agna is derived from
qunva-tun. which means lasting and secured property. ¢ g the house. lands,
vardens. cattle. etc. Ibn Zaid, however, has given quite a different meaning of i,
He says that agnd here has been used in the sense of afigrra (made penniless), and
the verse means: He made whomever He pleased rich and whomever He pleased
penniless.

44, Shi'ra is the brightest star in the heavens. which 15 also known by gl
wames of  Mirzam al- Jawza®, al-KalDh al-Akbar. al Kafh af Jabbar, Asl Sy
Abar. etc. In English it is called  Sirius. Dog Star amd Canis Majors 1 is 23
times  as luminous as the Sun. but as o shines over eight light ytﬂrﬂ.'-ﬁny from the
carth. it appears to be sinaller and less luminous than the sai. The Egvpians
worshipped it. for it made its appearance ar about the e of the season when the
annual floods were beginning in the Nile: the Egvpuians believed that Situs caused
the Nile floods. The pagan Arabs also held the belief that this star mfluenced
hwman  destnies. That is why they worshipped it as a deiv. and the Ram
Khuzaah. the neighbouring ribe of the Quraish, were particularly well knewn for
being its devotees. Whar Allah says means: Your destmes are not made and
controlled by S ban by the Lord of Shi‘ra.

45. “Ad (Ma signifies the ancient “Ad 1o whom the Propher Hud tpeace be
upon himn had - been appointed a Propher. When those people were inthered with
the 1wonnent in consequence of denving the Prophet Hud. the believers only
escaped the pumishment. Their descendants are called “Ad Ukhra. or the later
“Ad. i history

46. “The subdued settlements”™: the senlements of the people of Lot. and
=covered them thar  which covered them™ probably imply the warters of the Dead
Sea. which spread over their sertlements after they had sunk underground. and
cover the region even till this day.

47. According to some commentators this sentence also is a part of the
resume of the Books of the Prophets Abraham and Moses. and according o others
it cnded with Fa-ghashsha-ha ma ghashsha. and with this begins a new theme
According 1o the comtext. however. the first view seems to be preferable. for the
following  words " This is a warning of the wamings already given.” point out thar
the whole preceding passage is “of the wamings already given™, which had been
sent down in the Books of the Prophets Abraham and Moses.
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48. The word raramdra. as used n the Text. means both to doubt and o
wrangle. The address is directed to every listener. To every person who may be
listening 1o this discourse, it is being said: Even afier wimessing what has been the
fate in human history of denying the bounties of Allah and of wrangling with the
Prophets concerning  them. will vou still conmit the same folly? What the former
peoples had doubted was whether the bounties and blessings they were enjoying in
the world. had been bestowed by One God. or by other associates of His. or by no
one. but had become available by themselves. On account of this they wrangled
with the Prophets, The Prophets asserted that all these blessings had been granted
o them by God, and by One God alone; therefore. they should be grateful o Him
and should serve Him alone: but the people did not believe this and wrangled with
the Prophets on this very count. Now. O man: “Don’t you see in lustory what Fae
these nations et for entertaining this doubt and for their wrangling 7 Will you
entertain the same  doubt and indulge in the same wrangling as proved disastrous
lor others?”

[n this connection. one should also bear in mind that the “Ad and the
Thamud and the people of Noah had passed long before the Prophet Abraham. amd
the people of Lot had met with the tornment during his own lifetime. Therefore.
there can be no difficulty in regarding this passage as a part of the resume of the
Prophet Abrabam’s Books.

49, The words in the original are: Hadha nadhar-un-imin-an-nudhor i wki
The commentators have expressed three points of view in the explanation of tlus
sentence. First, that madfur here implies the Prophet Mubanimad tupon whom be
Allah’s peace); second. that it implies the Qur an: third. that it implies the Fate of
Jthe  peoples already destroyed., which has been referred to in the foregoing verses
In view of the context, we are of the opinion that this last commentary 1s
preferable.

50. That 1s. “Do not be under the delusion that there is yet enough thne
for thinking and consideration; therefore, you may not give inunediate and serious
attention 1o these things and may not decide that you should accepr them without
further delay. May: no one among you knows how much of the respite of life 13
left to him. Any one of you can die at any time and the Last Hour can also take
place  suddenly, Therefore, do not think thar the Hour of Judgement is yvet far off.
Whoever has any concern for the Hereafter. should mend his ways forthwith. for
ane tay not have a chance to take a second breath after the present breath.”

51. That is. when the Hour of Judgement does arrive, you will not be able
1 stop it. nor your deities other than Allah have the power to avert it. Allah alone
can stop it but He will not.
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52. The word f.’édfi‘*ﬂf—ﬂadﬁh as used in the original, signifies the whole
teaching thar was being presented in the Qur'an through the Holy Prophet
Mubammad (upon whom be Allah’s peace and blessings) and “marvel™ implies
the marvel that man expresses on hearing a novel and incredible thing. The verse
means this: “That to which Muhammad (upon whom be Allah’s peace and
blessings) is inviting you is the same that you have already heard. Now, is it this
very thing at which vou marvel and feel alammed. and express wonder as if
something very strange and novel was being presented before you?”

53. Thar is. “Instead of weeping at your ignorance and deviation you. on
the contrary. are mocking. the Truth™.

54, Two meanings have been given of the word samudin by the
lexicographers. Ibn ~Abbas. “Ikrimah and Abt “Ubaidah. the grammarian. are of
the view that in the Yarnanite tongue sunid means singing and playving. and the
verse alludes thar the disbelievers of Makkah, in order to suppress the recitation of
the Qurian and 1o divert the people’s attention away from it, would start singing in
a loud voice. The other meaning of it given by lbn “Abbas and Mujahid is:
* Sunad means bending down the head out of arrogance: when the disbelievers of
Makkah passed by the Holy Prophet. they would pass by him angrily with their
faces lifted up.” Raghib Isphahani in his Mufradir also has adopted the same
meaning: accordingly. Qatadah has translated sarmidin into ghafilin and Satid bin
Jubair o s righin,

55. According to Imam Abii Hanifah, Imam Shife'i and many other
scholars it is obligatory to perform a sajdahh on the recitation of this verse.
Although Imam Malik himself used to perform a sajdali here (as cited by Qﬁl.ﬁ
Abu Bakr ibn oal-"Arabi in Alkan al-Quran), yet he held the view that it was not
obligatory to perform a sajdal here. the basis of his view being this tradition of
Fiadrat Zaid bin Thabit: 1 recited Surah an-Naym before the Holy Prophet. and he
did not perform a sajdaf. © (Bukhari. Muslim. Almad. Tirmidhi. Abit Daud.
Masa'i). But this Hadith does not negate the incumbency of the prostration here.
for it is likely that the Holy Prophet did not perform the sasda/ then due ro some
reason but might have performed it later. Other traditions on the subject are
explicit that the prostration was always performed on this verse. Hadrat *Abdullah
bin Mas'lid. Tbn *Abbas and Muttalib bin Abi Wada'ah have unanimously stated
that when the Holy Prophet recited this Stirah for the first time in the Kn*bah, he
had prostrated himself and along with him the whole assembly of the believers and
ihe disbelievers also had fallen down prostrate. (Bukhari, Ahmad, Nasa'1) 1bn
"Umar has reported that the Holy Prophet recited Strah an-Najim in the Prayer and
prostrated  himself and lay long in that state, (Baihagi, Ibn Mardayah), Saburat al-
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Tuham states that Hadrat “Umar recited Surah an-Majm in the Fajr Prayer i
pertorined o sajdal, then stood up, recited Sorah al-Zilzal and performed the
rukt. (Sa'id bin Manstir). Imam Malik himself has related this act of Hadri
Uhwar in his Mo warta (Bab Ma Ja'fi Sujid al-Qar'an).
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