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INTRODUCTION

MName

This Surah is entitled Ar-Rahman, the word with which it begins.
This title, however, deeply relates to the subject-matter of the Strah too,
for in it. from the beginning to the end, the manifestations and fruits of
Allah’s attribute of mercy and grace have been mentioned.

Period of Revelation

The commentators generally hold the view that this is a Makki
Suarah, though according to some traditions which have been cited on the
authority of Hadrat *Abdullah bin *Abbas, ‘Tkrimah and Qatadah, it was
revealed at Madinah. But, firstly, there are also some other traditions
from these very authorities, which contradict this view; secondly, its
subject-matter bears a closer resemblance with the Makki Strahs than
with the Madani Surahs; rather it appears to belong to the very early
Makkah period. However, there are several authentic traditions which
restify that it had been revealed in Makkah itself many years before the
fiijraf.
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Musnad Ahmad contains a ftradition from Hadrat Asma“,
daughter of Abu Bakr (may Allah bless them both), to the effect: “I saw
the Messenger of Allah offering his Prayers in the sacred precincts of
the Ka‘bah facing the corner in which the “Black Stone™ is fixed. This
relates 1o the rime when the Divine Command, fasda® bi-ma ru'mar
(*So, proclaim publicly, O Prophet, what you are being commanded™ )
had not wvet been revealed. The polytheists at that time were hearing the
words, Fa-bi-ayvi alaa'’l Rabbi-kuma rukadhdhi-ban. being recited by
himm in the Prayer.”™ This shows that this Surah had been sent down even
before Surah Al-Hijr.

Al-Bazzar, Ibn Jarir, Ibn Al-Mundhir, Daraquini (in 4/-Afrad).
Ibn Mardiyah and Ibn Al-Khatib (in AJ-Tarikh) have related, on the
authority of Hadrat ‘Abdullah bin ‘Umar, that once the Holy Propher
(peace and blessings of Allah be upon him) recited Surah Ar-Rahman
himself, or heard it recited before him: then he said to the people: How
is it that I am not hearing from you the kind of good answer that the jinn
had given to their Lord? When the people asked what it was he replied:
“I recited the Divine Words, Fa-bi-ayyl alaa’i Rabbi-kuma
tukadhdhiban, the jinn in response would repeat the words: La &
shai'in‘min ni‘mati Rabbi-na nukadhdhib: “We do not deny any of our
Lord’s blessings.”

A similar theme has been related by Tirmidhi, Hakim and Hafiz
Abl Bakr al-Bazzar from Hadrat Jabir bin ‘Abdullah. Their tradition
contains these words:

“When the people kept silent on hearing the Surah Ar-Rahman,
the Holy Prophet said: °I recited this very Surah before the jinn in the
night when they had gathered together to hear the Quran. They
responded to it better than you have. As I recited the Divine Words. Fa-
bi-ayyi alaa‘i Rabbi-kuma tukadhdhiban (*O jinn and men, which
blessings of yvour Lord will you deny?”) they would respond to it,
saying: O our Lord, we do not deny any of your blessings: Praise is for
You alone’!”

This tradition indicates that on the occasion of the incident thar
bas been related in Strah Al-Ahgaf (vv. 29-32) of the jinn’s hearing the
Qur’an from the ‘Holy Prophet (peace and blessings of Allah be upon
him} he was reciting Surah Ar-Rahman in the Prayer. This happened in
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the 10th year of the Prophethood when the Holy Prophet had halted at
Nakhlah on his way back from Ta’if. Although in some other traditions
it has been reported that the Holy Prophet did not know then that the
jinn were hearing him recite the Qur’an, but afterwards Allah had
informed him of this, it is not unreasonable to suppose that just as Allah
had informed him of the jinn’s hearing the Qur’an so also Allah Himself

might have told him as to what answer they were giving on hearing
Surah Ar-Rahman.

These traditions only indicate that Strah Ar-Rahman had been
revealed even before Sirahs Al-Hijr and Al-Ahqaf. Besides, we come
across another tradition which shows that it is one of those Surahs which
were the earliest Revelations at Makkah. Ibn Ishag has relared this on the
authority of Hadrat ‘Urwah bin Zubair: The Companicns one day said to
one another: “The Quraish have never heard anv one recite the Qur’an
publicly to them, and who would read out the Divine Word aloud to
them 7 Hadrat “Abdullah bin Mas‘ud said that he would. The
Companions expressed the apprehension that he might be subjected to a
harsh treatment and said that it should berter be done by a person of a
powerful family, who would protect him if the Quraish iried to subject
him to violence. Hadrat “Abdullah said: ‘Let me alone: my Protector is
Allah.” So early next morning he went to the Ka‘'bah while the Quraish
chiets were sitting in their respective conferences. Hadrat *Abdullah
arrived at the Magam (station of Abraham) and began to recite Sirah
Ar-Rahiman raising his voice as he did so. The Quraish first tried for a
while to understand what he was saying. Then. when thev realized that it
was the Word that Muhammad (peace and Blessings of Allah be upon
him) was representing as the Word of God, they fell upon him and
began to hit him in the face. But Hadrat * Abdullah was not deterred: he
continued to receive the slaps and to read the Qur’an as long as he
could. At last, when he returned with a swollen face, the Companions
said that they apprehended the same.-He replied: "God’s enemies were
never so light for me as they were today. If vou say I'll recite the
Qurian to them again tomorrow.” They all said. ‘No. vou have done
enough; vou have made them listen to what they didn’t want to hear.™"
(Ibn Hisham, val. 1. p. 336).

Theme and Subject Matter

This is the only Surah of the Qur’an in which besides men the
Jin  also, who are the other creation of the earth endowed with freedomn
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of will and action, have been directly addressed. and both men and jinn
have been made to realize the wonders of Allah’s power. His countless
blessings, their own helplessness and accountability before Him, and
have been warned of the evil consequences of His disobedience and
made aware of the best results of His obedience. Although at several
other places in the Qur’an there are clear pointers 1o show that like the
men the jinn too are a creation who have been endowed with freedom of
will and action and are accountable, who have been granted the freedom
of belief and unbelief, of obedience and disobedience, and among them
too there are the believers and the unbelievers, the obedient and the
rebellious, as among human beings, and among them too there exist such
groups as have believed in the Prophets sent by God and in the Divine
Books. this Sarah clearly points out that the message of the Holy
Prophet (peace and blessings of Allah be upon him) and the Qur’an is
meant both for men and for jinn and that his Prophethood i1s not
restricted to human beings alone.

Although in the beginning of the Strah the address is directed
only to human beings, for to them only belongs the vicegerency of the
earth, among them only have the Messengers of Allah been raised, and
in thejr tongues only have the Divine Books been revealed, yet from
verse 13 onward both the men and the jinn have been addressed and one
and the same invitation has been extended to both.

The themes of the Sturah have been couched in briet sentences in
a specific sequence:

In vv. 1-4 it has been stated that the teaching of the Qur’an is
from Allah Almighty and it is the very demand of His mercy that He
should provide guidance to mankind through this teaching, for it is He
Who has created man as a rational and intelligent being.

In vv. 5-6 it has been said that the whole system of the Universe
is functioning under Allah’s Sovereignty and evervthing in the earth and
heavens is subject to His Command alone.

In wvv. 7-9 another important truth that has been expressed is that
Allah has established the entire system of the Universe precisely and
equitably on justice, and the nature of this system requires that those
who dwell in it also should adhere to justice within the bounds of their
authority and should not disturb the balance.



Ar-Ralunan 265

In vv. 10-25 besides mentioning the wonders and excellences of
Allahi's might, references have been made to His those bounties from
whiclh the jinn and men are deriving benefit.

In vv. 26-30 both the men and the jinn have been reminded of the
truths that in this Universe no one except One God is immortal and
imperishable, and there is none, from the lowest to the highest, who
does not stand in deed of God for his survival and other requirements.
Whatever is happening here, from the earth to the heavens, is happening
under His administration and control.

In vv. 31-36 both the groups have been warned that the time is
{ast approaching when they will be called to account, which they will not
be able to avoid, for God's Kingdom is encircling them from every side;
it is not in their power to flee it; if they are involved in the
misunderstanding that they can, they may try to do so.

In wv. 37-38 it has been said that this accountability will be held
on the Day of Resurrection.

In vv. 39-45 the evil end of the guilty ones, from among men
and jinn, who have been disobeying Allah in the world has been
mentioned.

And from verse 46 to the end of the Sirah mention has been
made of those rewards and blessings which will be granted to the
righteous men and jinn who have led pious lives in the world and lived
with a clear understanding that they will have to appear before their
Lord one day and render an account of their deeds and actions.

This whole discourse is couched in oratorical language. It is a
spirited and eloguent address in the course of which after mentioning
each of the wonders of Allah’s great power, and each of the blessings
bestowed by Him, and each of the manifestations of His Sovereignty and
dominion. and each of the details of His punishment and rewards, the
jinn and men have been over and over again questioned: “Which then of
the bounties and favours of your Lord will vou deny 7" Below we shall
explain that afia" is a word with many shades of meaning. which has
been used in different senses at different places in this discourse, and
this question to the jinn and men bears its own special meaning at every
place according to the context.
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AR.RAHMAN

Verses: 78 Revealed at Madinal

In the name of Allali. the Compassionare. ihie Mercitul,

The most Merciful (God) has 1aught this Quran.'! He it is Who
created man®and taught him speech.’

5 "@t E«z@ PRI weripgesyis
5,»«; Y, uwgg@ t‘KJ M GENSH s G 4

I-4

The sun and the moon adhere 1o a schedule,* and the stars® and  5-9

the trees. all bow down in worship.® He raised the heaven high and sei
ihe balance.” Therefore, do not upset the balance: weigh with equity
and do not give short weight.*

He? set the earth for all creatures,'” with all kinds of tasty fruits
in abundance and palm-trees with sheathed fruit, and a variety of corn
with husk as well as grain.'' So, O jinn and men, which of your Lord’s
hlessings” will you deny?"

I. That is. the reaching of this Qur an is not the production of a man’s
nund b its Teacher is the Mercitul God Himself. Here. there was no need w el
as 10 whom Allah had imparted this Qur amic reaching for the people were hearing

10-13
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it from the tongue of the Prophet Muhammad (upon whom be Allah’s peace and
hiessings). Therefore, the situation by itself made it evident that the teaching had
been imparted 1o Mubammad (upon whom be Allah’s peace and blessings)

To begin the discourse with this sentence is meant. first of all. 1o 1ell thar
the Prophet Muhammad (upon whom be Allah’s peace and blessings) himself 1s
not its author, but its Teacher is Allah Almighty. Furthenmore. there is another
object also to which the word Rafunan (Merciful) is pointing. [t the purpose was
only to say that that teaching is from Allah. and not the production of the
Prophet’s mind, there was no need to use an attribute of Allah instead of His
proper name, and for that purpose any attribute from amonyg the Divine attribunes
could have been adopted. But when. instead of saying that Allah. or the Creator,
or the Providence, has taught this. it was said: “The Merciful (ArRafunan) has
taught this Qur'an.” it by itself gave the meaning that the revelation of the Qurian
for the guidance of mankind was nothing but Allah’s mercy and grace. As He is
most kind an¢ Merciful to His creation, He did not like that He should leave them
wandering in the darkness, and His mercy demanded thar He should send down
this Quran ' bless them with the knowledge on which depends their right
puidance  and conduct in the world and their success and well-being in the
Hereafter.”

2 In other words, as Allah is the Creator of man. and it is the Creator's
responsibility 1o provide guidance to His creation and show it the way by
following which it may fulfil the object of its erection. the revelation of this
Qur'anic teaching from Allah is not only the demand of Allah’s mercifulness but
also the necessary and natural demand of His being the Creator. Who else would
provide guidance to the creation if not the Creator ? And if the Creator did not
provide guidance. who else could? And what greater defect could there be for a
creator that he should not teach his creation the method of fulfilling the object for
which it has been created? Thus, in fact. the arrangement and provision of the
teaching for man by Allah is not anything strange; it would be strange if no such
arrangement had been made at all. Allah has not just left alone whatever He has
created n the Universe, but has given it the most appropriate structure by which it
may play its role in the system of nature and has taught it the method of playing
that role effectively and successfully. Thus, each single hair and each single cell
of man's own body has been born with the knowledge of how it has 1o carry out
the task in the human body for which it has been created. Then, after all how
could man himself remain deprived and independent of his Creator’s teaching and
puidance? This theme has been presented in the Qurian at different places in
ditfferent ways. In Strah Al-Lail; 12, it has been said: “Indeed, it is for Us 1o rell
the Way™; in Siirah An-Nabl: 9, it is said: *Allah has 1aken upon Himself to show
e Right Way, when there exist crooked ways too.” In Surah Ta Ha (vv. 47-50)
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it has been stated that when the Pharaoh heard the prophetic message from the
Prophet Moses and asked who was his Lord who had sent him as a Messenger o
hime. the Prophet replied: “Our Lord is He Who has given a distinctive fornn to
cvervihing and then guided it aright.” That is, He has taught it the method by
which i could carry out and fulfil the object of its creation in the system of
existence. This is the reasoning by which an unbiased mind is satisfied that the
coming - of the Prophets and the Books from Allah for the instruction of man is the
very demand of nature,

3. One meaning of the word bayan, as used in the original, is the
cxpressing of one’e own mind, ie. speaking and expressing one’s thoughts and
mtentions. Its other meaning is to make distinction between things. which here
signifies the distinction between good and evil, virtue and vice. According 1o these
two neanings this brief sentence completes the above reasoning. Speech is the
distincrive quality which distinguishes man from the animals and other earthly
creatures. Iris not merely the power of speech. but there are working behind it the
faculties of reasoning and intellect, understanding and discernment. will and
Judgement, and other mental powers without which man’s power of speech could
not operate at all. Therefore, speech is in fact an express symbol of man’s being
an mielhgent bemg who has been endowed with freedom and authority, and when
Allah  has Dblessed man with this distinctive quality, evidently the narure of
mstruction tor him also cannot be the same as would be suitable for the guidance
of other creatures. Likewise, another distinctive quality of vital importance in man
is that Allah has placed in him moral sense by virtue of which he can naturally
distinguish  between good and evil, truth and falsehood, justice and injustice, right
and wrong. and this intuition and sense does not leave him even when he degrades
himself to the lowest state of error and ignorance. The inevitable demand of these
two distinctive qualities is that the method of instruction for man’s conscious and
voluntary life should be different from the innate. natural mode of instruction
under which the fish has been raught to swim, the bird to fly, and the eye in the
human  body itself to wink and see, the ear to hear and the stomach to digest. Man
i this sphere of his life himself recognizes the means like the teacher, the book,
the school. the wverbal and written instruction and reasoning and discussion as the
modes of instruction, and does not regard the innate knowledge and intelligence as
enough. Why should it then appear strange that for fulfilling the responsibility that
falls uwpon the Creator of educating man, He has made the Messenger and the
Book the means of his education and instruction ? The mode of education has to
suit the nature of the creation. And very rationally so, The “Qur’an” alone can be
the means of educating the creation that has been taught “baydn " (speech) and not
any other means that might suir the creaures which have not been taught the
speech,
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40 That s, “Ie s a powerful  law and unalierable system that binds the
areal planets ogether, Man is able 1o calculate and measure mne. davs. dates. and
crops and seasons only because no change akes place in the rule that Has been
lind down for the risig and setimg of the sun and of 1ts passig through differem
wpges. The innumerable creatures found on the earth are staving  alive only
because the sun and the moon have been accurarcly and precisely  placed
parncular distances from the earth and any increase or decrease in this distance is
made i the  right measure., in a parmicular order: otherwise if their distance from
the  earth mereased or decreased haphazardly. no one could possibly survive here
LLikewise, the perfect relationship and hannony that has been established between
the movemems of the moon round the earth and the sun. has made the moon a
universal calendar, which announces the lunar date everv night 1o the whole world
with perfect regularity.

3. The word used in the original is an-napn. the well-known meaning of
which is the star; but in the Arabic lexicon this word is also used for the plants and
crecpers which do not have a stem. e.g. vegetable, melons. water melons, etc.
The conunentators have disputed the sense in which this word has been used here.
[bn "Abbas. Sa’id bin Jubair., Suddi, and Sufyan Thaunt have twken it m the
|nl::1||iﬁg of stemless vegelation, for just atter it the word ash-shagar (the tree) has
been used and tus meaning 15 more relevam 1o . On the contrary. Mujalud.
Qatadah and Hasan Basri have expressed the opmion that ae-nagn here does not
unply the plants of the earth, but the stars of the sky. for this is its well-known
meaning. On  hearing this word. the mind first wrns 1o this very meaning. and the
mention of the sun and the moon has been followed by the stars very naturally and -
relevamtly,  Though  the majority of the commentators and translators have
preferred the first meaning, and it cannot be held wrong either. we hold Hafiz Tbn
Katlhur's this opinion as  sound that in view of both the language and the subject-
maner the second meaning seems 1o be preferable. Ar another place in the Quran
tAL-LIajj: 18) also mention has been made of the stars and the trees prostratng
themselves, and  there the word sy (pl. of nagmn) cannot be taken in any other
meaning than of the stars. The words of the verse are: Alun rara annallaha
vasjudue Ll an fis smawdr-i wa nan fil ardi wash-shamsu wal-gamary wal-
mjtiny wal jibalu wash-shajary  wad-dawabbu wa kathir-umr-imin-annasi. ... (Al-
Hajj: 18). In this verse nujiim (stars) have been mentioned along with shams (sun)
and  gariar (moon), and shajar (trees) along with mountams and animals and it has
been said that they all bow down to Allah.

-

6. That is. “The stars of the heavens and the trees of the earth, all are
subject to Allah’s Command and obedient to His Law. They cannot exceed the
rule that has been set for them.”™
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What 1s meant 10 be mmpressed in these two verses s that the whole
svatein of the Universe has been created by Allah and is functionmg i s
abedience, Nothing  from the earth 1o the heavens is independent. nor functioning
under another’s godhead. nor  has anyone any share in God's Kingdom. nor has
aivene  the posimon that it should be made a deity. All are servanis and slaves: the
Master is One Almighty Lord alone. Hence, Tauftic alone is the Truth which is
beme  taught by this Qurian. Apart from this. any one who is involved in
polviheism and denial of God is. in fact, ar war with the whole svstem of the
LIniverse.,

7. Almost all the commentators have interpreted mzan ibalance) 1o mean
wistice, and *...set the balance™ ro umply that Allah has established the enrire
svstem of the Universe on justice. Had there been no harmony and balance and
justice  established among the countless stars and planets moving in space. and the
mighty forces working in this Universe. and the innumerable creatures and things
found here. this life on earth would not have functioned even for « moment. Look
at the creatures existing in the air and water and on land for millions and millions
of  vears on this earth. They continue to exist only because full justice and balance
has been established in the means and factors conducive to life: in case there
occurs a slight imbalance of any Kind. every trace of life would become extinet.

8. That is. “As you are living in a balanced Universe. whose entire
svsiem has been established on justice, you also should adhere to justice. For if
vou act unjustly within the sphere in which you have been given authority. and fail
i render the rights of others. vou would mdeed be rebelling agamst the nature of
the Universe; for the nature of this Universe does nor admir of injustice and
perversion and violation of the rights. Not to speak of a major injustice. even if a
person fraudulently deprives another of an ounce of something. by giving him
short measure. he disturbs the balance of the entire Universe.—This is the second
unportant part of the Qurame teaching that has been presemted m these three
verses. The first teaching is Tawfird and the second is justice. Thus. in a few brief
sentences the people have been told what reaching has been brought by the Qur’an
which the Merciful God has sent for the guidance of man.”

9. Now from here to verse 20, mention is being made of the blessing and
bounties of God and of those manifestations of His nught by which both man and
jinn are benefiting, and whose natural and moral demand is thar although they
have the option to beheve or not to believe, they should adopt the way of their
Lord’s service and obedience willingly by their own free choice.

10. The word wagda® in the original means to compose. make, prepare.
kKeep. and inscribe, and andm the creatures, which includes man and all other
living things. According 10 Ibn “Abbas, andm includes every thing which has a
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soul. Mujahid akes it in the meaning of the living creatures. Qaiadah, Ibn Zaid
and Saatbr say thar all living things are anam. Hasan Basri says that both the en
and the jinm are included in its meaning. The same meanings have been given by
the lexicographers. This shows that the people who deduce from this verse the
command of making land the state property, are in error. This is an ugly attempt
1 intreduce alien theories forcibly into the Qur an which are neither supported by
the words of the verse nor by the context. Amaniis not used only for human
societv bur it includes all other creatures of the earth as well. and setting of the
carth for anam does not mean that 1t should be the common property of all.
Hesides., the context here also does not indicate that the object of the verse is to
state some economic principle. This, in  fact, is meant to impress the truth that
Allah made and prepared this earth in such a way that it became a fit abode for
every Kind of living being. It has not become so by itself, but by the will and
power of the Creator. He in His wisdom placed it ar a suitable distance and
created such conditions on it which made it possible for the different species 1o
exist and stay alive on it. (For explanation, see E.N.'s 73, 74 of An-Naml, E.N."s
29. 32 of Ya Sin. E.N.’s-90. 91 of Al-Mu'min, E.N."s 11 to 13 of Ha Mim As-
Sajdah, E.N."s 7 to 10 of Az.Zukhruf, E.N. 7 of Al-Jathiyah).

&
11. That is. grain for men and husk for the animals.

12. The word afdi’ in the refrain as repeated over and over again in the
subsequent verses has been translated differently at different places. Therefore, it
would be useful to understand at the outset how vast this word is in meaning and
what different shades of meaning it contains.

The lexicographers and commentators generally have explained 4/ " to
mean “blessings”™ and “bounties™. The translators also have given this same
meaning of this word, and the same has been reporied from Ibn “Abbas, Qatadah
and Hasan Basri. The major argument that supports this meaning is the Holy
Prophet’s own statement that the jinn on hearing this verse being recited would
respond to it, saving L& bi-shai in-min-ni‘marika Rabba-na nukadhdhib: =0 our
Lord. we do not deny any of Your blessings.” Therefore. we do not subscribe o
the view of some present-day scholars, who say that afaa " is never used in the
meaning of the blessing.

Another meaning of this word is power and wonders of power. or
excellent manifestations of power. 1bn Jarir Tabari has reported that Ibn Zaid rook
“the words fa-bi-avyi 4lda 7 Rabbi kuma in the meaning of £z bi-ayyi qudrar-Allal.
Ibn Jarir himself has taken alaa” in the meaning of power and might in his
commentary of vv. 37-38. Imam Razi also has made this observation in his
commentary of wvv.14-16: “These verses do not describe the blessings but the
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powers of Allah, and in the commentary of vv, 22-23. this; “These describe the
waonders of power and not the blessings.”

Its third meaning is virtue, praiseworthy qualities. and prefections.
Though this meaning has not  been mentioned by the lexicographers and
commentators. this word has often been used in this meaning in Arabic poetr$.
( Examples omitted).

Thus. we have taken this word in its vastest meaning and translated it
suitably keeping in view the context in which it occurs, However, at some places
the word Afaa " may have several senses inone and the same place. but due to
limitations of translation we have had to adopt only one meaning. For example. in
this verse after making mention of the creation of the earth and of making the best
arrangements for the supply of provisions to the creatures. it has been said:
“Which of the 4ldd of your Lord will vou deny?” Here. 4/44 "has not been used
m the meaning of the blessings only but also in the meaning of the manifestations
of Allah Almighty’s power and His praiseworthy attributes. It is a wonder of His
might that He fashioned this earth in such a marvellous manner that countless
species of creatures live here and an endless variety of fruits and grain are grown
on it. And it is due to His praiseworthy qualities that He not only created these
creatures but also made arrangements for their sustenance and the supply of
provisions for them; and the arrangements also so perfect that their food is not
only  nutritious but also pleasing to the taste and sight. In this connection.
reference has been made to only one excellence of Allah Almighty’s workmanship
for the sake of example, viz.. the creation of the date-palm fruit in sheaths.
Keeping this one example in view one may consider what excellences of art have
been devised and shown in the packing of banana, pomegranates, orange, coconut
and other fruits, and how each of the different sorts of the grains and pulses which
we 5o thoughtlessly cook and eat, are produced finely packed and covered in ears
and pods and clusters.

13. “Denying” implies the several attitudes that the people adopt in
respect of Allah Almighty’s blessings and manifestations of His might and His
praiseworthy attributes. For example, some people do not at all admit that the
Creator of all things is Allah Almighty. They think thar all this is a mere by-
product of the matter. or an accidental happening, which is un-related with any
wisdom and skill and workmanship. This is open denial.

Some other people do admit that the Creator of these things is Allah. but
regard others beside Him also as associates in Godhead: they render thanks to
others for His blessings: they adore others although they ear His provisions. This
15 another form of denial. Obviously, it would be the height of ingratitude if a

[Contd. on p: 276
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e created man from dey. rotten clav like the porter™s.” and
the  ginn tfrom the e of fire.™ So, O jinn and men, which wonders
of vour Lord’s power'™ will you deny

Both the Easts and both the Wests: He is the Lord and
Sustainer  of all.'” So, O jinn and men, which of your Lord’s powers®™
will vou deny?

He let loose the two seas that they may meer ogether. Yo
there stands between them  a barrier which they do not ransgress. "
So. O jimm and men, which ninufesiations of your Lord™s power will
vou deny? From these scas come out pearls® and corals.”' So. O jinn
and men, which excellences of your Lord’s power will vou denv?--

And His are the ships™ raised up high like mountains in the
s, 5o, O jinn and men, which of your Lord's bounties will you
deny =

AllFY that exists on the earth shall perish. Only your Lord,
possessed of majesty and honour, shall endure for ever. So. O jim
and  men, which of vour Lord’s excellences will vou denv’-"
Whosoever is there in the earth and the heavens, implores Hiumn for s
needs. Everv moment He is in a new (state of) glorv.*” So, O jinn and
men, which of your Lord’s glories will you deny?**

() you burdens of the earth,” We shall soon be free to cali vou
o account.™ (Then We shall see) which of your Lord’s favours you
Jdenv, ! O company of jinn and men! If yvou have the power to escape
across the bounds of the earth and the heavens, then escape ! You
shall not escape. for it requires great power.’ So. O jinn and men,
which of your Lord’s powers will you denv? (If you try to escape) a
Mame of fire and smoke™ shall be let loose upon you. which vou will
not be able to withstand. O jinn and men, which of your Lord’s
powers will you deny?

Then (how will it be) when the heaven will burst and redden
like red leather?** O jinn and men, which of your Lord’s powers will

vou (then) deny?*

On that Day no man and no jinn will need be asked concerning
his sin.*™ Then (it will be seen) which of vour Lord’s favours you
Jdenv.™ The culprits there shall be recognized by their faces and they
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<luill he seized by their forelock and by their feet and dragged. (Then)
which of vour Lord's powers will you deny? (At that time it will be
said:) This is the same Hell which the culprits were wont to deny.”
They will wander to and fro between the same Hell and the hot boiling
water. ™ Then. which of your Lord’s powers will you deny?"

And for everyone who dreads to stand before his Lord™" there
are two gardens.” O which of your Lord’s blessings will you deny?*
Full of lush green branches. O which of your Lord’s mercies will you
deny? In both two springs of running water. O which of your Lord’s
blessings will you deny? In both there will be two kinds of every
fruit.** O which of your Lord’s blessings will you deny?

Conted. fron p. 273

person while admirting that a certain person had done him a favour rendered
thanks 1o another. who had not in fact done him that favour, for this act of his
would be an express proof that he regarded the other person as his benefactor
whoi he was rendering the thanks.

There are still others who acknowledge Allah alone as the Creator of all
things and the Bestower of all blessings. but do not admit that they should obey the
Commands of their Creator and Sustainer and follow His injunctions. This is
another form of ingratitude and denial of the blessings, for the person who
hehaves so  denies the right of the Bestower of the blessing although he
acknowledges the blessing itself.

Some other people neither disavow the blessing nor deny the right of the
Bestower of the blessing, but in practice there is no appreciable difference
between their conduct and the conduct of a denier. This is not verbal denial but
denial in practice.

14. The order of the initial stages of the creation of man. as given at
different places in the Qur’an seems to be as follows: {1} Turab, i.e. earth or dust;
(2) ;r}:. i.e. clay made by mixing water with earth; (3) {.-}r-.-'—f;iz:'b.' sticky clay, 1.¢.
i clay which becomes sticky when left alone for a long time; (4) hama 1 musnun,
e, clay with a stink in it; (5) salsd/-im-min hama ‘in masnin kalfakhkhar. i.c. the
rotten  clay which when dried becomes like baked pottery; (G) bashar, i.e. the one
who was made from this last form of the earth, in whom Allah breathed of His
Spirit. to whom the angels were commanded to bow down, and from whose
species his mate was created; (7) thumma ja'ala nasla-hi min suldla-tin-nn-ma in
mahin: <then spread his progeny by means of an extract of the nature of a
despicable water”™, for which the word nutfal has been used at other places.
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For these stages one may look up the following verses of the Qurian in
sequence: ka-mathal-i Adama khalaga-fur iin terah (AL Tmran - 59y bada khalg
al fnsan-i ot (As Sajdah:s 7% Juna khalag-na b min g il-lazib (As Saaltin
L1y the Jourth and fifth srages have been described in the verse being explained.
amd the later stages in the following verses © Juns Ahalig-un bashar an v tin Fa
fedfict saowowairn-fae wea pafakhie-1r -0 e rofyy B o-lalng sageedm. (Soad 0 71 720
kil -kwn nun-nafs in walidatin wa Khalaga min-ha zawja ha wa bathitdia mimn
Mnna ripal-an kathir-an wa  wisa-an. (An Nisa 1y o e Jacala pasbe e i
serfader- rinr-anind nnad - -mmahin. (As-Sajdah: 8. fa-fnna Khalaeg-va-Keear v toeal
en theensenia iy pneefa-in. (Al-Hajj 5.

15. The words in the original are: mum-nar-im-mn nar. Nar signities
fire of a special nature and not the fire which is produced by burnimne wood or
coal. and sdriy means a pure. smokeless flame. The verse means that just as the
first inan was created out of earth, then passing through various stages ol creation,
the clay model adopted the shape of a living man of flesh and blood. and then s
progeny spread by means of the spenn-drop, so was the first jinn created (ronm a
pure tlame of fire. or a fire free of smoke, and then the species of jinn spread
from lus progeny. The position of the first jinn among the jinn is the same as of
Adam (peace be upon hinvy among hwman beings. After taking the shape of a
living  man. the body of Adam and the human beings born of his progeny retained
no relatonship with the dust from  which they were originally created. Though
cven now our body is entirely a compound of the earthly  substances. these
substances have taken the  from of flesh and blood and after being made a living
body it has become quite a different thing from a mere lap of clav. The same
also s rrue of the jinn. Their being also s essentally nery. But just as we are not
amere lump of earth, so also they are not a mere lame ot fire,

This verse proves two things  First. that the ginn are por siaply spirit, bur
are material bDeings of a special nure. b since they have been composed of pure
liery  substances, they remain invisible 1o human bemgs who have bean creared of
carthly substances. The same has  been reterred o tlus verse: = Satan and his
party see yvou Trom where vou oot se¢ them, ™ (ALAmal: 27y Likewise. the
jmn's being fast-moving., their adopting different shapes and fonnms casily and their
penetratmg o different places nnpercepubly where things made of carthly
substances cannet  penetrne. or if they doo their penetration becones pereeptible.
all these things are possible and understandable only because they are essentially o
hiery creation.

The other thing that we come 1o know from this verse is that the jinn are
not only a creation of a wholly differemt nature from huwman beings. bur the
substance of their creation also is absolutely different from that of man. animal.
vevetable and solid mamer. This verse explicitly points out the error of the



278 The Meamine of the Qur an

viewpeant of those people who regard the jinn as a kind of human beings

Accordimg o ther wrerpretation. the meaning of creating man of the dust and the
wiie of the hire is o describe the ditference of the iemperamental nature of the rwo
minds of the people: one Kind of them are hwmble by nature, and they are men m
the true sense. and the other Kind of the people are wicked by natre and fiery in
winper.  who may berer be called devils. This is. however. no commentars of the
Qurian b its distorion. In E.N. 14 above we have shown in detail how the
Qurian nself has fullv described the meaning of creating man from the earth

Adter reading  all these denls, can a reasonable person understand thart the object
ol all this 15 only to define the humility of the good men * Morcover. how can a
sound munded  person understand  that the meaning of creating nun of rotten. dry
clav and the pinne of the flame of pure fire is the ditfference of the separate moral
characienisiics ol the two individuals or groups with differemt temperaments
belomgimg 1o the same hwman species? (For further explananon, see E.N. 53 of
Sorah Adh-Dharivan

Itv. Here. in view of the conext. Lt is more appropriaie to rranslare alaa’
as “wonders of power”. but in this the aspect of the blessing is also present. Jusi
as i is a wonderful manifesiation of Allah’s power to have brought into existence
marvellous creatures like man from the dust and the jinn from the flame of fire. so
lor both these creatures this s o great blessing also that Allah not only gramed
them a body  but gave each such a structure and endowed ¢ach with such powers
aned capabilities that they became able 10 perform unigque works in the world.
Though we do not  know much abour the jinn. man is present before us, Had he
been given the body of a fish or a bird or a monkey along with the human brain.
he  could not have with thar body used the mental powers to any advantage, Then.
st nol a supreme blessing of Allah that He blessed man wih the most suitable
body also. so thar he mayv exploir the menral powers granied ro lam efficiently?
Consider the hands. the feer. the eves. the cars. the wonzue and the erect stature as
agaims the inrellecr and  reason. and the capabilities of workimanship and artistic
skill, andd one will feel that the Creamor has  provided a deep relationship and
linmony berween them withour which the human body - would have remained
useless. Then. the same thimg poims out Allah's praiseworthy qualities 1oo. How
could the men and jinn of such gqualies and rank be brought into existence without
knowledpe,  wisdon, merey and a profound creative power 7 FFor such miracles of
creatnon cannet be perfonmed by accdents and avtomatic blind and deat laws of
e

17 “Buih the Lasts and both the Wesis™ may mean the two points of
sunrise el the  two poines of sunsei on the shortest day of winter and the longest
iy of sununer as well  as the easts and the wests of the rwo hemispheres of the
carth, On the shortest dav  of winter the sun nises and sets making a small acute
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angle: on the contrary. on  the longest dav of sumimer it rises and seis making a
wide obtuse angle. Between them its  points of rising and sermng go on shifting
every day. for which at another place in the Quran (Al-Maariy 40 the words
Rithinel-tnashariq wal-magharib have been used. Likewise. ar the time the sun rises
- one hennsphere of the earth. it sets in the other hemisphere. thus producing two
casts and two wests of the earth. There are several meanings of calling Allah Lord
ol both the  Easis and both the Wests. Firstly. that o is by His Connnand that the
swstern of the rising and  setting of the sun and their changing pattern during the
vear s funetioning. Second. thar Allah alone is the Master and Ruler of the earth
and the sun: had they their own separate lords. this regular system of the rising
and serting of the sun on the earth could not have functioned and continued 10
function permanently. Third. that the Master and Sustainer of both the Easts and
hah the Wesis is One Allah alone: 1o Him belong the creations living berween
thern, He alone s nourishing them. and it is  for their sustemance e e Bas
established this wise system of the nsimg and setting of the sun on she el

18, Here also. although in view of the comest. “power” seems o be
more conspicuous meaning of afta . ver. besides, the aspect of “blessing” and
“prmseworthy qualines”™ alse is present o [eoas o grear blessing thar Allal
Almighty has prescribed the rule of the rising and sewing of the sun. for by mcans
of it the changes of the crops and  seasons are regulated wih which countless
merests of the men and animals and vegetables are attached. Likewise. it is
Allalvs merey and  providence and wisdom that He has made these arrangemicims
by His power to meer the respective needs and requirements of the creantures |le
has creared on the earth.

19, For explanation. sec 12 N. 68 of Surah Al-Furqan.

=t According 1o [bn "Abbas. Qatadah. Tbn Zaid and Dabhak unay Allah
bless them). magan implies  small pearls, but according 1w Hadrat “Abdullah bin
Mas ud. this word is used for corals in Arabia

21, Lierally:  =From both these seas come out...” The objectors say that
pearls and corals come ow only from  salt waters, How is it then that they are
stited 1w come omt from  both the sweet and salt waters * The answer is that the
scis contain both the  sweet and the salt waters: therefore, whether it is said that
these things come our from the combination of both. or from both kinds of waters.
i would be one and the same thing. And it may well be that further investigations
naght reveal that both these things originate in the sea ar the place where springs
of sweel water gush out from the sea bed; and in their birth and developmem
combimation of both kinds of the water plays its part. Near Babrain which has
been famous for its pearl-fisheries for centuries. there exist springs of sweet water
at the bottom of the Gulf.
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22. Here also though the aspect of power in alda” is conspicirous. the
aspect of the blessing and praiseworthy qualities also is not hidden. 11 is a blessing
of God that these valuable things come out from the sea, and it is His Providence
that for the satisfaction of the aesthetic taste of the creatures whom He had blessed
with the taste for beauty and the love and longing for adomment. He creared all
sorts of these beautiful things in His world.

23. “His are the ships...”: Ships became possible only by His power. It is
He Who blessed man with the capability and skill that he may build ships fiv
crossing the oceans: it is He Who created on the earth the material from wiich
ships could be builr: and it is He Who subjected water to the laws by which it
becmne possible for the mountain-like ships to sail on the surface of the surging
VCTiS,

24. Here. the aspect of the blessing and bounty is conspicuous in alaa .
but  the explanation given above shows that the aspect of power and good qualities
also I8 present in i,

25, From here o verse 30. the jinn and the men have been mfornmed of
Tweoy realities:

First. *NMeither you are immortal nor the provisions thit you are enjoying
m this world everlasting. Trmmaortal and Everlasting is the Being of the High and
Supreme God  alone Whose greatness this Universe testifies. ad by Whose grace
and kindness you have been favoured with these bounties. Now. if some one
among vou  behaves arrogantly. it would be due to his own meanness. If a foolish
person assumes haughtiness o his iy sphere ot authority, or becomes god of a
few helpless men who tall into his hand. this farce would not last long. A godhead
that lasts for a mere score or 1wo score years in a comer of the earth whose size in
this  limitless Universe is not even equal ro a pea seed. and then becomes a legend
ol the past, is not something of which one may feel proud and arrogant.”

The other important truth of which both these creations have been warned
is: ~None of those whom you have set up as deities and removers of hardships and
fulfillers of needs. apart from Allah. whether they are angels or prophets or the
moon and the sun. or some other creation. can fulfil any of yvour needs. These
helpless creatures and things themselves stand in need of Allah’s help for their
needs and requirements. They themselves pray to Him for help: when they are not
able 1o remove their own hardships how will they remove your hardships?
Whatever is happening in this limitless Universe. from the earth to the heavens. is
happening under the Command of One God alone. No one else has any share in
[1is Gedhend: no one therefore can iunmfluence anyone else’s destiny in any way.
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26. Here. as the context itself shows. the word alid *has been used in the
sense  of excellences and perfections. Whoever of the mortal creatures is involved
m vanity and self-arrogance and struts about thinking thar his false godhead is
everlasting. disavows Lord of the world’s glory and majesty by his conduct. if not
by his tongue. His pride and arrogance by itself is a denial of Allah Alimighty's
greamess and glory. Whatever claim he may make to an excellence by his tongue,
or arrogate o himself such an cxcellence. it is indeed a disavowal of the rank and
starion of the real Possessor of excellences and perfections.

27. That is, “He is continuously and endlessly functioning in this Universe
and creating countless new things with new and yet new forms and designs and
qualities. He is giving death to one and life 1o another, exalting one and debasing
another. causing one to recover and another to remain ill, rescuing a drowning one
and drowning a floating one. He is providing sustenance to countless creatures in a
virriety of ways. His world never stavs in the same state: it is changing every
moment and its Creator arranges it in a new state and fashion every time. which is
differenmt from every previous form and fashion and state.™

28. Here, a/dai’ seems to have been used in the sense of qualities and
glories. Ewvery person who cominits polytheism of any kind. in fact. disavows one
or the other of Allah’s attributes. A person’s saving that such and such a saint has
removed lus disease, in fact, amounts to saying that Allah is not the Remover of
disease and Restorer of health but the saint. Another one’s saying that such and
such a holy one has got him a job, in fact, amounts to saving that Allah is not the
Sustamer and Lord but the particular holy person. Still another one’s saying that
his prayer has been answered at a particular shrine, in fact, amounts to saying that
the command govering the world is not Allah’s but the shrine’s. In short, every
polytheistic  belief and utterance. in the final analysis, leads up to the disavowal of
the Divine attributes. Polytheisi is nothing but that one should ascribe the Divine
attribites of  being All-Hearing and All-Seeing. Almighty and All-Powerful. etc..
10 others than Allah. and should deny thar Allah alone is the Possessor of all these
artribures.

29. Thagalan is derived from shigl. which means a burden. and thagal is
the burden loaded on a conveyance. Thagalin (dual) therefore would mean: “two
loaded burdens™.  Here this word refers to the jinn and men; who are both loaded
on the earth. As the addressees here are those jinn and men who have turned away
from the service and obedience of their Lord and Sustainer, they have been
nddressed as: O burdens of the earth.™ In other words, the Creator is warning
these 1wo unworthy groups of His creation, saying: “O you who have become a
burden for My earth. I am scon going to take yvou to task.”
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3. This does not mean that Allah ar this time is too busy to call the
disobedient servams to account. but it means that Allah has arranged a special
time-table according 10 which He will first bring info existence generation afier
zeneration of the jinn and men in the world rill an appointed time. and will provide
therm with an opportunity 10 work in this examination centre of the world: then at a
specitic. Hour the examination will be suddenly brought o a close. and all the jinn
ad men living at that time will be given death simultaneously. Then at another
e winch s preordained with Allah for calling the jinn and men to account. all
the tormer and the laner generations of both the species will be resurrected and
mustered at one and the same time. In view of this time-table the two species have
been warned. as if 1o say: “We are yet busy with the work of the first period, and
the tine for the second period has not ver come. not to speak of embarking on the
wiwk of the third period. But you may rest assured. The time is fast approaching
when We shall be free to take you to 1ask. ™ This lack of leisure does not mean that
Allal 1s oo occupied with one kind of work 1o attend 1o another kind of work. But
s nmature s analogous o the occupation of a person who has ser a time-table for
diflferent sons of the works and in respect of a work whose time has not ver
arrnved according 1o the time-table. he may sav that he ar the moment is not free

for n

31, Here. alai™ can also be taken in the meaning of powers. In view of
the context. each meaning seems to be appropriate in its own way. According to
the first meaning, it would mean: “Today vou are being ungrateful for Our
blessings and are being treacherous and disloyal by adopting the different attitudes
ol disbeliet. polytheism. atheism.  sin and disobedience. but tomorrow when the
e comes for accountability. We shall see which of Our blessings YOu prove 1o
bethe result of  a mere accident, or the fruit of your own ability. or a
numitestation of the Kindness of a god or goddess or samt. ™ In the second case.
e meamg would be: “Today vou are mocking the docirine of Resurrection and
the gathering rogether of  all mankind and jinn on the Dayv of Judgement and the
accomntabiliny - and the Heaven and Hell. and are harbouring the misunderstanding
that such thimgs are not at all possible. but when We gather you together for
accountabiliny and all thar you deny roday will appear before vou. then We shall
sec which of Our powers vou deny, ™

Ty
e

“The earth and the heavens™: the Universe or the Kingdom of God.
The verse means w impress this; ~1is not in your power to ascape Allal’s grasp.
When the  time for the accountability of which you are being foretold comes. you
will be seized and  brougin before God in any case wherever you may be. To go
vut of God’s reach vou will have 1o flee from the Universe of God for which yvou
to et fave the required power,  If you feel that you have the power. then yvou
iy use that power if vou so will.”
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Gaod has no right on His servants. or that God Himself lias not done him those
Favours but some other being has got these done him. These are the wrong
concepts on account of which man becomes independent of God and being free
from His obedience and service performs acrs which He has forbidden. and avoids
acts which He has enjoined. Seen in this light every crime and every sin is. in
reality. a disavowal of the favours of Allah whether a person denies them by the
word of mouth or not. But the person who. in fact. has no intention of the denial.,
bur acknowledges the favours in the depths of lus heart. commits an error
occasionally because of human weakness, he shows repentance on it and tries 1o
avoid it. This saves him from being included among the deniers. Apart from this.
all other culprits are. in facr, beliers of Allah’s blessings and deniers of His
favours. That is why it has been said: “When vou will have been seized as
culprits. then We shall see as to which of Our favours you deny.” In Siiral;
Takathur: & the same thing has been put thus: “On that Day you will cerainly be
called 1o accouni for the blessings vou had been granted.” That is. it will be
asked: “"Had We granted you these blessings or not 7 Then. what attitude did vou
adopt towards vour Benefactor, and in what ways did vou use His Blessings?”

38. That is. “In Hell they will feel oppressed with thirst again and again.
and  will rush towards the springs of water. but will find only bailing water. which
will not satisty their thirst. and they will thus continue to wander to and fro
berween Hell and the springs for ever and ever.”

39. That is. “Will you even ar that time be able to deny that God can
bring about Resurrection. can give you another life after death. can call you 1o
account, and can also make this Hell in which vou are suffering punishimens
today?”

40. *Who dreads... Lord™: who fears God in whatever he does in the
warld, and dreads his accountability before Him in the Hereafter. Whoever holds
this belief will imevitably avoid serving the lusts of his self. will avoid following
every path blindlyv. will distinguish between the truth and falsehood. justice and
imjustice. pure and umpure. and the lawful and the inlawful. and will nor tum
away deliberately trom following the Commands of God. This is the real ground
for the reward that is being mentioned below,

41. Jannar actually means a garden. At some places in the Qurian the
entire. world i which the righteous people will be kept. has boon called Jannar. as
though the whole of it was a garden. And at others it has been said that they will
have Jamnnar (Gardens) under which canals will be flowing. This means thar that
big Garden will comprise countless other gardens; and here precisely it has been
stated rthar every pious man will be given two gardens in that big Garden. which
will be particularly meant for him; it will have his own palaces in which he will
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live with his  family and atendants like a king. and in it he will be provided with
all that 15 being mentioned below

42. From here tll the end. the word ki has been used both tor the
blessings and for the powers. and there is an aspect of the praiscworthy qualities
o, in i 1 we ke the first meaning. the meaning of repeating the refraim in this
context will be: ~If vou like 1o deny the blessings of Allah. vou mav do so. The
rghteous will certainly receive these  blessings from their Lord.” In the second
case the meaning would be: ~If you think it is impossible for Allah 1o create the
CGarden and bless  His righteous servants with these bounties in it. vou may think
s0. Allah certainly has the power to do this work and He will surely accomplish
it.” According ro the third meaning. it means: ~You think that after having created
this big world Allah now doesn’t bother whether a person behaves unjustly here or
fustly. works 1o promote the truth or  lalsehood. spreads evil or good: He will
neither punish the oppressor nor redress the  grievances of the oppressed, will
neither appreciate good nor abhor evil. Then. as you think. He is helpless 100, He
cane bunld the heavens and the earth bur canmot prepare Hell for pumishing the
wicked and  cannot make Heaven for rewarding the followers of the Truth. Thus.
vou may deny His praiseworthy atributes as yvou may. but tomorrow when He
hurls the evildoers into Hell and blesses the worshippers of the truth in Heaven.
will vou even then be able to deny His these anributes?”

43 This can have two meanings: (1) *The fruits of the two gardens will
bave therr own special  avors and tasies. In one garden he will find one kind of
the fruir clustermg  on its branches. and in the other. another kind.”™ (2) “In each
varden there will be 1wo kinds of truit; one kind of the familiar fruit known and
rsted an the world, though much superior 1o that found in the world. and the other
Kaned of the rare fruit never nnagined and tasted before. ™

+4. That is, “When their lining will be of such superior quality., you may
imagine what will be the quality of the outer layer of the carpets. ”

45. This is the real character of the woman: she should neither be
shameless nor imimodest, but should have modesty in her looks.

That is why Allah while making a mention of women among the blessings
of Paradise has first of all praised their modesty and chastity. and not their beauty
and physical chanms. Beauriful women can get together in mixed clubs and film
studios and beauty contests where the select beautiful women only are admitted.
but a person of low taste and mentality only can show any interest in them, No

noble person can find any charm in the beauty thar attracs every evil look and 15
ready 10 fall in every lap!

46. This means that in the worldly life whether a woman died a spinster.
or as the wife of somebody. or died voung. or as an old woman, in the Hereafter

fCemtd on page 287
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The dwellers of Paradise shall be reclining on carpets lined with 54-59
thick silk.** and the branches of the gardens will be hanging down (on g
them) with fruit. O which of your Lord’s blessings will you deny?
Amidst these blessings will be those of bashful looks,* whom neither
man nor jinn will have touched before them.* O which of your Lord’s
bounties will you deny? As beautiful as rubies and pearls. O which of
vour Lord’s bounties will you deny?

|p{*?
=%,

i

v

Could the reward of goodness be anything but goodness?¥ 60-77
Then, O jinn and men. which of your Lord’s praiseworthy attributes
will you deny?* And besides those two, there will be two other
pardens.* O which of your Lord’s bounties will you deny? Dark-green
and well-watered.™® O which of your Lord’s blessings will you deny? In
hoth two gushing springs. O which of your Lord’s favours will you
deny 7 In them plenty of fruit, and dates and pomegranates. O which of
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your Lord’s blessings will vou deny? Amidst these blessings chaste and
beautitul wives. O which of vour Lord’s boumties will vou deny?
Houris kepi in their rems.”! O which of vour Lord’s blessings will vou
deny? No man or jinn will have touched them before them. O which of
vour Lord's blessings will you deny? They will be reclining on green
cushions and fine, rich carpets.”™ O which of your Lord's bounties will
you deny?

Full of blessings is the name of vour Lord. Owner of Glory and 78

N : S —
Honour! ™00 T om page 2857
when all the righteous women enter Paradise. they will be made voung and

virgms: and any of the women who is made a lite-parter of a righteous man. will
not have been possessed by anvone before that husband., in Paradise.

This verse also shows that the righteous jinn 0o will enter Paradise like
the righteous men. Men will have women tfrom their own kind and the jinn their
wives from their own Kind: both the kinds will have their mates from their own
particular kind. No person of one kind will be made a partner of a member of
another kind with whom he cannot live as husband or wife naturallv. The words of
the verse: ... whom neither man nor jinn will have touched before them.™ do not
mean that the women there will only be of human species and thev will not have
been touched by any man or jinn betore their husbands. but its real meaning is: In
Paradise there will be women of both the jinn and the human species: they all will
be modest and untouched: neither a jinn female will have been touched by a jinn
miale betore her husband i Paradise. nor a human female will have been rouched
by @ human male before her husband in Paradise,

47. That is, “How. after all, is it possible that Allah should allow 10 go
waste  the sacrifices of those righteous servants and should deny them their
rewards. who kept themselves subjected 1o restrictions throughout their lives for
the sake of Allah, who avoided the unlawful and remained contem with the lawful.
who perfonmed their duties faithfully and sincerelv, rendered the rights of those 10
whom rights were due, and endured hardships against evil and upheld good ™

48. Obviously. the parson who is a denier of Paradise and ns rewards.
actually denies many of Allah Almighty's praiseworthy auribuies.  Lven if he
believes in Allah. he holds a bad opinion abowt Him. In his view Tle is a perverse
ruler in whose lawless kingdom doing good is an exercise in futilitv, He is either
blind and deaf and is, therefore, wholly unaware as to who in his kingdom is
making sacrifces of life, wealth and labour for His sake: or He is un-appreciative
and cannot distinguish between good and evil;  or. as he scems w think, He is
helpless and powerless: He may be very appreciative of the popd but is unable w
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reward the doer of i That is why it has been said: “When in the Hereafrer good
will be rewarded with good in front of your very eyes. will vou even then disavow
the praiseworthy attributes of your Lord?”

49, The word din as used in mun din-i-fud fannatan, is emploved in
three  different meanings in Arabic (1) To be sitnated ar a lower level than another
thing: (2} to be inferior 1o something of benter and nobler quality, ands 31 10 be
aver and above something else. On  account of this difference in mieaning, one
probable meaning of these words is that every dweller of Paradise will be given
two  more  gardens  besides the two previously mennoned: another probable
meaning is thar  these two gardens will be inferior in quality and rank 1o both the

first mentioned gardens; that is. the first two gardens will either be situated at a
higher level than these two, or the first two gardens will be of a superior Kind and
ihese two of an inferior kind as compared to them. If the first probability is
adopred. it would mean that these two additional gardens also will be for those
dwellers of Paradise, who have been mentioned above. And in case the second
probability is adopted, the meaning would be that the first two gardens will be for
“those nearest to Allah”. and these two for “the people of the right hand.” This
second probability is strengthened by the two kinds of the righteous men as
mentioned in Surah Al-Wagitah. First, the foremost, who have also been called
the “mugarrabin™ second. the people of the right hand. who have also been
entitled “aspab al-mainanah”; and for both these separate qualities of the two
kinds of the gardens have been mentioned. Furthermore. this probability is aiso
strengthened by the Hadih which Abin Bakr has related on the authority of his
father. Hadrat Abii Misa al-Ash’ari. In this he says: The Holy Prophet said:
“Two jarars (gardens) will be for the toremost among the righteous (or the
mgarrabin), in which the utensils and articles of decoration will be of gold. and
two _gannars for the followers (or the ashab al-yarnin), i which everything will be
of silver,” (Fath al-Bari, Kitab at-Tafsir: Surah Ar-Ralman),

50. The word madhanymatan has been used in praise of these gardens.
Muefamma is such luxuriant vegetation which because of its extreme luxuriance
assumes a darkish hue.

51, For the explanation of firsee E. N's 28, 29 of Surah As-Saaffal
and E.N. 42 of Sirah Ad-Dukhan the tents probably will be similar to those
pitched for the nobles and rich people in the public parks. Most probably the
wives of the dwellers of Paradise will live with them in their palaces and in their
parks there will be tents pitched here and there in which there will be the houris 1o
cntertain them. Our this presumption is based on this that in the foregoing verses
beautiful and chaste wives have been mentioned: now, here. mention of the houris
signities that they will be a different Kind of women from the wives, This
presumption is further strengthened by the Hadith which FHadrat Umm Salamah
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has reported. She savs: ™1 asked: O messenger of Allah. who are beter: the
wonien ol the world or the houris! The Holy Prophet replied: The women of the
warld are superior to the houaris i the same way as the outer layer of o garment 1§
superior oo s g 1 asked: On what grounds ? he replied: On the ground that
the waonnen have offercd their Pravers. observed their Fasts, and perfonnmed other
devonons. ™ CTabarns. This shows that the wives of the dwellers of Paradise will
e the women who affinmed the faith in the world and lefi the world while they
pracuised good and right. They will enter Paradise i consequence of their faith
A good  deeds. and will deserve the DMessings of Paradise on mernt. They would
cither become the wives of their previous  husbands of their own tree will and
choice, 1t they oo happened o be dwellers of Paradise. or Allah will wed them to
sope other dweller of Paradise. if the two would like to live together as husband
and wife. As for the houris they will not be entitled 10 dwell in Paradise as a result
of  anv nighteous deed ot their own. but Allal will create them as voung. beauriful
women and bestow them also as a blessing among  the other blessings on the
dwellers of Paradise so that they may enjoy their companionship. But they will not
i any case be creatures of the kind of the jinn and fairies. for man cannot cohabit
with a kind other than his own. Therefore. most probably these would be those
inocent girls who died immature., and whose parents did not deserve Paradise so
thar they could be admitted 1o Paradise with them as the children of their righteous
[HIFENts.

a2, The word abgariin the original is from “abgar, the capital city of the
Jinmin the legends of the pre-Islamic Arabia. It was on that account that the Arabs
called every fine and rare thing ‘abgars as if it belonged 1o the fairviand and had
no match in the material world, So much so  thar in their idiom the man who
possessed extraordinary abilities and who performed wonderful workswas also
villed afgard. The English word genius also s spoken i the same sense and 1s
also derived from genii which is a synonym of jinn. That is why the word ‘abgars.
has been used here to give an idea of the extraordinary exquisiteness of the
provisions of Paradise 1o the Arabs.
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