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Verses: 6 Revealed at Makkah.
In the name of Allah, the Compassionate, the Merciful.

Say: "l seek refuge with the Lord of mankind, the King of 1-6
mankind, the real God of mankind,' from the evil of the whisperer, who
returns over and over again,” who whispers (evil) into the hearts of
men, whether he be from among the jinn or mankind. >

1. Here also, as in Surah Al-Falag, instead of saving A ‘Gdf-biffahi (1
seck Allah’s refuge), a prayer has been taught to seek Allah's refuge by reference
to His three attributes: first, that He is Kabb-un-nds, 1.e. Sustainer, Providence and
Master of all mankind; third. that He is Mah-un-nds, 1.e. real Deity of all mankind,
(Here, one should clearly understand that the word #dh has been used in two
meanngs m the Quran: first for the thing or person who is practically being
worshipped although it or he is not entitled to worship; second, for Him Who is

“entitled o worship, Who is in fact the Deity whether the people worship Him or
not, wherever this word is used for Allah, it has been used in the second meaning).
Seeking refuge by means of these three atiributes means: 1 seek refuge with that
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God,  Who bemng the Sustainer, King and Deity of men, has full power over them,
can fully protect them and can really save them from the evil, to save myself and
others from which 1 am seeking His refuge. Not only this: since He alone is
Sustamer, King and Deity, therefore, there is no one beside Him with Whom 1
may seek refuge and he may give real refuge.”

2. The word waswas in waswas-i/-khannds means the one who whispers
over and over again, and waswasa means to whisper into someone’s heart an evil
suggtestion over and over again in such a way or ways that the one who is being
mspired may not feel that the whisperer is whispering an evil suggestion into his
heart. Waswasal by itself suggests repetition just as zalzalal contains the meaning
of repetitive movement. Since man is not tempted by just one attempt but effort has
to be made over and over again to seduce and tempt him, such all attempt is called
waswasalh and the tempter waswas. As for the word Ahannas, it 1s derived from
khungs, which means to hide after appearing and to retreat after coming into view.
Since Kklannds is the intensive form, it would imply the one who behaves thus very
frequently. Now, obviously the whisperer has to approach man for whispering
again and again, and besides, when he is also described as Kkhannas, the
combmation of the two words by itself gives the meaning that after whispering
once he retreats and then agam returns over and over agam to repeat the act of
whispermg. In other words, when once he fails in his attempt 1o whisper evil, he
withdraws, then he again returns to make the second and the third and the next
attempt over and over again.

After understanding the meaning of waswds-fi-khannds, let us consider
what is meant by seeking refuge from its evil. Its one meaning is that the seeker
after refuge himself seeks God's refuge from its evil, /e from the evil lest it
should whisper some evil suggestion into his own heart. The second meaning is
that the caller two Truth seeks God's refuge from the evil of the one who whispers
evil suggestions into the hearts of the people against himself. It is not in his own
power to approach all the people in whose hearts evil suggestions are being
whispered against himself individually and remove the misunderstandings of every
person. [t is also not right and proper for lnm that he should give up his mission of
imviting others to Allah and should devote all his time and energy to removing the
misunderstanding created by the whisperer and to answering their accusations. It is
also  below his dignity that he should stoop to the level of his opponents.
Therefore, Allah has instructed the caller to Truth to seek only His refuge from the
evil of the wicked people. and then to attend single-mindedly to his work of
invitation and mission. For it is not for him to deal with them but for Allah, who is
Sustainer of men, King of men, God of men.
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Here, one should also understand that an evil sugzestion is the starting
point of evil act. When it affects a careless or heedless person. it creares in him a
desire for evil. Then, further whisperings change the evil desire into an evil
inrention and evil purpose. When the evil suggestion grows in intensity, the
mtention becomes a resolution, which then culminates in the evil act. Therefore,
the meaning of seeking God's refuge trom the evil of the whisperer is that Allah
should nip the evil in the bud.

If seen from another aspect, the order of the 2vil of the whisperers seems
to be this: first. they incite one to open unbelief, polytheism, or rebellion agaimst
Allah and His Messenger, and enmity of the righteous (godly} people. If they fail
in this and a person does enter Allah’s religion, they misguide him to some inno-
vation. If they fail in this too, they tempt him to sin. If they do not succeed even in
this, they immspire the man with the suggestion that there is no harm in indulging in
minor sins, so that if he starts committing these freely, he i1s over burdened with
sin. If one escapes from this too, in the last resort they try that one should keep the
true religion confined to oneself, and should do nothing to make it prevail, but if a
person defeats all these plans, the whole party of the devils from among men and
jinn makes a common front against him, incites and stirs up the peaple and makes
them shower him with mvective and accusation and slander, and defames him as
widely as it can. Then, Satan comes w the believer and excites him to anger,
saying: “It is cowardly of you to have borne all this insult: arise and clash with
your opponents.” This is the last and final device with Satan by which he tries to
thwart the struggle of the caller o Truth and emtangle him in difficulties and
obstructions. If he succeeds in escaping from this too, Satan hecomes powerless
before him. About this same thing it has been said in the Qurian: “If Satan ever
excites you to anger, seek refuge with Allah.” (Al-A‘raf: 200, Ha Mim As-Sajdah:
36); “Say: Lord, 1 seek refuge with You from the promptings of satans.” (Al-
Mu'minun: 97); “The fact is that if ever an evil suggestion from Satan so much as
touches those, who are God-fearing people, they immediately get alerted and
clearly see the right course they should adopt.”™ (Al-A'raf: 201). And on this very
basis about the people who escape from this last attack of Satan Allah says: “None
can attain to this rank except those who are men of great good fortune.” (Ha Mim
As-Sajdah: 35).

In this connection, another thing also should be kept in mind. and it is this:
Evil suggestion is not whispered into the heart of man only from outside by the
satans from among men and jinn, but also by the self of man from within, His own
wrong theories misguide his intellect, his own unlawful motives and desires lead
his power of discrimination, will and power of judgement astray, and it is not only
the satans from outside but within man his satan of the self also beguiles him. This
same thing has heen expressed in the Qur'an, thus: “and We know the evil
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suggestions arising from his self.” (Qaf : 16). On this very basis, the Holy Prophet
{upon whom be peace) in his well-known Sermon said: “We seek Allah’s refuge
from the evils of our self.”

3. According to some scholars, these words mean that the whisperer
whispers evil into the hearts of two Kinds of people: the jinn and the men. If this
meaning is admitted, the word nds would apply to both jinn and men. They say
that this can be so, for when the word r#fa/ (men) in the Qur’an has been used for
the jinn, as in A/-Jinn: 6, and when nafar can be used for the group of jinn, as in
Al-Ahqgaf: 29, men and jinn both can'be included metaphorically in the word nas
also. But this view is wrong because the words pas, ins and insan are even
lexically contrary in meaning to the word jinn. The actual meaning of jimn is
hidden creation and jinn is called jinn because he 15 hidden from man’s eye. On the
contrary, the words nds and ins are spoken for fmsan (man) only on the basis that
he is manifest and visible and perceptible. In Surah Al-Qasas: 29, the word anasa
has been used in the meaning of rid’a, i.e. “the Prophet Moses saw a fire in the
direction of Tdr.” In Sirah An-Nisd': 6, the word dnastun has been used in the
meaning of absastum or ra aytum (i.e. if you perceive or see that the orphans have
become capable). Therefore, nas cannot apply to jinm lexically, and the correct
meaning of the verse is: “from the evil of the whisperer who whispers evil into the
hearts of men, whether he be from among the jinn or from the men themselves.”
In other words, whispering of evil is done by devils from among jinn as well as by
devils from among men and the prayer in this Strah has been taught to seek
refuge from the evil of both. This meaning is supported by the Qur’an as well as
by the Hadigh. The Qur’an says: “And so it has always been that We set against
every Prophet enemies from among devils of men and devils of jinn, who have
been inspiring one another with charming things to delude the minds.” (Al-An"am
112)

And in the Hadith. Imam Ahmad, Nasa'i. and Thn Hibban have related on
the authority of Hadrat AbD Dharr a tradition, saying: "l sat before the Holy
Prophet (upon whom be peace), who was in the Mosque. He said: Abii Dharr, -
have you performed the Praver? 1 replied in the negative. He said: Arise and
performi the Prayer. So. | performed the Prayer. The Holy Prophet said: O Abi
Dharr. seek  Allah’s refuge from the devils of men and the devils of jinn. 1 asked.
are there devils among men also? O Messenger of Allah! He replied: Yes.”
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CONCLUSION

I thank Allah, the Exalted, most sincerely that the difficult and
exacting task of writing the Tafhim al-Qur’in, which 1 began in
Muharram, A.H. 1361 (February, 1942}, has come to completion today
after 30 years and four months. This is entirely Allah’s favour and
beneficence that he blessed a humble servant of His with the grace to
render this service to the cause of His Holy Book. Whatever is right and
correct in it is because of Allah's guidance, and wherever | have made a
mistake in the interpretation and explanation of the Qur’an, it is due to
my own incorrect and unsound knowledge and understanding But I thank
God that [ have not committed a mistake deliberately. Therefore, | hope
from Allah's beneficence that He will forgive it; and if His servants have
found this work of mine helpful in any way in attaining to guidance, He
will make it a means of my forgiveness in the Hereafter | also request
the learned to point out my errors and mistakes. Whatever is proved
wrong to me by argument, 1 will rectify it, if Allah so wills | seek God’s
refuge that | should commit a mistake with regard to Allah’s Book, or-
persist in a mistake, deliberately.

As is obvious from the name of this Book, my effort has been to
help the common educated people to understand the Qur’an as | have
understood it myself, to explain its real meaning and intention so that the
people may reach its spirit, to dispel the doubts and suspicions, and to
answer the questions which arise in the hearts on reading the Qur’an or
only its translations, and to explain in detail the things which have been
stated and mentioned only briefly in the Qur’an. In the beginning, it was
not my purpose o go into the details; therefore, the notes in the first
volume (Surahs Al-Fatihah to Al-An*am) remained very briefl, Later, as
the work progressed, | began to feel the need of writing more detailed
notes. Consequently, the readers of the subsequent volumes now feel
that the first volume has remained somewhat deficient. But an advantage
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of the repetition of themes in the Qur’an also is that since the theme
whose explanation has remained deficient at one place has recurred also
in the subsequent Surahs, its further explanation becomes possible in the
notes to the subsequent Surahs. [ hope that the people who do not remain
content with reading the Qur’an with the help of the Tafhim al-Qur’in
just once, would themselves feel when they read the whole book for the

second time that the explanations of the later Sirahs prove very helpful
in understanding the opening Siirahs.

LAHORE ABUL A'LA
24 Rabi* ath-Thani, 1392 A H.

(7 June, 1972 A.D.)
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